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ADVERTISEMENT: 


275 E following Avoax 3s, "reprinted es the 
Annapolis Edition, was occafioned by a Letter 


publiſhed at Pm1Laviuena, in the.courſe of the 
laft Year, addreſſed to the Roman” Catholics of the 
City of Worcefler by Mz. WaarTon, their late 
Chaplin; wherein be flates his motives for bau- 
ing deſerted his paſtoral Charge, and abandoned his 
religious. Principles. Mr. Wharton's Letter, as 
zwell as Doctor CarnoLi's Addreſs, were ſo well 
received by their reſpective Parties, and had ſo er- 
tenſue a Circulation thro the UxTrRD STATES or 
AxERICA, that 4 Republication of both, here, 
was ardently defired by many; rhe London Edi- 
tion of the former has already made its appear- 
ane, and that of the latter, including the Argu- 
ments adduced in Mr. Wharton's Letter, is again 
preſented+ the Public. After maturely weighing 
the Arguments wroed on both Sides in the Scales of 
Candour and Impartiality, the unprejudiced Rea- 
der zvill be the better enabled to determine, on 
which-Side the Force of Truth prevails. 
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HE Editor thinks it proper to obſerve, 

that another Edition of this Pamphlet 

has been lately publiſhed at Worceſter, by a 
Clergyman "formerly of the S-c--ty of Ns 
m the Preface to which, his Reverence ſeems 
to be very angry that any intimation ſhould 
be given of his late Brother Jeſuit Wh-rt-n's 
having any other love which induced him to 
renounce his Religion, but what was pure and 
divine; and adds, that the imputation of other 
motives which could come from Fleſh and 
Blood to influence Mr. Wh-rt-n's change, is 
injurious to the Catholics of Worceſter.” . + 
The Public of every religious denomina- 
tion, are tio well ſettled in their opinion of 
the ' real motives which induce Catholic 
Churchmen to conform to the eſtabliſhed Re+ 
ligion, to be ſhaken by the aſſertions of the 
Rev. Father; and without giving his Reve- 
rence the trouble of coming to London 
upon an errand of this nature, he might 
inform himſelf through the means of a much 
celebrated Convert in his ' neighbourhood, 
who, at the very time he was under Inſtruc- 
tions in London to conform, that the Heis 
might co-operate with the ſpirit in ſo pious 
an Undertaking, kept a fair Siſter in St. Mar- 
tin's-lane: So that the memorable Saying of 
King Charles the Second, is verified to this 
day, Viz. ** There is akvays a SISTER, Tho is 
** the GODMOTHER of ſuch Converſions.” 
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| convinced, that a Calum 
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hs to the Note which ligne des . me- 


age the immortal Ganganeiſt, and which 
the Author would never Live inſerted had 


be better information, the Editor is per- 


ſuaded, that in cancelling it, he has only diſ- 
charged the duty he owes 2 ruth ; aa 0 fl fully 

luſtri- 
ous 2 Pontiff, can never ">. aj any Cauſe, nor 
be acceptable to any honeſt * of any re- 


| ligious Perſuaſion. 


J0 indulge the Reader en the Edi. 


tor here inſerts the Note, which for the rea- 


ſons above mentioned, he has ſuppreſſed in 


T "_ firſt Edition. 


Iwill take this Occaſion to thank; my former 
« Friend ** ( M harton)” for the Justice he has 
“% done (p. 15, Note) to the Body of Men to 
© which in our happier Days we both belonged, 
* and whom the world will regret when the want 


« of cheir Services willrecall the Memory of them, 


4% and the Voice of Envy, of Obloquy, of Miſre- 
on „ preſentation, will be heard no more. I am ſor- 
ty he mixed one word with their commendati- 

« ons; which cannot be admitted, and that he 
« ſhould aſcribe ironically, to the tender Mercy of 
&- the Church, thoſe Oppreſſions and Acts of Vio- 
4c lence in which ſhe had no part, and which were 
6 wht 1mputable to the unworthy Condeſeenfion, 
„fear, ſiniſter Views of an ARTFUL AND 


| a TxnronnainG PONTIFE.” & 
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OF TH-B. 
UNITED STATES or AMERICA. 
AINT Paul recommends to the antients of the. 
church of Epheſus, in his laſt and earneſt ad- 
dreſs to them, to take heed to themſelves, and to the 
whole flock, over which the Holy Ghoſt has placed them 
overſeers, to feed the church of God Acts xx. 28.) 
This duty is at all times incumbent on thoſe, who, 
by their ſtation and profeſſion, are called to the 
ſervice of religion ; and more eſpecially at periods 
of unuſual danger and temptation to the flocks 
committed to their charge: whether the tempta- 
tion ariſes from outward violence, a growing cor- 
ruption of manners, or from men ariſing from your. 
own ſelves, ſpeaking erſe things to draw away 
diſciples after them. Vin. Lir. comm. c. 22. For 
in the church of God, ** the error of the teacher 
is a temptation to the people, and their danger is 
greater, where his knowledge is more extenſive.“ 
bid. ver. 30. The antient and venerable author, 
who makes this obſervation, having inſtanced the 
truth of it in the departure from the catholic faith 
of ſeveral perſons eminent for their knowledge 
and writings, concludes with an important in- 
A 2 | ſtruction, 
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ſtruction, and recommends it to be impreſſed up. 
on the minds of catholics, that they may kno, 
that with the church, they receive their teachers, but 
701 not with theſe abandon the Faith of the church, 

bid. c. 2 

Lou wil not b a loſs to account for the 
occaſion of the preſent addreſs. A letter to tlie 

2 catholics of the city of Worceſter in Eng- 
land has been publiſhed by Mr WnARTOV 
THEIR LATE CHAPLAIN ; and had all the co- 
pies of it been tranſmitted to thoſe, for whom 
 profeſſedly it is intended, I ſhould not dedicate to 
| verſions on it the few moments of leifur 
left me ber other employments incident to my 
9 rofeſſion; eſpecially with the ſany 
matexi ts ata 2 rents I _ for I am de 
titute of ——— of information, and m ge 
to refer to authorities, which I preſume to hay: 
been collected on the other fide with great induſ- 
try. By che Chaplain's own account, he bes long 
meditated a Jeparation from us; and, during 
chat — he had opportunities of reſorting to re- 

es of ſence ſo common and convenient 
in — 

But the letter not only being printed here, but 
| circulating widely through the country, a regard 
to your information, and the tranquillity of your 
conlciences requires ſame notice to. be taken of 

For the glniſters of religion ſhould always 
remember that it is their duty as well to enlight- 
ing, as improve the morals of 
83 You are the ſalt of the earth, (Mat. v. 
1332) __ Chriſt t9 his apoſtles, to preſerve men 
| gon corruptions of vice and immorality : 
—_— are the light of the world, (Mat. v. 14.) to 
"=_ uct and inform it. 
OM _ being thus ſo cad delineated by. the 


divine 


1 
divine author of our religion, if we have been de- 
ficient in the diſcharge of either part of it, if we 
flattered your paſſions, or with-held knowledge 
from your minds, we have certainly deviated 
from the obligations of our ſtate, and the poſitive 
injunctions ot our church. For though you have 
often heard it reproachfully ſaid, that it was both 
her maxim and practice to keep her votaries in 
ignorance, no imputation can be more ground- 
leſs: and for a full confutation of it, we refer our 
candid adverſaries to the ordinances of our coun- 
cils, the directions of our ecclefiaſtical ſuperiors, 
and the whole - diſcipline of our church, even in 
ages the moſt inauſpicious to the cultivation of 
letters. In thoſe ages indeed, the manners of the 
times had great influence, as they always will, oft 
the manners of the clergy : but every informed 
and ingenuous mind, inſtead of being prejudiced 
by vague imputations on monkiſn and' clerical 
ignorance, will remember with gratitude, that 
they owe to this hody of men the 1 of 
antient literature; that in times of general anar- 
chy and violence, they alone gave ſuch cultiva- 
tion to letters, as the unimproved ſtate of ſcience 
admitted; and that in the cloiſters of cathedral 
churches, and monaſteries, they opened ſchools 
of public inſtruction, and, to men of ſtudious 
minds, aſylums from the turbulence of war and 
rapine. The inference from theſe facts is obvi- 
ous : for if the miniſters of religion, agreeable to 
the diſcipline of the church, cultivated" and taught 
letters at a time when they were generally negle&t- 
ed; if the reſurrection of ſound literature was ow- 
ing, as it certainly was, to the moſt dignified 
of our clergy:; who can impute ignorance to us, 
as reſulting from the genius of our religion. 
forbear to add other numerous proofs of the fuc- 
0 3 lacy 


ready always #q 
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— voughly the grounds 


truth, that determines 


ally, and judge impartially, 


1 1 

Lavy of this charge : and I can with confidence 
peal to yourſelves, whether your religious inftru 
ors have not, to the extent of their abilities, ad 
. to — reſpective ſituations in life, endea- 

uch grounds for your adheſjon 
to — of the church, as might make you 
8 an anſwer to every man, that 
e. on of that hope that is in you. 2 
„iii. We tell you indeed, that you muſt 
ſubmit to 22 but we add with the apoſ · 
The, that your obedience muſt be reaſonable. Now 
can” obedience be reaſonable, can any man give 
a reaſon of that hope that is in him, without a due 
examination of the grohnds or motives that in- 


due him to it? No ſurely; and therefore no- 


* — examining tho · 
your religion. Nay, we 
exhort you to examine them over and over again, 
wil you have a full conviftion of conſcience, that 
it is not education, but the prevailing. force of 
you in the choice of it.” 
Eng land's Converſion, &c. Seftion 1. © 

But: is not this recommendation a mere detufion ? 
Can 2 conſiſtent Roman e. be a candid in · 
hy not? Becau . 


ahing ought to hinder 


in matters of religion 
25 7 the Chaplain (p. 80 rotary et out with t 


ference to the truth or falſity of a tenet, which 


Ho the leading feature of — inveſtigation. 


Did the Chaplain weigh all the conſequences of 
the doctrine — advanced ? Muſt we then ſuſ- 
pend all the duties of natural religion and moral 
obligations? - Muſt a ſon diveſt himſelf of filial 
love and reſpect, that he ma . inveſtigate ration · 

the — — re 
folting from the tender relations of parent and 
child. Muſt we neglect to train the tender minds 


33 habits of virtue, — 
70 
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from vice, by the proſpect of future rewards and 

uniſhments, leſt they ſhould be inclined to judge 
— too partially of thoſe great ſanctions of 
natural and revealed religion? What an argument 
is here ſuggeſted to the impugners of all religion, 
to the *nemies of chriſtianity ? Suggeſted, did I 
ſay, or borrowed from them? For the learned Dr. 
Leland, to whoſe writings the cauſe of revelation 
is ſo much indebted, has informed us, that it has 
been long ago made uſe of; and his anſwer to it, 
more eſpecially as he was a proteſtant, will fave 
me the trouble of making any obſervations on this 
extraordinary aſſertion. Another 8 
ſays he, with _ be” fthe . Chriſlia» 
nity not founded in Argument) es a mighty 
* _ is to this purpoſe, that no religion can 
be rational, that is not founded on a free and 
« ;mpartial examination: and ſuch an examina» 
tion ſuppoſes a perfect neutrality to the princi · 
« ples, which are examined, and even a temporal 
'* diſbelief of them, which is what the Goſpel 
«* condemns, But this proceeds upon a * 
account of the nature of free examination 
inquiry. It is not neceſſary to a juſt ry wat in- 
to doctrines di facts, that a man ſhould be abſo- 
lutely indifferent to them, before he begins that 
inquiry; much leſs, that he ſhould actually diſ- 
believe them: as if he muſt neceſſarily commence 
+ atheiſt, before he can fairly examine into the 
« proofs. of the exiſtence of God. It is ſuffici- 
ent to a candid examination, that a man apply 
+ himſelf to it with a mind open to conviction, 
and a diſpoſition to embrace truth, on which 
« fide ſoever it ſhall appear, and to receive the evi». 
bs — ſhall ariſe in the courſe of the triab 
And if the inquiry relateth to principles, in 
* which we have been inftruced ; — 


4 
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18.2 
% thofe principles to be in themfelves rational 
% and well founded, it may well happen, that 
* in inquiring into the grounds of them, a fair 
examination may be carried on without ſeeing 
cauſe to diſbelieve or doubt of them through 
the whole courſe of the inquiry; Which in 
that caſe will end in a fuller conviction of 
them than before.” Few of Deiſtical Writers, 
Vol. I. Let. 10. 
But Roman catholics, it ſeems, are fettered 
with other obſtacles to free inquiry. They can- 
not ſeek religious information in the writings of 
prote/tants, without incurring the ſevere/t cenſure 


of their church (Ch. Letter, p. 4.) : By the 


Bulla Cænæ excommunication is denounced 
againſt all perſons reading books written by he- 
retics containing hereſy, or treating about reli- 
gion. (Note, ibid.) £96] 

It is indeed true, that the Bull referred to con- 


tains the prohibition, as mentioned by the Chap- 


lam; and it 1s not leſs true, that in England, that 


Proteſtant country of free enquiry, ſevere laws 
and heavy penalties were enacted, and, if I am 


well informed, ſtill ſubfiſt, againſt the introduc- 
tion, the printing and vending of books in fa- 
vour of the - catholic religion. I know, that 
within theſe laſt twenty years, theſe laws have 
been executed with ee Such, on both 
ſides, were the precautions uggeſted by a jealous 
zeal to preſerve uninformed minds from the arti- 
ficial colourings of real or ſuppoſed” error. The 
heads of the reſpe&ive churches confidered it 25 
«their duty to guard their flocks from the poiſon 


of pernicious doctrines; and did not deem it 


.efſential to fair and full inveſtigation, that their 


adverſaries objections ſhould be ſtated to the un- 


learned, to unexperienced youth, or to the ſofter 


Lex, with all the acrimony of invective, with the 


aggra* 
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aggravations of miſrepreſentation, and powers 
of ridicule; weapons too common in controver- 
ſies of every kind. Without examining how far 
this zeal was prudent and juſtifiable in the pre- 
ſent inſtance, let me obſerve, that the ——_ 
tion of books of evil tendency is warranted by 
the example of St. Paul's diſciples at Epheſus, 
acting in the preſence of, and probably by the 
inſtructions of their maſter. Many of them, 
that had followed curious arts, brought their books 
together, and burnt them before all. (Acts. xix. 19.) 
And what inference follows? So mightily, con- 
tinues the anſpired writer in the next ve 
the word of God, and was firengthened.- 
good parent, what conſoientious inſtructor feels 
not the anguiſh of religion, when they ind, that 
promiſcu6us reading has cauſed the rank weed 
of args of. en bum in that ſoil, (the tender 
minds of their children and ; where they 
had ſown and cultivated the ſeeds of virtue? 
But, bethe prohibition of the Bull reaſonable 
or not, I will be bold to ſay, it was no prejudice 
to free inquiry. Firſt, becauſe that Bull, not 
only, was never received into, but was exprefsly 
rejected from almoſt every catholic ſtate. In 
them it had no force; the very alledging of its 
authority was reſented as an enc ent on 
national independence: and, in particular, the 
clauſe referred to by the Chaplain was generally 
diſregarded, For this I will appeal to his own 
candour, Throughout his extenfive acquaint- 
ance with catholics, has he not known them to 
read proteſtant authors without heſitation or re- 
proof? Did he not expect, that his letter would 
freely circulate amonſt them? To what poets 
did he addreſs it to the Roman catholics of the 
city of Worceſter, if he knew, that with the 
terrors 


| [ 10 J 
terrors of excommunication hanging over them, 
they dare not read it? In the courſe of his the. 
ological ſtudies, was he himſelf ever denied acceſs 
to the writings of our adverſaries? Were not the | 
works of Luther, Calvin and Beza, of Hooker, | 
Tillotſon and Stillingfleet, and all the other 
champions of the proteſtant cauſe, open to his 
inſpection ? In public and private diſputations, 

were not the beſt arguments from theſe authors 
fairly and forcibly. ſtated, in oppoſition to the 
moſt ſacred tenets of the catholic. belief? Was 
not even literary vanity gratified, by placing ob- 
jections in the ſtrongeſt light, and wreſting the 
palm of . out of the hands of all con- 
currents? Knowing this, I muſt eonfeſs, that [ 
cannot reconcile with candour the following 
words; I knew that to ſeek religious infùrmation in 
the writings of proteſlants, was to incur the ſevereſt 
cenſures of the church I belonged to. (Letter, 
P. 14. . 
May I not then ſay with confidence, that ra- 
tional inveſtigation is as open to catholics, as to 
any other ſet of men on the face of the earth? 
No; we are told there ſtill remains behind a 
powerful check to this inveſtigation. This ar- 
ticle of our belief, that the Roman church is 
% the mother and miſtreſs of all churches, and 
that out of HER COMMUNION no falvation 
can be obtained,” for which the Chaplain cites 
the famous creed of pope Pius IV. (p. 7), makes 
too great an impreſſion of terror on the mind, 
| to ſuffer an unreſtrained exertion of its faculties. 
| - . Such is the imputation ; and it being extremely 
odious and offenſive, and tending to diſturb the 
peace and harmony ſubſiſting in theſe United 


States between religioniſts of all profeſſions; — 
| Wi 
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fn 1 
will allow me to enter fully into it, and render, 
if I can, your vindication complete. 

I begin with obſerving, that to be in the com- 
wunion of the catholic church, and to be a member 
of the catholic church, are two very diſtin& things. 
They are in the communion of the church, who 
are united in the profeſſion of her faith, and 
participation of her ſacraments, through the 
miniſtry, 'and government of her lawful paſtors. 
—Bellar. de Ecel. milit. I. 3. c. 2. But the mem- 
lers of the catholic church are all thoſe, who with 
a ſincere heart ſeek the true religion, and are in an 
unfeigned diſpoſition to embrace the truth, 
whenever they find it. Now it never was our 
doctrine, that ſalvation can be obtained only by 
the former; and this would have manifeſtly ap- 
peared, if the Chaplain, inſtead of citing pope 
Pius's creed from his memory, or ſome unfair 
copy, had taken the pains to examine a faithful 
tranſcript of it. Theſe are the words of the ob- 
noxious creed, and not thoſe wrongfully quoted 
by him, which are not to be found in it. After 
enumerating the ſeveral articles of our belief, it 
goes on thus: This true catholic faith, without 
which no one can be ſaved, I do at this preſent firmly 
profeſs and ſincerely hold, &c, Here is nothing of 
the neceſſity of communion with ou. church for 
ſalvation ; nothing, that is not profeſſed in the 
public liturgy of the proteſtant epiſcopal church; 
and nothing I preſume, but what is taught in 
every chriſtian aciety on earth, vaz. that catho- 
lic faith is neceſſary to ſalvation. The diſtinction 
between being a member of the catholic church and 
of the communion of the church, is no modern diſtine - 
tion, but a doctrine uniformly taught by antient 
as well as later divines. M bat ts ſaid, ays Bel 
lumine, / none being ſaved out of the _ 

| mu 
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muſt be underſtood of them, who belong wot © i; 
either in fact or defire. Idem. c. 2. I ſhall ſoon 
have occaſion to produce other authors eſtabliſh- 
ing the ſame point: We are accuſed of great 
„ uncharitableneſs in allowing ſalvation to none 
„ but catholics. But this alſo is a miſtaken 
© notion. We ſay, I believe, no more, than 
« do all other chriſtian ſocieties. - Religion cer- 
„ tainly is an affair of very ſerious conſideration. 
When therefore a man either neglects to in- 
form himſelf; or, when informed, neglects to 
„follow the conviction of his mind; ſuch a 
one, we ſay, is not in the way of ſalvation. 
After mature inquiries, if I am convinced, 
« that the religion of England is the only true 
« one, am I not obliged to become a proteſtant ? 
« In fimilar circumſtances, muſt not you like- 
„ wiſe declare'yourſelf a catholic? Our meaning 
is that no one can be ſaved out of the true 
« church; and, as we conſider the evidence of 
* the truth of our religion to be great, that he, 
* who will not embrace truth, when he ſees it, 
<« deſerves not to be happy. God however is 
* the ſearcher of hearts. He only can read 
« thoſe' internal diſpoſitions, on which rectitude 
© of conduct alone depends.” State and Beba- 
viour of Engliſh Catholics. London, 1780. 
ELet any one compare this explanation of our 
doctrine with the doctrine of proteſtant divines; 
and diſcover in the former, if he can, any 
plainer traces of the ſavage monſter intolerance, 
than in the latter. Dr. Leland is now-Before' me, 
and after tranſtribing from him, I ſhall ſpare 
myſelf the trouble of collecting the many other 
ſimilar paſſages, which-I remember to Have read 
in proteſtant divines. It ſeems to be en 
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1 3.4 
« ſays he, to the common fenſe and reaſon of 
« mankind, that if Godhath given a revelation, 
« or diſcovery of his will concerning doctrines 
« or laws of importance to our duty and happi- 
« neſs, and hath cauſed them to be promulgated 
« with ſuch evidence,” as he knoweth to be ſuf- 
« ficient to convince reaſonable and well diſ- 
« poſed minds, that will carefully attend to it, 
„he hath an undoubted right to require thoſe, 
« to whom this revelation is publifhed, to re- 
« ceive and to obey it; and if through the influ- 
« ence of corrupt affect ion and luſts, thoſe, to 
« whom this revelation is made known, refuſe 


to receive it, he can juſtly puniſh them for 


P 

their culpable neglect, 2 and diſobedi- 
« ence.” Vietͤ wf »Deiftical Writers, vol. i. 
ke. 108 tr Te Big Pot OLEnt £07 7955360 

Where then is the uncharitableneſs peculiar to 
eatholics ? Where is the odious tenet, that dries 
up the ſprings of philantropy, and chills by early | 
mfufions of bigotry the warm feelings ef bentve- 
lence ?* (Letter, p. 13.] I am ready to do juſtice 
to 33 of proteſtants; I acknow- 
ledge. with pleaſure and admiration their many 
charitable inſtitutions, their acts of public and 
private beneficence. I likewiſe, as well as the 
Chaplain, have the happineſs to live in (habits > 
intimacy and friendſhip with many valuable proteſt= 
ants (Let. p. 9.) ; but with all my attachment 
to their perſons, and reſpect for their virtues, I 
have never ſeen or heard of the works of chriſ- 
tian mercy being exerciſed more extenſively, more 
generally, or more uninterruptedly, than by 

8 


- 
. 
- 


many members of our own communion, thou 

the Chaplain thinks our minds are contracted by 
the narrowneſs of 'a ſyſtem. (Let. ibid.) Let him 
recal to his * the many * 
Ch : as 


— — — 
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| Has ſeen. erected in catholic: countries * indi- 
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gence and human diſtreſs in every ſhape ; the 
tenderneſs and attention with which the unfor- 
tunate victims of penury and diſeaſe are there 
ſerved, not by mercenary domeſtics, as elſewhere; 


but in many places, by religious men; and in 
others, by communities of women, often of the 


firſt nobility, dedicating their whole lives to this 


loathſome exerciſe of humanity, without expec- 
ration of any reward on this fide the grave. Let 
him remember, how many men of genius he has 
known to devote themſelves with a hke diſintereſt. 
edneſs to the irkſome employment of training 
youth in the firſt rudiments of ſcience; and 
others encountering incredible hardſhips, and, as 
it were, burying themſelves alive, to bring ſa- 
vages to a ſocial life, and afterwards to form 
them to chriſtian virtue. To what ſociety of 


chriſtians does the body of men belong, who 


bind \ themſelves by the ſacred obligation of 2 


vo, even to part with their own liberty, if ne- 
ceſſary, by offering it up inſtead of, and for the 


redemption of their fellow chriſtians groaning 
under the ſlavery of the piratical ſtates of Bar- 


_ bary? How often has the Chaplain ſeen the 


bread of conſolation and the words of eternal life 


carried into the gloomy manſions of the impri- 


ſoned, before the humane Howard had awakened 
the — of England to this important ob- 
jet? Need I mention the heroical charity of 
2 Charles Borromeo, of a Thomas of Villanova, 
of Marſceilles' good biſhop, and ſo many others, 
who devoted themſelves to the public relief, dur- 
ing dreadful viſitations of the plague, when na- 


ture fickened, and each gale was death ? The Chap- 


lain's recollection will enable him to add great! 


t theſe inſtances of expanded benepolence ; _ 


wo 


%. 


* 
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would fain aſk, if the virtues, from which they 
ſpring, are not formed in the boſom of the ca- 
tholic church. Can a religion, which invariably 
and unceaſingly — them birth and cultivation, 
be unfriendly to humanity ? Can ſo bad a tree bear 
ſuch excellent fruit? | "a 
Vou may perhaps think, that enough has been 
faid to free us from the imputation of un- 
charitableneſs in reſtraining ſalvation to thoſe of 
our own communion. But you will excuſe me 
for dwelling longer on it, conceiving it, as I do, 
of the utmoſt importance to charity and mutual 
forbearance, to render our doctrine on this head 


as rae je wid; as I am able. 3 


then, it has been 
aſſerted by our divines, that baptiſm, actual 72 
tim is eſſentially requiſite to initiate: us into the 
communion off. the church; this notwithſtand- 
ing, their doctrine is not leſs uniform, and the 
council of Trent (/. 6. ch. 4.) has expreſsly 


"eſtabliſhed it, that ſalvation may be obtained 


without actual baptiſm; thus then it appears, 
that we not only may, but are obl;ged to believe, 
that out of our | communion ſalvation may be ob- 


tained.. 


Secondly, with the ſame unanimity our divines 
define hereſy to be, not merely a miſtaken gpi- 
nion in a matter of faith; but an obſtinate ad- 
herence to that opinion: not barely an error 
of judgment; but an error arifing from a perverſe 
affection of the will. Hence they infer, that he 
is no heretic, who, though he hold falſe opi- 
nions in matters of faith, yet remains in an 
habitual diſpoſition to renounce thoſe opinions, 
whenever he diſcovers them to be contrary to 
the doctrines of Jeſus 8 '6 4.44) Bd ene 

, / f 2 ” 
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FTheſe principles of our theology are fo differ- 
ent from the common miſrepreſentations of them, 
and even from the ſtatement of them by the late 
Chaplain of Worceſter, that ſome, I doubt, will 
ſuſpect them to be thoſe palliatives, he mentions, 
to diſguiſe the ſeverity of an unpopular tenet, to 
Which, he fays, our late ingenious apologiſts in 
England have had recourſe (p. 10.) But you ſhall 
Fee, that they were always our principles, not 
only ix England, but throughout the chriſtian 
world; and I will be bold to ſay, that ſo far from 
being contradifted in every public catechiſm, and 
Profeſſion of faith, as is ſuggeſted in the ſame page 
of the Chaplain's letter, they are not impeached 
in any one; ſo far from our teaching the 5 2 
fibility of ſalvation out of the communion of our 
church, as much as we teach tranſubſtantiation, 
(Let. p. 10.) no divine, worthy: to be called 
fuch, teaches it at all.. F 
I will fet out with the French divines, and 
_—_ him firſt, whoſe reputation, I prefume, 1$ 
igheſt. Thus then does the illuſtrious Bergier 
expreſs himſelf, in his admirable work, entitled, 
Deiſm refuted by itſelf. lt is falſe, that we ay 
« to any one, that he will be damned; to do 
« ſo, would be contrary to our general doctrine 
« relating to the different ſects out of the boſom 
© of the church. irſt, with reſpect to heretics” 
{the author here means thoſe, who though not 
heretics in the rigorous ſenfe of the word, go 
under that general denomination), '** who are 
% baptized and believe in Jeſus Chriſt, we are 
„ perſuaded, that all of them, who with fince- 
* rity remain in their error; who: through 
% inculpable ignorance believe themſelves to 
de in the way of ſalvation; who would be 


n 4 ready 
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« ready to embrace the roman catholic church, 
if God were pleiſed to make known to them, 
« that ſhe alone is the true church, we are per- 
« ſuaded, that theſe candid. and upright perſons, 
from the diſpofition of their hearts, are chil» 
4% dren of the catholic church. Such is the opi- 
% nion of all divines fince St. Auguſtine.” Ber- 
gier, Deiſme reſutt lui mime—1. par. let. 4. 

The Biſhop of Puy, whoſe learning and merits 
are ſo much known and felt in the galhcan church, 
writes thus. To define a heretic accurately, 
« jt is not enough to fay, that he made choice of 
©« his doctrine, but it muſt be added that he is . 
« flinate in his choice.” Inſtruct. Paſtorale ſur 
Þ Herefie——pag. 67. edit. in (o. . 

The language of German divines is the ſame; 
or ſtronger, if poſſible. 4 Hereſy, ſays Reuter, 
in a (chriſtian, or baptized perſon, is a wilful 
« and ob/tinate error of the underſtanding oppoſite 
to ſome verity of faith. — So that three things 
are requiſite to conſtitute hereſy. iſt. In the 
„ underftanding, an erroneous opinion againſt 
faith. 2dly. in the will, liberty and 9 
cy.“ The third condition is, that the erring per- 
ſon be a baptized chriſtian ; otherwiſe. his ſin 
againſt faith is called infidelity, not hereſy;. Af. 
ter which our author thus goes on. The obſti« 
% nacy — 90m to hereſy is a. deliberate and de- 
termined reſolution to diſſent from a truth re- 
« vealed, and ſufficiently e the church, 
« or ſome other general rule of faith.“ Reuter 
Theol. Moral. P. 2. trac.. 2. quef;. 3. The ſame 
doctrine is delivered by all other: German divines, 
to whom I now can have recourſe, and they cite 
to the ſame purpoſe, Suarez; &c. e 

If the doctrine imputed tous could be found 
my where, it would probably be in Spain and 
92 | B 3 | Italy ; 
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Italy: Bat you have juſt heard Suarez, the firſt 
of Spaniſh theologians, quoted to diſprove it; and 
with reſpe& to Italy, Bellarmine's opinion has 
been ſtated; to which I ſhall add that of St. Tho- 
mas of Aquin, whoſe great authority and fanQity 
of life have procured him the title of the Ax ELO 
THE SscHOOTL. He teaches then, that even they, 


to whom the goſpel was never announced, will 


„ be excuſed from the fin of infidelity, though 


. . puniſhable for others they may commit, 


* or for that in which they were born. But if 
% any of them conduct themſelves in the beſt 
«« manner they are able“ (by conforming, I pre- 
ſume, to the laws of nature and directions of 
Tight reaſon) “God will provide for them in his 
„% mercy. Comm. in cap. 10. Epiſ. od Ron. 
ect. 0 2 | iu 23 
You will obſerve, that in the paſſage quoted 
from Bergier, he ſays that the Jodrine delivered 
him has been the opinion of all divines fince St. 
guſtine, This holy father, who uſually ex- 
preſſes himfelf with great force and ſeverity againſt 


real heretics, requires nevertheleſs the ſame con- 


ditions of obſtinacy and perverſeneſs, as the di- 
vines above mentioned. © I call him only a he- 
4 retic, ſays he, who, when the doctrine of ca- 
«+ tholic faith is manifeſted to him, prefers reſiſ- 
<4 tance.” De bapt. contr. Danat. lib. 4. c. 10. 
Again: they are not to be ranked with here- 
«+ tics, who without pertinacious animoſity main- 
„ tain their opinion, though falſe and miſchiey- 
% ous, eſpecially if they did not broach' it them- 


* ſelves with forward preſumption ; but received 


it from their miſtaken and ſeduced parents, and 
<« if they ſeek truth with carneſt ſolicitude, and 


a a readineſs to retract, when they diſcoyer it. 


Aug. Epiſ. ad Glorium & Eleufium. Gs, 


——— — 9 aw + ac FRY 2M; of WE 


bh > oo pn oe pgs hg . 


* a 


1 19. ] 
To theſe -decifive authorities of St. Auguſtin 
might be added-othets, as well from him, as from 
a Tertullian, &c. but ſurely enough has 
n ſaid to convince. you, that we have no nęed 
to ſhelter our doctrines under the covering of mo- 
dern gloſſes, and that the language of Engliſh and 
other divines of our church has in this reſpect 
been perfectly uniform. 5 | 
Yet in ſpite of this uniformity, we muſt {tilt 
have obtruded upon us the doctrine of confining 
ſalvation to thoſe only of our communion ; for, 
without it, the boaſted infallibilitiy Faliving autho- 
rity, that is, of our church, is no more. (Let. p. 
12.) Why ſo? * Becauſe whoever admits this 
authority as an undoubted article of chriſtian 
religion, . muſt neceſſarily pronounce condem- 
+ nation upon thoſe, who  wil/fully reject it.“ 
(Let. ibid} Therefore we muſt likewiſe pro- 
nounce condemnation upon thoſe, who reject it 
through ignorance and inculpable error. Is this in- 
ference logical? And yet muſt it not follow from 
the premiſes to make any thing of the Chap- 
lain's argument. k | OT tt 
When I come to confider, how a man of geni- 
us and extenſive knowledge, as he ſurely is, could 
bring himſelf to think, that we hold the doctrine 
imputed to us, I am at a loſs: to account for it. 
He received his education in a ſchool, and from 
men, who have been charged, unjuſtly indeed, 
both by prateſtants and ſome e pk with giv- 
ing too great latitude to the doctrine of invinci- 
ble, or, inculpable ignorance, He. heard from 
them, that in certain caſes, this ignorance ex- 
tended even to, and excuſed from the guilt of vio- 
lang the law of nature *. Can he then imagine, 


. * 1 will ſet down two propadtions, which the Chaplain will 
remember to have been generally * 
bl 
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that we deem it infufficientto exempt from crimi. 
nality the diſbelief of poſitive facts, ſuch as the 
divine revelation of certain articles of religion? 

- Fer all this, he ſtill labours to fix on us this 
obnoxious tenet, with a perſeverance, which car- 
ries with it an air of animofity, He ſays, that our 
controvertiſts make uſe of the argument cited in 
his 10th page ; ** Proteſtants allow ſalvation to 
„ catholics; catholics allow it not to proteſt- 
«ants ; therefore the religion of catholics is the 
ſafeſt.” Hence he infers, that we deny ſalvation 
to all, but thoſe of our own communion. 

If his inference were concluſive, I ſhould have 
cauſe to bring a ſimilar charge of 3 and un · 
charitablenefs inſt proteſtants. For their 
great champion, Chillingworth, anſwering the vc. 
ry objection, ſtated by the Chaplain, expreſſiy 
teaches, that catholics allow, that ignorance and re- 
pentance may excuſe a proteſiant from damnation, thi 
Qing in his error; and this, continues he, is all 
« the charity, which by your own (his oppo- 

«© nents) confeſſion alſo, the moſt favourable 
* proteſtants allow to . — 4 Reli. 

gion of Proteſtants, &c. ch. 7. p. 306. To this 

1 ſhall add / that both Chillingworth and the Chap- 

lain appear to miſppretiend the ar t of our 

controvertiſts ; which is this: Youproteſtants 
allow our church to be a true church; that it re- 
tains all the fundamental articles of religion, with- 
out teaching any damnable error; your univerſi- 
ties have declared, on a ſolemn conſultation, that 

a perſon, not pretending to the plea of invinci- 
ble ignorance, may ſafely leave the mee 

church, and become a member of ours, en 


Jogy, which we beth frequented. 1. Prfibilis eff ignorantia invir- 
ht juris nature, quoad conclufiones remotiores a primis Priucipii. 
4. _ Ignorantia invincibilis. juris naluro exguſat @ feccato. 1 


3 
is a SAFE-WAY TO SALVATION. The Chap- 
lain knows, that many of the moſt eminent pro- 
teſtant writers have aſſerted, that all the eſſen · 


tials of true religidn are to be found in our com 
munion; and ſurely the poſſibility of obtaini 


falvation is one of theſe eſſentials; he knows, 
that on a great occaſion this was the determina- 
tion of the proteſtant univerſity of Helmſtadt. 
But on the other hand, catholic divines always 
teach, that the true church of Chriſt being only 
one, inculpable error alone can juſtify a proteſt- 
ant for continuing out of her communion 3 and 
therefore that it is ſafeſt to become a catholic, 
Such is the argument employed by ſome of our 
controvertiſts. .I do not undertake to make it 
good, but 1 mean only to prove, by ſtating it 


fairly, that the Chaplain is not warranted to draw + 


from it that odious conſequence, with which we 
are unjuſtly charged. | | + 4 5 
If then we do not hold the doctrine of exclu- 
five ſalvation, can the horrible tenet of perſecu- 
tion, which, he ſays, is the conſequence of it, 
Let. p. 11, 12. be imputed to us? 1 do not in- 
deed ſee their neceſſary connection; but I know, 
that proteſtants and catholics equally deviate from 
the ſpirit of their religion, when fanaticiſm and 
fiery zeal would uſurp that control over mens 
minds, to which conviction and fair argument 
have an excluſive right. . | 
Lou now ſee, that neither the prohibition of 
reading hetetical books, nor our doctrine con- 
cerning the poſſibility of ſalvation are any hin- 
drances to free enquiry in matters of religion. If 
for ſo many. years they with-held the Ohaplain 
from making it, he was with-held by un neceſſary 
tears, and a phantom of his own imagination. 
Another cauſe too concurred, as he te wy 1 


4 


- theſe words im 
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hold him in ignorance. I not am aſhamed, ſays he, 
to confeſs, that it was the claim to infallibility, \which 
prevented me ſo long from examining the tenets of the 
Roman church. (Let. p. 22.) Here indeed, if he 
means the claim of infallibility, as it reſts upon 
proofs of every kind, 1 do not wonder at its 
preventing him from examining minutely all the 
difficulties to which ſome of our tenets ſingly 
en toy liable. For af things beyond our com- 
prehenfion are propoſed to our belief, the 1mme- 
diate conſide ration ſhould be; by whom are they 
propoſed ? When the authority, which propoſes 
them, claims to be infallible, reaſon ſuggeſts this 


enquiry ; on what grounds is this claim 
eſtabliſhed ? Is it found to be eſtabliſhed on ſolid 


and convincing. proofs? Then certainly it be- 


eomes agreeable; to the dictates of reaſon, and the 
'$oundeſt principles of : morality, to aſſent to the 
doctrines ſo propoſed, tho“ we may not fully 
- comprehend them, nor be able to give a ſatisfac- 
tory anſwer to every difficulty that human. inge- 
nuity may allege againſt them. This is the mode 
of reaſoning] uſed by all defenders; of revealed 
religion; they firſt apply themſelves to prove 
the divine 9 cripture; having done 
this, they then infer, that its myſteries and un - 
ſearchable doctrines muſt be received, as coming 
from an unerring authority. And ſo far the 
Chaplain will ſurely agree with me. 

I I cannot therefore ſee, why he ſpeaks ſo con- 
_ temptuouſly of Bellarmine's creed, (p. 17.) that 
be believed, what the church believed; and that the 
church believed, what be believed. For what do 
rt more or leſs, than that he 
conformed his faith to that of the church ; that 
to her decifions he ſubmitted his judgment and 
belief ſo entirely, that the propoſitions recited 


from 
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from him were, in the language of logicians, con- 
vertible. And is nat this the duty of every per- 


ſon, who believes the church to be infallible, as 


that great Cardinal certainly did, after examining, 
if ever man did, all that was written againſt her 
infallibility. Where lies the difference between 
this collier- like (Let ibid.) profeſſion of faith, 
and that of St. Auguſtin contorming his religion 
to that of the fathers his predeceſſors, I believe, 
fays he, what they believe; I bold, what they bold , I 
preach what they preach. (L. 1. cont. Julian.c.s ) 

The Chaplain goes on to tell the catholics of 
the city of Worceſter, that if a' man's belief 
« be not rational, if he ſubmit to human authority 
„without weighing or underſtanding the doc- 
« trines, Which it 1nculcates, this belief is not 
faith. It is credulity, it is weakneſs.” (P. 17.) 
Who doubts it? But if he ſubmits to divine au- 
thority, though he does not fully comprehend 
the doctrines delivered, is this weakneſs and cre- 
dulity? or is it the rational obedience of faith? 
From his on account of the promiſes of Chriſt 
(P. 28), his church can never fail in teaching the 
fundamental and neceſſary articles of religion, and 
the great and eſſential tencts expreſſed in the apoſtles 


creed. Is it then weakneſs and credulity, or ra- 


ther true wiſdom, to believe with entire ſubmiſ- 
fion theſe fundamental articles, and efſential tenets ? 
For the Chaplain has told us, that they ate 
propoſed by an authority, which the promiſes of 
Chriſt, ſo far at leaſt, guard from error and delu- 
hon. And yet amongſt theſe tenets, there are 
ſome beyond the reach of human comprehenſion. 
The Trinity, the myſtery of the incarnation of 
the Son of God, his being conceived of the Holy 
Ghoſt, his crucifixion and death, his deſcendi 
into hell, are, I preſume, thoſe' doctrines of 
f chriſtianity 
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chriftianity, which the Chaplain deems funda- 
mental; for they are all contained in the apoſtles 
reed. He is certainly unable to weigh or under. 


| Ffand them. Nevertheleſs he acts rationally in 


admitting and believing them, becauſe he con- 


ceives them to be revealed by an infallible guide. 


Can it then be folly and credulity in you to be- 
lie ve for a fimilar reaſon theſe and all other articles 
of your religion? 7 | 

he vaineſt therefore of all controverſies, and 
the moſt ineffectual for the diſcovery of truth, is, 
to diſpute on the metaphyſical nature of the doc- 
trines of chriſtianity. For inſtance, to prove 
the Trinity, ſhould we ſet about the reading lec- 


tures on the divine perſons and eſſence, on the 


eternal and neceſſary generation of the Word, 
&c.? This indeed would be folly; and we ſhould 
{peak a language unintelligible to our hearers and 
ourſelves. In this and all fimilar caſes, the only 
rational method is, to ſhew that the conteſted 
doctrine is propoſed to our belief by an infallible 


authority. bis undoubtedly would be the 


Chaplain's method in aſſerting againſt Arians, 
Socinians, and modern ſectaries, the Trinity, 
the Incarnation, and the eternity of future pu- 
niſhments; and ſuch likewiſe is the method, by 
which we endeavour to eſtabliſh the tenets, 
which he calls the diſcriminating doctrines of our 
church. 0 | 
Apply theſe principles to all his reaſonings in 
his 1 165 24th, and 25th pages, and fee what 
they will come to. Set him in competition with 
a Deiſt, an Arian, a Socinian; and how will he 
extricate himſelf from his own arguments, when 
urged to ſubvert the infallibility of ſcripture, or 


the chriſtian doctrines of original fin, of the 


Trinity, the Incarnation and Redemption of 1 
Ns. 1 | Kind! 
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kind ? Religion and reaſan can never be at vari- 
ance, will they ſay with the Chaplain, becauſe the 
moſt rational religion muſt always be the beſt. (P. 25): 

he language f reaſon was neuer yet rejected uu th 
inpuniiyube will be heard—fhe.muſt be reſpected, 
As (ibid.) Do then ſome contreverted texts of {crip- 
ture make the Trinity and Incarnation of che Son 
of God as evident to re 2 as. it is plain to the 
me/t ordinary capacity, that three divine perſons 
really diſtinct cannot be one and the ſame God? 
or that the eternal and immortal God cannot be- 
come a mortal and ſuffering man, which is a 
flumbling block ts the Jeros; and to the Gra 
foolifhneſs. 1. (1 Cor. 1. 23. 

Will the Chaplain reply to the Deiſt, and tell 
him, that the r of ſeripture warrants 
his belief of theſe /eemingly abſurd: tenets? He 

will be anſwered, that he — the queſtion; and 
in his own language, hat reaſon aſſures him (the 
Deiſt) with greater evidence, than the infallibility 
of ſcripture is proved, that the Almighty requires 
not our | belief of dodirines, which Hand in direct 
contradiftion to the only means, be has allowed \us 
of Ce: at truth, our fenſes and under - 
anaimn 
8 Nor ll the Deiſt ſtop here ; he will add, that 
the pretended infallibi/ity of {cripture:muſt prevent 
the Chaplain /rom examining the tenets of: the chrif& 
tian church, Sheltered under the garb. of ſo: gorgeous. 
a prerogative, impreſſed u _ the yielding mind of 
youth by men of ſenſe and virtue ;. backed moreover- 
% 0 þ lendour of ſuppoſed miracles and the horrors 

damnation, opinions the moſt. abſurd au con- 
2 muſt frequently dazzle and o,, the 
— — Amidſt the. faſcinating glare: of. fa 
mighty a privileges: the eye: of reaſon” becomes dim 
and inactive (P. 503 ) 8 the Chaplain or =p 
Other 
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ether perſon tell us, why a Bolingbroke, or 2 
Hume had not as good a right to uſe this argu- 
ment againſt the general doctrines of chriſtianity, 
as the Chaplain had to urge it againſt the diſcri- 
minating doctrines of the catholic churceh?ꝰ 

Such are the difficulties, in which men involve 
themſelves by extending the exerciſe of reaſon to 
matters en its competency. Let this excel- 
lent gift of our provident and bountiful Creator 
be employed, as has been ſaid before, in examin- 
| ng the grounds for believing the ſcriptures to be 

infallible; but let it go no farther, when that in- 
fallibility is fully evinced. In the ſame manner 
let your reaſon inveſtigate with the utmoſt atten. 
tion, and fincere defire of diſcovering truth, the 
motives for and againſt the church's 1nfallibility; 
but if your inquiries terminate in a full convic- 
tion, of her having received this great prerogative 
from Jeſus Chriſt, the author and finiſher of our 
Faith, ſubmit with reſpe& and docility to her de- 
ciſions. The Chaplain himſelf, when leſs rapt 
in extacy with the beauties of reaſon, can ac- 
knowledge this: het me, fays he, the proofs 9, 
this infallibility, and if I do not admit them with 
every faculty of my ſoul, you have my leave to brand 
me with the pride of Lucifer. (P. 23.) 

You will not expect me to enter fully into this 
Mbje&, and point out either to you or the Chap- 
lain, the proofs, which he requires. Neither 
my leiſure, or inchnation now allow me to un- 
denake, what has been done by much abler 
hands. The Chaplain, and you too, I hope, 
know where to look for theſe proofs. Let him 
perufe the controverſial works of Bellarmine, 
Boffuct, Nicole and Bergier, Mumford's Queſ- 
tion of Queſtions, Manning's. and Hawarden's 
writings on this ſubject; let him contraſt them 


with 
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with Albertinus and Claude; with Chilling» 
worth, Uſher and biſhop Hurd. There is no 
anſwering for the impreſſions, which the minds 
of different men may receive from peruſing the 

ſame authors. I can only ſay, for my own part, 
that as far as my reading on this ſubje& has ex- 
tended, I have generally found, on one: fide, 
candour in ſtating the oppoſite doctrine, fairneſs 


in quotations, clearneſs and fullneſs in anſwers, 


and conſiſtency in maintaining and defending 
controverted points. On the other hand, I bave 


often met with groſs miſrepreſentation, unfair 


quotations, partial anſwers, and inconſiſtency of 
character in the controvertiſt; impugning and 
defending ſometimes on the principles of a pro- 
teſtant, ſometimes on thoſe of aà Socinian or 
Deiſt, ſometimes pretending to model his religion 
on the belief of the four firſt ages of chriſtianity; 
and at othertimes finding corruptions imme- 
diately after, if not coeval with the apoſtolical 
On this ſubject therefore, whatever diſadvan- 
tage it may be to our cauſe, I ſhall confine myfelf 
ſolely to the defenfive, and endeavour. to fatisfy 
you, that the Chaplain has given no ſufficient 
reaſon to ſhake the ſtability of your faith with 
reſpect to the infallibility of the church. +» 
e obſerves, that the few ſcriptural texts, 
© which ſeem to countenance infallibility, a 
« peared no longer concluſive, than he refuſed t 
examine them.” (P. 27.) Why he ever refuſed 
to examine them, he is yet to explain; eſpecially 
as the duty of his profeſſion, and the particular 
courſe of his ſtudies called for a more attentive and 
fuller examination of them; than-the generality-of 
chriſtans are ' obliged to. Surely he does not 
mean to infinuate, that he was ever diſcouraged 


from, or deprived of the means of making the 


C2 inquiry. 
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inquiry. Nor do I know why he mentions only 
a few texts, as countenancing the doctrine of 
infallibility, ſince the writers above named a'lege 
ſo many both of the Old and New Teſtament, 
The author of the Catholic Scripturiſt, whom the 
Chaplain might have found an adverſary worthy 
of his Chillingworth and Uſher, enumerates 
thirty texts to prove this point, beſides others, 
to Which he refers. Let us however hear the 
Chaplain's animadverſions on the few, he has 
thought proper to:confider. 0 | 
4 earn ee proofs of her infallibility, the 
catholic'church alleges theſe words of Chriſt to St 
Peter, Mat. xvi. ver. 18. Thou art Peter, and 
4pon this rock 1 will build my church, and the gates 
"of bell ſhall not prevail ' againſt it. The Chaplain 
en 28), that this text is wrongly tranſ- 
lated; and that the Greek word hades MAxi- 
-FESTL Y"1miports/ death, and not hell. The alte- 
ration is not very material in itſelf, and might 
well paſs unnoticed, were it not for the ſake of 
ſhewing, how unſafe it is to truſt to private in- 
terpretation of ſeripture, in oppoſition to the 
general ſenſe and underſtanding of the church in 
all its ages. The Chaplain has taken up this 
1 etation from Beza, who, I believe, firſt 
ſuggeſted it. But I would fain aſk theſe fagaci- 
ous Greek critics, whether Hell is not meant by 
that place, out of which the rich man ( Lute 
xvi.) lifted up his eyes, and ſeeing Lazarus, 
wiſhed he might be allowed to cool with water 
his tongue: for I am tormented, ſaid he, in this 
Fame (Luke xvi. 24.) Was not hell that p/ac- 

torments, which he wiſhed his brethren might 
be warned to avoid, ver. 28? Now what ſays 
the Greek text in this place? And in hell, en to 
hade,” 1ifting up his eyes, when be was in _ 
T7, ITAL 719 5 5 | 
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beſaw Abraham afar off.” If I did not deem this ſcrip» 
ture, paſſage ſufficient to prove that the word hades 
does not manife/tly import death, I could add 
many others equally concluſive; and could ſup- 
port them with the authority of ſome of the beſt 
Greek authors, as well as of Calvin, and even 


of Beza in contradiction to himſelf. Among 


the moderns, the Chaplain will not diſpute the 
ns of Hebrew, and Greek literature, with 
Dr. Lowth, - biſhop of London, or with his 
learned commentator, profeſſor - Michaelis of 
Gottingen. Let him read the biſhop's elegant 
work, de ſacrd Poeſi Hebræorum, prælact. 33 and 
the profeſſor in his annotations on that prælection, 
and he will find them both decided in their 


opinion, that the Greek word Hades, as well as 


its correſpondent Hebrew one, denotes not death, 
but the ſubterraneous receptacle of departed ſouls, 
uw is pointed expreſſively of the popular idea 
0 GH. EY 2 1 Vorn Werte 
Hut let us admit the Chaplain's interpretation; 
let Chriſt's words import in their obvious ſenſe, 
that the church ſhall never fail, not that ſhe 
ſhall never err. Does he not know, that the 
church fails principally by erring? How did ſhe 
fail in the countries over run with Arianiſm ? 
Was is not by error in faith? and ſo in all coun» 
tries corrupted by hereſy. Thus likewiſe would 
the whole | viſible chureh have failed, had the 
7 00 any error to be believed, as an article 
of faith. “ For to do this, is to propoſe a lie, 
* as upheld by divine authority; which is to 
fall no leſs foully, tham he ſhould. fall, who 
** ſhould teach God to be an affirmer and con- 
* firmer: of lies. For whatſoeyer point any 
„church held, as a; point of their faith, they 
+ held it as a divine verity,. affirmed and re- 

i. ER. C3 „ yealed 
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4 yealed by God. Therefore, if in any age, the 
, viſible church held any error for a+ point of 
«« faith,” it did fail moſt miſerably.“ Mum ford, 
Dueſt., of Dueft. ſet. 15. at N 
The Chaplain's charge of unfaithful tranſlation 
of ſeripture being thus removed, let us examine 
the meaning, he gives to the promiſes of Chriſt. 
The obvious one, he ſays is only this; that 
neither the ſubtlety of infernal ſpirits, nor the 
* fpaſſions of men, nor the violence of both ſhall 
„ever ſucceed” in overturning % religion, to 
which he has been pleaſed to annex perpetuity. 
Hotuever feeble and diſordered his church may 
«© be at times, the powers of death ſhall never 
overcome her. She ſhall then only ceaſe to 
* exiſt, When time ſhall be no more.“ (P. 28) 
If ever confident aſſertion ſtood in the place of 
ſolid argument, here ſurely is an inſtance of it. 
What] Does Chriſt's promiſe to his church - 
hie convey the meaning imported in the 
Chaplain's expoſition, particularly in the firſt 
member of the ſecond ſentence of it, when there 
is not a ſingle word to juſtify that meaning? 
The promiſe is unlimited and unconditional? 
what right therefore has he to limit it? or if he 
bas, why has not any one of us an equal right to 
limit Chriſt's promiſes: to teach his diſciples all 
truth, which the Chaplain ſays (p. 27.) he un- 
doubtedly did? Why may we not: ſay, that he 
mught them truth ſo far, as to prevent their fal- 
ling into any fundamental error, fufficient to 
dyverturn the great principles of religion? Why 
may we not ſay, that his ſpirit was fo far with 
| theevangeliſts, as to direct them in teaching the 
ential doctrines of chriſtianity, but not in 
guarding them againſt errors of leſs conſequence? 
And why may we not thus give a mortal ſtab io 


E 
the authority of ſcripture-itſelf,, by limiting its 
infallibility to .thoſe* things only, which it may 
pleaſe each man's private judgment to deem ſun- 
Dai, TOE RT 

The text, continues the Chaplain, does not 
« even ininnute, that the chriſtan church thould - 
« never teach any articles, beſides ſuch as are fun- 
„ damental and nece ; or that ſome over - 
bearing ſociety of chriſtians ſhould not hold 
out many erroneous opinions as terms of com- 
„ munion to the reſt of the faithful.“ If, by 
overbearing ſociety of chriſtians, the author means 
not the church of Chriſt, he is certainly right; 
for to no ſuch ſociety was a divine promiſe evet 
made of its not falling. into erroneous opinions; 
but if he mean, as he muſt to ſay any thing to 
the purpoſe, that it is not even inſinuated in the 
promiſes of Chriſt, that his church ſhall never 
hold out erroneous opiniont, as terms of communion, 1 
am 2” to learn the figuification of plain words. 
« For, ſays an excellent author, if words retain 
their uſual ſignification, we cannot charge the 
« church of Chriſt with error, even againſt any 
„one fingle article-or faith, but we muſt draw 
this impious conſequence from it, that he was 
« either ignorant of the event of his promiſe, or 
« unfaithful to it; and that after having in fo 
ſolemn a manner engaged his ſacred word to 
„St. Peter, that the gates of hell ſhall not pre- 
vail againſt his church, he has nevertheleſs de- 
livered her up to the power of Satan to be de- 
„ ſtro ed by him.“ { TE Fg. . f 1 
This conſequence will appear undeniable, if 
** we conſider the two following truths; 1ſt. 
That faith is eſſential to the: conſtitution of the 
church; and 2dly, that bereſy deſtroys faith. For 
it plainly follows hence, that if the 3 
: * chur 


ae 


„ church fall into hereſy, ſhe is without fas, 


and is no more the church, ſhe: was before, 
than a man can continue to be a man without 
a ſoul.” Manning's Shorteſt Way to end Diſputes 
about Religion; chap. 1. If the church of Chriſt 
hold out exroneous opinions as terms of commu: 
nion, does ſhe not, by public authority, eſtabliſh 
falſehood inſtead of truth, and the lies of Sa- 
tan for the genuine ward of God? How ſhall we 
be ere 3 are not deſtructive or 
fundamental articles of chriſtianity? 8 ſe, for 
* — the require an idolatrous oo, or 
teach thoſe my/teries of iniquity mentioned in the 
Chaplain's letter (p. 11.) the denying of ſalvation 
to all out of her own communion, — e horrible 
bereſy of perſecution; will not the gates of bell 
then prevail againft her? will not the promiſes of 
Chriſt be vain and deceitful? ??; 
But it ſeems, the promiſes were not made to the 
4% church, not againſt her but againſt the great 
and eſſential tenets expreſſed in the apoſtles creed, 
and adopted through every age by the moſt nu- 
* merous body of-chriſtigns, the gates of death or 
, hell will never praudl l They will ever re- 
4% tain ſufficient: light to conduct each upright 
«<< and pious believerto: al points of his duty, up- 
on which his ſalvation depends.“ (Let. p. 28, 
2 ) So before, in giving us the obvians meaning 
of this diſputed text, the Chaplain had found out, 
 » that the gates of hell were never to ſucceed in 
. everturning, not the church; but the religion of 
_ - Chrift. (E. 8.) Are then the great and eſſential 
tenets of the apaſiles creed; and the church one and 
- the ſame thing? Is the abriſtian religion, that is, 
ttzhe chriſtian ſyſtem of belief and practice, the 
ſame thing, as the ſociety of chriſtians profeſing 
- that ſyſtem? When we are directed, Mat: 3 
n f . 1 v. I : 
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v. 16. to tell the church of our offending brethren, 
are we to go and tell their offences to the great 
and eſſential tenets of chriſtianity, ox to the chriſt- 
ian religion ? It is not difficult to difcover the ad- 
vantage, or rather the fatal conſequences to chriſ- 
tianity, which an able but irreligious controver- 
tiſt may hope to deriyve from this alteration. He 
might lay down, as thie only fundamental arti- 
cles of chriſtian belief, ſome few, which offer no 
violence to his underftanding or paſfions; and 
ſuch,” as having for this very reaſon” been little 


conteſted, were generally admitted by ſectaries of 


all denominations,” He might then contend, that 
the promiſes of Chriſt refer only to the uphold- 
ing of theſe articles; and that he gates of hell all 
never prevail to theit extinction. Tbe religious 
ſocieties profeſſing to believe them may all periſh 
in their turns; but the promiſes of © 

abide, if a new ſociety atife adhering to the ſame 
ſuppoſed ' fundamental tenets; ſhe may adopt ma- 
ny errors indeed, and ſuperinduce them on the 
foundation of faith. But for all this, the promi- 
{es of Chriſt would not be made void; theſe pro- 
miſes not being intended in favour of any religi- 
ous ſociety or church, however the letter of them 
may ſound, but only of the fundamental articles 
of religion. It will then be immaterial, whether 


we unite with catholics; proteſtants; or any an- 


tient or modern ſectaries, provided they admit the 
few doctrines, which each of us may lay down as 


fundamental of chriſtianity ; and we may call 


this being catholic chriftians ; though the fincere 
friends of chriſtianity, both catholic and proteſt- 
ant, have deemed ſuch principles latitudmarianiſm 


in religion, and indeed ſubverſive of all revealed : 


religion. 


Wil 


hriſt will 
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Will the Chaplain ſay, that he did not intend 
to put the charge upon his readers, and that the 
expreſſions, I have noticed, fell inadvertently from 
his pen? Will he acknowledge, that without pre- 
judice-to his cauſe, the word church may be ſub- 
ſtituted, agreeably to the ſcriptural text, where 
he has placed, great and effential articles? Be it 
fo ; and let not his candovr be impeached. But 
let us now ſee, what will come of his expoſition, 
Againſt the CHURCH the gates of hell will never pre- 
vai but SHE will ever retain ſufficient light to con- 
dur EACH upright and pious believer to ALL points 
/ duty, upon which his falvation depends. (P. 20.) 
If this be true, and neceffarily true in virtue of the 
21 of Chriſt, then even in the moſt deplora- 
ble era of ſuperſtition and ignorance (Let. p. 31), 
in every preceding and ſublequent æra; even in 
that of the reformation,. the chriſtian church 
<6. retained ſufficient light to conduct each up- 
right and pious believer to all points of his duty, 
„upon which bis ſalvation depended.” Need [ 
int out the conſequences enſuing to the firſt re- 
ö from this 1 and conſequently to 
thoſe, who became their ' diſciples ? Need 1 tell 
you, that having ſeparated. themſelves from the 
great body of chriſtians throughout the world, 
they broke aſunder the link of unity, and left a ſo- 
ciety, in which ſufficient light remained to condut? 
EACH upright and pious believer to ALL points of lis 
duty ? And ſince this ſociety is the ſame now, it 
then was, or rather more pure, for, (the Chaplain 
Jays, the Roman church is daily undergoing a /i(ent 
reformation, p. 12), it ſtill retains that light, and 
conſequently, ſtil] has the promiſes of Chriſt pledg- 
ed for its continuance. But what aſſurance has 


he, or any one, who leaves this ſociety, of the 
| | pro- 
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iſes of Chriſt, extending to that, which he 
embraces in its ſtead, | 799 
Before J conclude upon this text, you will al- 
low me to ſtate the Chaplain's objection to the 
catholic explanation of it, and to give you the an- 
ſwer, as J find it ready made to my hands. The 
objection 18, that the text might be as well alledg- 
ed to prove, that fin and wickedneſs cannot pre- 
vail zgainſt the church, as it is brought to prove, 
that error and _ cannot; for vice is as for- 
midable an enemy to religion, as error; and the chriſ- 
tian ſyſtem is as perfectly calculated to make us good 
men, as orthodox believers. (P. 28.) © So far” the 
Chaplain * 1s in the right; that in virtue of this 
« and many other promiſes of the word of God, 
« fin and wickedneſs ſhall never ſo generally pre- 
« vail, but that the church of Chriſt ſhall be al- 
ways holy both in her do@rine, and in the 
lives of many, both paſtors and people, living 
up to her doctrine. But then there is this dif- 
* ference between the caſe of damnable error in 
« doarine, and that of fin and wickedneſs in 
practice, that the former, if eſtabliſhed by the 
whole body of church guides, would of courſe 
„involve alſo the whole body of God's people, 
* whoare commanded to hear their church guides, 
« and do what they teach them; whereas in the 
latter cafe, if — foi are guilty of any wicked 
practices contrary to their 4oAtrine, the faith- 
© ful are taught to do, what they ſay, and not 
* what they do. Mat. xxiii. ver. 2, 3.“ Letter to 
a Friend concerning Infallibility. 2 1743. 
To ſhew farther, that infallibility in faith is not 
neceſſarily attended with unfailing ſanctity of man- 
ners, let it be obſerved, that tho' in time of the 
Old Teſtament, God was preſent with his infal- 
lible ſpirit to David and Solomon, when they 
ä | wrote 
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wtote their books received into the canon of ſcrip- 
ture; yet he did not prevent the ſirſt from com- 
mitting adultery and murder; nor the ſecond, 
from going after Aſtaroth, the goddeſs of - the Sido- 
nians, and after Michom, the abomination of the Am. 
monites, 1 Kings xi. ver. 15. Neither did Chriſt 
render his apoſtles and evangeliſts. impeccable, 
though he conferred on them the privilege of in- 
fallibility. When the Chaplain has diſcovered, in 
the decrees of infinite wiſdom, the true reaſon of 
this conduct, he will at the ſame time be able to 
give a ſatis factory anſwer to his own objection, 
and tell us, why it may not pleaſe. divine provi- 
dence to ordain the preſervation of the church 
from error, and yet ſuffer the individual mem- 
bers of it to be liable to ſin and immorality. 

I now proceed to the promiſes of Chriſt made 
at his laſt ſupper, in that diſcourſe, which is, as 
it were, his laſt will and teſtament ; every word 
* whereof ſeems to be the overflowing of a heart 
“ filled with concern, for his future church.” 
Shorte/t May, Sc. Theſe promiſes. the Chap- 
lain has ſtated compendiouſly enough. The 
© divine author of the chriſtian religion promiſ- 
« cd, ſays he, to teach his diſciples all truth, 
% John xiv. 15, 16. And he. undoubtedly did 
& ſo. But where did he ſo far inſure; the faith of 
„ their ſucceſſors, as to ſecure them from build- 
« ing wood, hay, and ſiubble upon the foundation ; 
„ of the goſpel?” (p. 27.) He promiſed to be | 
* with his diſciples to the end F the world, Mat. : 
4% xix. (ſhould be xxviii.) ver. 20. And who 6 
s denies it ? He is with his church by his pro- 


* teftion, by his grace, by the lights, he com- : 
„% municates to her, by the ſtrength; which he ö 
« exerts in fupporting her againſt violence and , 
temptation.” (164d) | Loch 9 
* L f J 
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duch according to the Chaplain, is the explana- 
tion of theſe vaſſiges from St. John. His rea- 
ſons for fo explaining them ſhall be preſently ex- 
amined. I will firft ſet the texts down more ful- 
ly, as they ſtand in the goſpel. Our Savipur's 
words ſpoken to his apoſtles, and recorded h St. 
ohn in his 14th chapter, are theſe : Null a/# my 
Wa and he will ſend you another Compaxter to 
abide with you. FOR EVER, John xiv. ver. 16. 
And foon after he informs them, who this Com- 
forter is to be, and. to what end his Father will 
ſend him. The Comforter, ſays Chriſt, whom the 
Father will ſend in my name, he ſhall teach you all 
things and bring A things to your remembrance, hat 
ſever T have 2 unto you. (Ibid yer. 16.) This 
promiſe is again repeated in the 16th chapter, which 
is a continuation of the ſame diſcourſe. I have yet 
many things to ſay unto you hut you cannot hear them 
not; however when the ſpirit of truth is come, be 
will lead you into all truth, bg bh 
In theſe texts, we ſee the means clearly and dif- 
in&ly ſet down, by which the church is to be for- 
ever protected, yiz. the per aſſiſtance of the 
divine Spirit, teaching and leading the apoſtles 
and their ſucceſſors, that is, the body of paſtors, 
into all truth neceſſary and relating to the ſervice 
of God, and ſalvation of man. | T 
The Chaplain denies not the ſuffici of the 
means; he even acknowledges, that the Spirit of 
God undoubtedly led-the diſciples into all truth ; but 
to them he limits the, extent of the promiſes ; the 
faith of their ſucceſſors is left to be e to and ro 
with every-wind of dottrine ; 1 Ephei. iv. 14.; or 
at beſt, to be modelled. upon their own fallible 
interpretation of ſcripture, For where, ſays he, 
did the divine author of aur religion inſure the faith 
f their ſucceſſors ? (P. 27.) I anſwer, in the plain, 
es : unam- 


— 


- 
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ER: 
unambiguous words, as I have cited them from 
ohn xv. ver. 16; for they exprefly ſay; that the 
mforter, or Holy Ghoſt, ſhall abide. with the 
apoſtles For ever; winch “ though addreſſed to 
them, as the whole ſermon Ut our Saviour's laſt 
«© ſupper was, yet like many other truths contain- 


ed in it, could not regard their perſons alone; 


« for __ were not to live for ever; but compre- 
«© hended likewiſe all thoſe, who were to ſucceed 
them in after ages. And that this was the in- 
tent of our Saviour's promiſe. appears clearly 
from his laſt words before his aſcenſion record- 
% ed by St. Matthew. Shorte/t way, &c. ſect. 2. 
Theſe words of St. Matthew are in part cited 
by the Chaplain, as you have ſeen, but they de- 
ſerve to be ſet down at large. All power is given 


unto me in heaven and earth. Go ye therefore, and 


reach all nations, baptizing them in the name of the 
Father, and of the Son and of the Holy Ghoſt, teach- 
ing them to obſerve ail things, , whatſoever I have 
commanded you; and behold I am with you ALWavs 
{in the Greek, ail days) even unto THE END OF THE 
WORLD. Mat. xxvni. 20, 21. Here ſurely Chriſt 
promiſes to be perpetually, even to-the world's 
end, with them, who were to teach and baptize all 
nations. Were the apoſtles, to whom theſe words 
were immediately addreſſed, to perform that func- 


tion for ever? He orders them, and conſequently 


their ſucceſſors in the miniſtry of the word, to 
teach all things, whatſoever he had commanded. 
Does not this evidently imply, that they were 
themſelves to be aſſrſted by the Spirit of God, to 
diſcover what thoſe things are? Or did he impoſe 
upon them an obligation, without affording the 
means of compliance? If they were to be affiſted 
in diſcovering and teaching all things delivered by 
Chriſt; or if they were ordered to teach, and he was 


to 


* 


— 
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to be preſet with them in the miniſtry of teach» 
ing, even to the world's end, does not this import 
a correſpondent obligation in the hearers to receive 
and embrace the doctrine ſo delivered? Will 
any one * that before he embraces them, he 
muſt be aſſured, that the doctrines, which he 
hears, are the things commanded by Jeſus Chriſt 
Will he ſay, that he muſt be ſatisfied, they are 
agreeable to the written word of God; I will an- 
ſwer him, that by this proceeding he would ren- 
der the commiſſion of teaching, entruſted by Je- 
ſus Chriſt to his apoſtles and their ſucceflors, yair- 
and nugatory; he would transfer the miniſtry 
from them, and render it the duty of every perſom 


to be his own teacher; he would deſtroy the di- 


vine ceconomy of wo church, in which Chritt 
ave [ome apoſtles, and ſome prophets, and other ſe 
G —. ether ſome ANT nes doctors, 7 N 
perfetting of. the ſaints, for thework of theminiſtry, for 
the ediſying of the body of Chriſt—Eph.iv. ver. 11, 12. 
The rational inquiry remaining, after a convic- 
tion of the divinity of the chriſtian religion, is; 
are they, who deliver theſe doctrines, the lawful- 
ſucceſſors of the apoſtles ? Can they trace to them 
their line of ſucceſſion ? If they can, we muſt. ac- 
count of them as the miniſters of Chriſt, and the dif+- 
penſers of the myſteries of God. Cor. iv, 3. from 
whom we may learn certainly the truth of. the gof- 
pcl. For though each paſtor be not ſo in his pri- 
vate capacity, yet as far as he teaches us in concert 
with the reſt, 1 mean, in as much as he delivers' 
1 of the church, in- that reſpect he is in- 
annie, A r 12 7, i 
The Chaplain in his comments upon the fa- 


mous paſſage of Mat. xvi. 18. inſinuated, that 


tough the gates of hell ſhould never prevail 
againſt the church to the 8 of OP 
« . 0 


9 ] 
of faith deemed by him fundamental, 2 falſe 
opinions might be ſuperinduced, and ſo far 
error might prevail. Here again he would eſta- 
bliſh the ſame doctrine; and though compelled 


* . 


by the evident authority of ſcripture to confeſs, 
chat Chriſt communicated infallibility to his diſ- 


ciples, he thinks this no ſecurity, that their ſuc- 


ceſſors will not build on the foundation of the 
goſpel, wood, hay and fiubble. If by theſe words, 
the Chaplain underſtand corrupt doctrines in faith 


and manners, it is plain from the very expreſ- 


tons of  Chrift that he is miſtaken. For 4% 
truth in matters of faith and ſalvation, into 
which the ſpirit was to lead them, is excluſive of 
all ernar in the ſame line. Ia a word, either the 

omiſes of the aſſiſting ſpirit of truth are con- 
ned to the immediate diſciples of Chriſt, or 


not. If they are, then we have no aſſurance of 


the church's continuing even in the profeſſion of 
fundamental 8 if not, then upon what 
authority are the promiſes to be reſtrained to the 
church's being guided into ſome truth, when they 
expreſsly 2 that ſhe ſhall be guided into 
ALL TRUTH?  _ | {aſs © 

But ts not Chriſt wwi#h his church by his protection, 
by his grace, &c.? Can he not be with her without 
rendering her infallible ? I he not with every ju/! 
man, &c. (Let. p. 27.) Yes ſurely; he a ords 
protection and grace; he might not have ren- 
dered her infallible; but when be informs vs, 
that he will direct his church by the /piri: 
truth, conſequently a ſpirit op to that of 
error; when in Mat. xxviii. he promiſes to the 
| Paſtors of his church ſuch a kind of preſence, 
aſhftance, and guidance, as ſhall qualify them 
effe&ually to teach all theſe things, which he him- 
ſelf tayght, and this fox all times; ſhall we eſtecm 


him 
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him to be no otherwiſe with them, than with 
particular righteous. men? Where has he ever 
promiſed theſe that ſingular and uninterrupted 
aſſiſtance of the ſpirit of truth? To private per- 
ſons the Holy Ghoſt is given as the ſpirit, of 
ſanctification; but to the church as the ſpirit of 
truth, as well as ſanctification, guiding her into 

all truth, and directly excluding her from all 
error. w e en 
I hope it will now appear to you, that the proofs 
of the church's infallibility from St. John, and 
Mat. xxviii. are not — by the Chaplain's 

objections. I have adduced no arguments to 
confirm you in your belief of this capital doc- 
trine; but meeting the Chaplain: on his o- 
ground, have only endeavoured to defend it from 
his object ions, whom we are grieved to have for 
an adverſary. I forbear to alledge other numer- 
ous teſtimonies of ſcripture, the concurrent au- 
thority of holy fathers, and the whole conduct 
of church government from the very days of the 
apoſtles, * which neceſſarily ſuppoſes this, as an 
vnqueſtionable article of chriſtian faith, I know 

very well, that no text of holy ſeripture is fo 
clear, but perſons of much wit may find in- 

tetpretations to perplex it, or ſet it in a falſe. 
* light; but the queſtion is not, whether the 

texts, I have. produced, may with ' ſome pain 
and ſtudy be interpreted otherwiſe; ' than the 

Roman catholic church has always underſtood 
them; but whether in their natural, obvious 
and literal ſenſe, they do not lead an unbiaſſed 
reader to the idea and belief of an infallible 
„church. Now then let us ſuppoſe, that the 
contradictories of the texts, I have quoted, 
were found in holy writ. As for inſtance,» 
luppoſe our Saviour bad ſaid to St. Peter, * 
Sy f Wy » e 
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u net Build my church upon '@ "rock; and the 


©. pates of bell ſhall prevail againſt her. Suppoſe 
* Ede ſaid to ba 220 J will not bs with 
ee io the end of the world. I will not fond the 
* Holy Ghoſt ie abide with you for ever.” He /hall 
nut teach you all things, nor lead you into all truth, 
Would not all men of ſound ſenfe have con- 
<© cluded. from ſuch texts, that there is no ſuch 
thing as an infallible church on earth? They 
% certainly would, becauſe the natural and ob- 
* vious meaning is ſo plain, that it is impoſ- 
fble not to draw that conſequence from them. 
Now if one part of two contradictories can- 
not but force a man of an unbiaſſed judgment 
* to conclude againſt the doctrine of infallibility, 
the other part is ſurely of equal force to 
«© oblige him to conclude in favor of it. S0 
_ < that it is nothing to the purpoſe, whether 
«6 proteſtants can, or cannot fan the texts, I 
have produced, from their natural and obvious 
„meaning; but It is much to the purpoſe to 
*« confider, whether they can bring any evidence 
«from ſcripture to diſprove the mfallibility of 
the church of equal ſtrength and clearneſs to 
« the texts, I have brought to prove it.” Shorteſt 
Map, chap. 1. e. 2. 5 | if, 
3 The Chaplain's argument againſt infallibility 
next to be conſidered is that, which he ttuly calls 
a Dackneyed one; After reading this anſwer, you 
may likewiſe judge, whether. it be à concliſive 
In the author of the Ca ONIONS the Church 
Rome and the Church of England; the argument is 
us laid down. You (Roman catholics) believe 
the ſeriptures, becauſe the church bids you, 
and you believe the church, becauſe the fcrip- 
L tures bid you.” And he triumphantly adds, 
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that 
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that this 1s the old circle, aut f which" ue can never | 
conjure ourſelves. Ps; iiach oe 208; vials + 

Let us no firſt examine the principles of logic, 
and find out, what is underſtood by a vicious 
circle. We ſhalt find it to be that kind of ar- 
gument by which two propoſitions reciprocally 
prove each other; and neither of them is proved 
by any other medium ; as if a man were to at- 
tempt to prove that a ſtone fell, becauſe it was 
heavy; and that it was heavy, becauſe it fell, 
without being able to afhgn other reaſon 
either of its falling, or its gravity. But if its 
gravity were demonſtrable from other conſidera- 
tons, then from that property, its falling might 
juſtly be inferred; and if its having fallen ſhould,” 
for inſtance, be atteſted by credible eye - witneſſes, 
its gravity might be deduced from its falling; the 
cauſe in this inſtance inferring the effect; and 
the effect proving the exiſtence of the cauſe. 

Having premiſed ſo much, now let us analyſe 
the catholic faith, and ſee if we reaſon as badly, + 
as the Chaplain aſſerts. . . ' 

The catholic reaſoner has only to open his 
eyes, and he will difcaver, that his church is in 
the practice of determining controverſies of faith 
by the concurrent authority of the epiſcopal 
body. But this view alone does not give him 
any undoubted aſſurance of the infallibility of 
her determinations. ' He is led therefore next to 
confider, when the church firſt exerciſed this 
authority. Did ſhe aſſume it in ages of darknefs 
and ignorance ? Did ſhe uſurp it with a high hand, 
contrary to the uſage of the firſt ages? What in- 
formation will the 2 the courſe 


of this inquiry? He will find living monuments 

of this prerogative always exerciſed, even from 

the days of the apoſtles and throughout every. 
#4 i ſuceceding 


= 
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ſucceeding . age. I ſay, living monuments ; for 
they are now ſubſiſting; and ſtill afford as evi- 
dent proof of the exerciſe cf the authority, as 
if the facts had paſſed in our own time, and 
within our own memory; or as full proof, as we 
have of the courts of judicature of this ſtate 
having heretofore decided the legal controverhes 
of the citizens thereof. For inſtance, the abro- 
gating of circumciſion, and other obſeryances of 
the Jewiſh law, is a ſtill ſubſiſting monument of 
| 2838 deciding being claimed and exer- 
_ Ciſed by the church. Such likewiſe is the cuſtom 
of not re- baptizing perſons baptized by heretics ; 
ſuch is the Nicence creed, and particularly the 
Word, conjub/taniial, making part of it, Theſe 
monuments, to omit innumerable others, owe 
their exiſtence to the exerciſe of the definitive 
authority of the church in matters of faith, 
The inquiring: chriſtian will farther diſcover a 
moſt conſpicuous monument of it in the canon 
of holy ſcripture. Many books therein received 
were ſome time doubted of; others were con- 
tended for; which are now rejected. The church 
interpoſed her authority,, and the canon of 
ſcripture became eſtablithed; On theſe facts, 
palpable, manifeſt, and of public notoriety, the 
chriſtian will reaſon thus. The church, even 
from the apoſtles time, has always exerciſed the 
authority of deciding controverted points; her 
interpofition would be of no avail, if her autho- 
rity were not to be conſidered as definitive and 
infallible. The primitive chriſtians ſo conſidered 
it. Whoever refuſed ſubmiſſion, was oaſt from 
the church, and reputed as a heathen and pub- 
lican. On theſe grounds will the chriſtan be in- 
duced to believe her infallibility; happy, that 


his belief ariſe not from a. ſeries of abſtruſe rea- 
ene e ſoning 


3 
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ſoning, but from public, notorious facts, within 


the reach of the moſt common underſtanding. 


Ide church bas always, from tlie firſt æra of 


chriſtianity, exerciſed the right of judging in 


matters of faith, and requiring obedience to her 
deciſions; the monuments atteſting it are certain 
and viſible. The exerciſe of ſuch a right, 
without infallibility, would be vain and nuga- 
tory ; therefore ſhe is infallible. After thus diſ- 
covering her infallibility upon the evidence of 
notorious facts, it is a ſubje& of much comfort. 
to the ſincere chriſtian, as well as a confirmation 


of his faith, to find the ſame truth atteſted by the 
words of ſcripture; and having before believed 
it from the evidence juſt mentioned, he now 


likewife believes it from the authority of ſerip- 


ture, at the ſame time, that he believes ſcripture” 


from the authority of the church. Where · now 


is the circle of falfe reaſoning? Is not infallibi- 
lity firſt demonſtrated from other confiderations, - 
before it is demonſtrated from feripture? And is 
not this alone, in the 1 of ſound logic, 
the magic of this famous 
cirele, and the argument built upon it? But in- 


ſufficient to deſtroy 


deed this argument is many ways vulnerable, 
and you may find it otherwiſe deſtroyed in the 
authors referred to in the note *. | 

One word more concerning this hackneyed ar- 
gument, and we will have done with it. Let it 
be taken for granted, that our proceſs of reaſoning 
runs round'a cirele ; a Deiſt an Infidel, diſbe- 
liever of ſcripture might with | propriety” object 
to it. But how can the Chaplain do ſo, or any 
perſon profeſſing his belief of ſcripture infallibi- 

The true Chureh of Chriſt, p, 2. ch. 3. ſect. 1. Shorteſt 
day, Ac. pert a. e Ht 48 5 | 
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lity? For admitting this infallibility, he admits 
one of the propoſitions, which reciprocally prove 
each other; and therefore in arguing; againſt 
him, we may logically infer the church's intal- 
liability from texts of ſcripture ; it being a com- 
mon principle with us both, that ſcripture is di- 
vinely inſpired; and no one is bound to prove a 
principle admitted by his adverſary. © LR 
The Chaplain produces againſt the Church's 
infallibility another argument, which he might 
liikewiſe have called a hackneyed one; for it has 
been urged with great perſeverance by our adver- 
ſaries. He ſays that a Roman catholics are biund 
to admit an infallible authority; yet few. of then! 

ree, where or in whom it redes. (P. 26. note.) 

ben I have met with this argument in the 


., writings of DEPOT little acquainted with our 


principles, ef whom there are many, it has not 


| ſurpriſed me; but that the Chaplan 'ſhould 


likewiſe infiſt upon it, is really matter of aſto- 
niſhment ] For he muſt know, that in the doc- 
trine which we teach, as belonging to faith in 
this point; and as an article of communion, 


there is no variation; and with all his reading 


and recollection, I will venture to aſſert, that 
he cannot cite one catholic divine, who denies 


eee Sew reſide in the body of biſhops 


united and agreeing with their head, the biſhop 
of Rome. 80 that, when the Chaplain ſays, 
that, ſome ſchoolmen have taught the infallibility of 
the pope —ſome place it in @ general council; others in 
the pope and counil received by the whole church (note 
ibid.), he is under a great miſtake; for the lat 
is not a mere opinion of ſchoolmen, but the con- 
ſtant belief of all catholics; a belief, in which 
there is no variation. Some divines indeed hold 
the pope, as Chriſt's vicar on earth, to be infal- 
lible, even without a council; but with this 

F opinion 
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opinion faith has: no concern, every one being at 
liberty to _ or reject it, as the reaſons for or 

againſt __ ect him. W eee, | 

The Chaplain adds in the ſame place, that 
| ſince the council of Trent, many things have 
been unanimouſly taught reſpecting the pope's au- 
thority, which are, I own, new to me, and 
which, I confidently aver, he cannot make good. 
Nay, ſo far are they from being taught unani- 
mouſly fince the council of Trent, that they are 
not taught at all, for inſtance, in France; and 
are expreſsly contradicted by the maxims and 
ſolemn determinations of the Gallican clergy 
in the year 1682; to which maxims and deter- 


minations the theological ſchools there have con- 
{tantly conformed. ' | 2 gy 2 
Nor is it only in France, that many of the 
doctrines are rejected, which, he ſays, are taught 
unanimoufly amongſt us; but they are exploded in 
every catholic country in the world. "The body 
of biſhops every where claim a divine right, in 
virtue of their ordination, to interpret the de- 
crees of councils, and the ordinances of the 
popes. ' The Chaplain having diſcarded his for- 
mer religion, appears likewiſe to have eraſed 
from his memory the theological principles of 
our ſchools. _ | 
He-concludes his note with a curious piece of 
reaſoning. A chriſtian, he ſays, may miſtake the 
words of a pope (the meaning of the words, 1 
preſume), as eafily as he can miſtake the words of 
ſcripture, $0 undoubtedly he may; and for 
this very reaſon a living authority is neceſſary to 
explain uncertainties, and remove ambiguities, 
But perhaps he means to carry his argument into 
the very heart of our principles, and deny, that 
even a living authority can ſpeak a language clear 
enough 
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enough to determine doubts and conviRt obſtinacy. 
Buy few will be perſuaded, that the powers of 
living language are fo limited; as well might he 
attempt to perſuade us, that when parties ſitigate 
on the interpretation of the law, the judges can - 
not deliver ſentence in terms clear enough to 
determine the controverſy. 


+ You have hitherto ſeen the Chaplain endeavour 
to diſprove the church's infallibility by bis in- 
terpretation of certain paſſages of ſcripture, and 

y diſcovering fallacies and inconſiſtencies in our 

. doctrines. on this ſubject. Not content with 
thus attacking this capital tenet of our religion, 
he ſets about to prove that tlie church may err, 
becauſe in fact the has erred. To ſhew it, he 
alledges firſt, that ſhe formerly taught doctrines 
as of faith, which ſhe now rejects as contrary to 
faith. adly, She ſuppreſſed for a time certain 
tenets, which ought to have been taught at all 
times, or not taught at all. | 2dly, She requires 
a belief of things, which are not contained in 
ſeripture, as is acknowledged even by ſome of our 
nn eee è ͤ n 
-. How does he prove the ſirſt of theſe charges ? 
By aſſerting (p. 29, 30.) that the deine of the mil. 
lennium, now rejected by the church, was main- 
tained as an article of the catholic faith by alm'i 
22 father, who lived immediately after the tins 
f the apeſtles. In oppoſition to this very potitive 
aſſertion, I will take upon me to ſay, that not one 
of the primitive fathers held the opinion here 
mentionhd as an article of catholic faith and com · 
munion. At the very time of its prevalence (for 

if it was indeed — 5 — uſtin the Mar- 

#| tyr, &c.) it was combated by others not leſs zeal- 

1 ouſly attached to the church's communion, as 18 

acknowledged even by Juſtin himſelf, who. ſpeak- 


ing 
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ing of the millennium ſays; I have Uready con- | 
« feſſed to you, O Trypho, that I and. man many 
„others of the ſame-mind with me, do thi 

it will come to paſs; but I have alſo. 6 75 
« that many, who are of pure and 775% cri Loy 
« ſentiments, do not think fo.” 
Dial. cum Tryph. p. 306. edit. Colon. 2 4567 Ds 
theſe words 7 that the millenarian poor 
was maintained, a an article of the cat 2 

almoſt every N imitive Father, as is aſſerted by 7 
Chaplain ? they 100 clearly prove, that even 
its ableſt Nr amongſt whom Juſtin ſurely 
was, did not confider it as ſuch, but as an opinion 
open to diſcuſhon and contradiftion ? And ac- 
cordingly Euſebius in his Eccleſiaſtical Hiſtory 
cites paſſages of a work written againſt this doc- 
trine in the very beginning of the third century by 
Caius, a otic prieſt, the 4 1 ot Juſtia 
ind Irenæus. Euſeb Hift. Eccl. 1 

I need take no notice of what the Cha 17 28 
Note ibid. that it was the decided opinion of 
all the primitive . fathers, that the 2 I men 
did not enjoy the beatific viſion previews to the gene- 
ral reſurrection; for fince he does not ſay, that 
this opinion ever became an article of — 2 
faith, as it certainly never did, I may be allowed 
to ſuſpend any inveſtigation of this ſubject, which 
has been ably and ſolidly diſcuſſed long ago by 
Bellarmine, de Sant. Beatitud. I I. 1. 

The Chaplain argues ſecondly, that the church 
bas erred, uſe, /he regards * articles at pre- 
ſent, as articles of. faith, which for many ages, were 
debated as matters 0 „ 2.33 3-00 we 2 
admit; and, I hope, without any | 
claim of infallibility ; ; though the ee inks, 
that a very forcible argument ariſes from ah | 
for theſe doctrines have * delivered by ſeſus 


* — — — “ 
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Chriſt and his apoſtles, either as eſſential, or not; 
i the firſt, ſhe forfeited her claim to infallibilit 
by omitting to teach them for many ages; and if 
the ſecond, ſhe equally forfeits it by impoſing as 
neceflary to be believed, what neither Chriſt or his 
apoſtles did ſo teach. 3 | 
Before I proceed to a direct anſwer, it may be 
og to premiſe, that the diſtinction of g enttals, 
not ęſſentials; fundamentals and not fundamen- 
tals in faith, to which the Chaplain ſo often re- 


._ curs, is not admitted by us in his ſenſe, and that 
. of other proteſtant authors. We hold all revealed 


doctrines, when ſufficiently propoſed to our un- 
derſtanding, to be eſſential in this reſpeR, that un- 
der pain of diſobedience and hereſy, we are bound 
to believe and ſubmit our underſtanding to them? 
and the reaſon is, becauſe we conceive all doc- 
trines ſo propoſed, as revealed by God, who 
neither can err, or lead into error. Now whc- 


ther the doctrine be in its own nature, or ih 


our eſtimation of great importance, or not, it 
_ claims our aſſent, if divine authority is 
pledged for the truth of it. In another ſenſe in- 
deed, ſome points of faith are more eſſential and 
fundamental, than otllers; for without our know- 
ledge, or indeed without any revelation of ſome 
of them, chriſtianity might ſubſiſt ; whereas other 
points are ſo interwoven with the ſyſtem and ceco- 


nomy of it, that the explicit profeſſion and belief 


of them is implied in the very idea of a chriſtian. 
But, as I before faid, they both reſt upon the ſame 
authority, that is, the word of God; and demand 
an equally firm aſſent, when ſufficiently propoſed 
to our underſtanding. Why are we obliged to 
believe every fat and circumſtance contained in 
the Old and New Teſtament, as ſoon as we come 
to the 'knowledge of it ? Is it, becauſe nothing 


8 


F 
therein is related, which does not affect the ve 
vitals of chriſtianity? or is it not rather; becau 
divine authority is pledged for the entire truth of 
ſcripture? enn 
I his leads to a plain anſwer to the objection. 
All doctrines — by Chriſt and his apoſtles 
were delivered as neceſſary to be believed, when- 
ever the faithful ſhould receive ſufficient evidence 
of their divine revelation. But till they had that 
evidence, the belief was not obligatory ; chriſtians 
were at liberty to diſcuſs the doctrines with all 
freedom, provided they did ſo in an habitual diſ- 
poſition to ſubmit to the authority eſtabliſhed by 
eus Chriſt, whenever it ſhould interfere in deter- 
mining the uncertainty. So, before the holdin 
of the firſt council at Ir. ſome true chri 
tians maintained circumciſion to be neceſſary. 
Atts xv. 1. And when the apoſtles and antients 
came together to conſider of this matter, there was 
much diſputing, (ver. 6, 7.) But after the deciſion 
of the council, it pleaſed the apoſiles and the antients 
with the whole church to iſſue their letter or decree 
againſt the neceflity of circumciſion, to which de- 
cree all were obliged to ſubmit under pain of hereſy. 
Here I would fain aſk, was there no true catholicity 
of belief before this council; and whether this deci- 
ſion deſtroyed the unity of Chriſt's church? For 
after the decifion, all true chriſtians believed as an 
article of faith, what they before conceived to be mat- 


ter of opinion. p. 34. . | 1 
The Chaplin formidable dilemma (p. 33, 34.) 
turns out therefore a very harmleſs one ; the doc- 
trines, he refers to, were delivered as e/entral, that 
is, eſſentially to be believed, whenever they came 
to be ſufficiently propoſed, as revealed by God; 
but they were not eſſentially to be believed, till they _ 
were ſo propoſed. The children of the church ever 
5 E 2 5 guided 


and did they not believe the information given, 


5 14 } 
uiid by the Spirit of God, ſeeing the dangers 
threate —— tiem — Felſe — as arifeng and 


| fedueing many, Mat. xxiv. II. call upon her to 


examine the faith committed to her keeping and 


| * in holy ſcripture and the chain of tra- 
t 


ion. In theſe perilous moments ſhe unfolds 
the doctrines, and preſents. them to chriſtans 
as, preſervatives. from the deluſions of novelty, 
the refinements of falſe philoſophy, and the 
miſinterpretations of private and preſumptuous 
judgment. Thus, when Arius and his followers 
endeavoured to eſtabliſn principles ſubverfive of 
the divinity of the Son of God, to check the 
growth of this error, the church defined clearly 
and explicitly his conſubſtantiality with the Fa- 


mer,. Previous to which deciſion, the faithful 


contented themſelves with acknowledging his di- 
vine nature; but that the belief of it included 
conſubſtantiality, was not yet ſufficiently propoſed 
to them, and therefore could not be an object of 
their faith. 4 hte bara {Ay GAL | 
The principles indeed of the Chaplain would, 
if admitted, clearly prove, that neither his, nor 
the faith of any one, who admits all the books 
of ſcripture, is the ſame with that of the firſt 
chriſtians ; wy ons that the faith — theſe — 
was contin changing; as as the apoſtles 
were alive. For he — it —.— that if wy 


2 are believed, as eſſential, to day, wh 
0 


rmerly were not ſo believed, there is no longer 


an unity of faith. (P. 12 Now the apoſ- 
of the 


tles at diſtant periods ir lives ſent epiſtles 
and inſtruct ions to the different churches, which 


they then, and we now receive as of divine in- 


ſpiration. But did they not from theſe writings 
collect information, which they had not before 


as 
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as ne true ?/ For inſtance, when St. Paul 
wrote his ſecond epiſtle to the Fheſſalonians, did 
they not underſtand from it, 3 to what 
they had before concei ved, that the laſt general 
judgment was not immediately to happen? If ſo, 
then was their faith, according to the Chaplain, 
no longer the ſame it had been. Moreover, 
ſome of Chriſt's flock died before any, and many. 
more before all the apoſtles; St. John, it is 
known, lived - upwards of fixty years after his 
maſter's death, and wrote his revelation, and 
his goſpel a very little while before. his own. It 
follows then again, that the chriſtians, who died 
without having either ſeen, or heard of his 
goſpel or revelation, had not the ſame faith with 
thoſe, who afterwards ſaw and believed them. 
Theſe conſequences may be extended much far- 
ther; and, by adhering to the principles of the 
bows 19 it may be ſhewn, that for many ages 
chriſtians either did not believe tial doctrines; 
or that it is not e//entialnow to admit many books 
of ſcripture, which nevertheleſs he who ſhould 
reject, would nat be deemed a chriſtian... For it 
is notorious: that long after the apoſtles time, 
ſeveral ſcriptural. books were of uncertain autho- 
rity, the authors of them not being aſcertained ; 
as for inſtance, the revelation, the epiſtle to the 
Hebrews, the ſecond of St. Peter, the ſeeond and 
third of St. John, theſe of St. Jude and St. 
James. During i this time therefore, it was 
not ety to Deliene theſe writings to be di- 
vinely inſpired ; but will the Chaplain ſay, that 
it is not now effential to believe them What 
would one of his controverſial heroes, Dr. Hurd, 
fay, if we were to deny the authority of St. 
John's revelation? For though I have not bad an 
opportunity to ſee his 1 on the prophecies, 

5 | 3 year 


1 
T cohctadefrom the occafion of bis 
m, that the revelation has furniſhed him his ti 
arguments, ſuch as they are, to prove the apoſtaſy al 
of papal Rome, as it did his antes, W 
vrhoſe reveries tlie illuſtrious et expoſed as a 
completely; as; all thoſe of the — of the y 
Warburton foundation * will one day be. 
But to revert to our ſubject: Was all unity of h 


- Faith royed in the church, when the above f; 
mentioned books of ſcripture were received into al 
the canon? For yt is certain that ſome things n 


were then required to be believed, which _ tl 
were not. After St. John publiſhed his go n 
wherein are contained many things not — 8 
the other evangeliſts, did not theſe things be- © 
come objects of faith, which before had not 0 
been ſo? As long as the apoſtles lived, preached, d 
and wrote to the churches, teaching ehem to ob- te 
ferve all things, their divine maſter hatl commanded tl 
them, Mat. xxviii. ver. 21. did not e matter 4 
Atelier ariſe to exerciſe the farth of their i 
_ diſciples? If then it be any objection to a 7iving * 
— that the number af nocęſſary tenets muſt Wl © 
increaſe, as . multi 1 % (p. 300, the objec- 
— — As 8 — => a * the 
es, which the Chaplain admits (p. 27), 
apaireſt chat of a oel ly — il with 
Infallibilit in deciding on faith and motals. 
- Claplain's — from 30, to 
2 belong to the diviſion, we are 
Le: we ting; bat being defirons to place all 
His objections to particular tenets of our church 


in one ppint of view, ee under 


| Dr. rye: late biſhop ba an 
tourſe of lectures to prove the papal Rome. 
Dr, Race diſcourſe cealian, 


$ were. fun on oc 
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the laſt diyifion. - On this Lihall enter, after no- 
ticing that the Chaplain in the concluſion of his 
argument indulges himſelf in ſome declamation, 
which however carries no weight with it, as long 
as the church's claim to infallibility is not in- 
validated by other arguments, than thoſe we have 
ſeen. For, ſuppoſing that claim well ſupported; 
his forebodings can never come to paſs; and our 
faith has nothing to fear from the additions of 
any future pope Pius. And here, by the bye, it 
muſt be remarked, that though an intimation is 
thrown out (p. 34.) that Pius the 4th, in his fa- 
mous creed, impoſed new doctrines; yet every 
article of that creed was long before him a point 
of our belief. This is known to every perſon 
converſant in the hiſtory of religion, and is can» 
didly acknowledged by Dr. Bramhall, the pro- 
teſtant arch biſnop of Armagh, in his reply to 
the biſhop of Chalcedon: For ſays he, thoſe 
very points, which Pius the 4th comprehended 
in a ne ſymbol or creed, were obtrued upon 
us before by his predeceſſors, as articles of the 
Roman faith, and required as neceſſary articles 
of their commun ion 4 Nett 
To prove, that the church has fallen intb 
error, ĩt is urged in the third place, as was noti- 
ced above, that ſhe requires à belief of tenets 


acknowledge either not e at all in ib 
ſcriptures, or at teaſt deli in them wich great 

66/curity (p. 19.) and inſtances are given in the 
doctrines of tranſubſtantiativn and purgatory, auri- 
culay ronfeſſion, and the % Joofening and 
binding, or abſolutiun. Theſe ſhallnow be dif- 
tinctly confidered, as far as-is neceſſary to vin- 
dicate them from the Chaplain's objections. For 
1 propoſe proceeding here, as before, concern» - 


"ing 
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ing infallibility ; that is, I ſhall not pretend to 
alledge other proofs of theſe conteſted doctrines, 
than ſuch as may ariſe from the purely defenſive 
ſyſtem I have adopted; God be praiſed, the 
grounds of our faith are fo ſolid, that I truſt the 
cauſe of truth and religion will not be injured, 
even in my hands, by this mode of repelling the 
attacks made againſt . PE 
But firſt, 2 . true, as the divines men- 
tioned by the Chaplain are alledged to have ſaid, 
that the tenets above cited are not to be found in 
ſcripture, does it follow, that theywere not revealed 
by | Jeſus Chriſt? With what right does the 
Chaplain aſſume as a principle, that God com- 
municated nothing more to his church, than is 
contained in his written word? He knows, that 
we have always aſſerted, that the vho/e- word of 
God, unwritten, as well as written, is the 
chriſtian's rule of faith. It was incumbent then 
on him, before he diſcarded this rule, to prove 
either, that no more was revealed, than is writ- 
ten; or that revealed doctrines derive their claim 
10 our belief, not from God's. infallible teſti- 
mony, but from their being reduced to writing. 
He has not attempted this; and I will venture to 
ſay, he would have attempted it in vain, even 
with the aſſiſtance of his Chillingworth. Happy 
indeed it is for mankind, that no efforts: to this 
purpoſe can ſucceed; for if THE ' CATHOLIC 
AULE OF FAETH could be proved unſafe, what 
lecurity have we for the authenticity, the ge- 
nuinenefſs or incorruptibility of ſcripture itſelf? 
How do we know, but by tradition, that is, by 
the living doftrine of the catholie church, which 
are the true and genuine goſpels ? Can the Chap- 
Jain, with all his ingenuity, deviſe; for inſtance, 


any other ſolid motive, beſides this already men- 


tioned, 
* 


— 
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tioned, for admitting the gofpel of St. Matthew 
into the canonical writings? This goſpel, ac- 
cording to the general opinion, was written in 
the vulgar Hebrew, or 2 The original 
text has been loſt ſo long, that no traces of it 
remain; who. tranſlated it into Greek, 1 is quite 
uncertain. Now, where is the written word of 
God aſſuring us of the. correſpondence of this 
tranſlation with the original? Where ſhall we 
find, but in tradition, that is, in the public in- 
variable doctrine of the catholic church, any 
ſufficient reaſon for admitting the faithfulneſs of 
the tranflatoe? Why ſhall. we not reject it, 

as ſome" early heretios did, the Mamieheans, 
Mancionium Cerdoniſts, &.? I mention St. 
denden o een, as coming firſt to 9 
but the is applicable to other parts of 
ſcriptures. and to ſoms with much greater force. 
The teſtimony therefore of the catholie church, 
e tradition of all ages, is the 
ground, upon which we and others admit the di- 
vine yr net of —_ writ. See this acknowledged 

— ep of Durbam, in his ane oo 

LI ih Cane of ares” cb. 1. 9. 8. elit. 


445 — that the Chaplains after rev 
jecting the church's infallibility, will place it, 
for the diſcrimination of true and falſe goſpels, 
in an inward light adminiſtered to each fincere 
inquirer. If he entertains any ſuch fanatical no- 
tions, his own Chillingworth riſes up againſt 
him. But if the teſtimony and tradition of the 
catholie church be — ily admitted for re- 
ceiving the ſcripture-itſelf, which, according to 
him, 1s the ole flandard, the only rule of pro- 
teſtant belief (p- 37), why is her teſtimony to 
be rejected, when” e offered in evidence of other 
points 


OE, 
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points of faith? Why not as well admit it in 
-tavour; of TRANSUBSTANTIATION and pur- 
-GATORY; as of the Jawfulneſs of infant bap- 
tiſm, of the validity of baptiſm adminiſtered by 
Heretics,” of the obligation of abſtaining on Sun- 
days from fervile works, &c.? Scripture authority 
for theſe and other points admitted by proteſtants 
there is certainly none; and they, who have at. 
tempted to offer any, have only betrayed the 
weakneſs and nakedneſs of their cauſe. Where- 
fore St. Chryſoſtom, as I find him repeatedly 
quoted by authors, whoſe accuracy I cannot 
doubt, commenting on theſe words 'of St. Paul, 
Stand faſt and hold. the traditions, you have been 
taught, whether by word, or by our ep1/tle, 2 Theſſ. 
ii. ver. 14. alias 15. obſerves, that it © is plain, 
that the apoſtles did not deliver all things in 
writing, but many things without it; and 
£* theſe ought to be believed, as much as thoſe; 
let us then give credit to the tradition of the 
church.“ (Cbryſ. bom. g. in 2 Theſſe 2.) | 
'have in preference cited this Holy father in ſup- 
port of the catholic doctrine, not becauſe nume - 
rous teſtimonies of others are wanting, both 
more antient, and, if poſſible, more full and ex- 
—__ but becauſe the Chaplain in a note {p. 9.) 
fiſts - much upon two remarkable ' pailages, 
which; he ſays, are taken from the works of this 


245 W_ 2 


eminent docto . Wes 
| I will not __ that I was” ſurprized when! 
| read the firſt paſſage cited by the Chaplain ; it 


appeared ſo oppoſite to the principles, which 
St. Chryſoſton! had laid down 7 — parts of 
| His works. It was a mortifying circumſtance, 
1 that I could not conveniently have recourſe te 
F that holy doctor's writing, nor minutely examine 

| the p cited, together with its ccf 

[ $6310 pro- 
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I procured a friend to examine tlie edition of 
Chryſoſtom's works, belonging to the public 
library at Annapolis: he has carefully and re- 
peatedly read the 4th homily on St. Matthew; 
and not one ſyllable of the Chaplain's citation is 
to be found in it. After receiving this notice, I 
was for ſome time doubtful, whether it might not 
be owing to a difference in the editions. F could 
not perſuade myſelf, that he, who ſo ſolemnl 
calls heaven to witneſs for the impartiality and 
integrity of his enquiry, would publicly expoſe 
himſelf to a well- grounded imputation of unpar- 
donable negligence, in a matter of ſuch ſerious 
concern. But I have now the fulleſt evidence, 
that the paſſage, for which Chryſoſtom on Mat- 
thew, hom. 49. is quoted, is not taken from that 
father. It is — — from a work of no credit, 
ſuppoſed to be written in the 6th century, en- 
titled, The unſiniſbed work on Matthew . But 
had it even been fairly quoted from him, the 
Chaplain would not have had ſo much cauſe for 
triumph, as he imagines. For the paſſage, he ad- 
duces; carries with it equal condemnation of the 
proteſtant and catholic rule of faith. It aſſerts, 
that it is only then neceſſary to diſcover by ſcrip- 
ture alone, which is the true church of Chrift, 
when, , hereſy has all outward obſervances in common 
with her. Bur if the outward obſervances are not 
the ſame, if the church and hereſy do not agree 
in offering the ſame” unbloody ſacrifice; in 
adminiſtering the ſame ſacraments ; in the apoſ- 
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* Opins imperfefum in Mattheum. The author adopts the 
Manichæan, the Montaniſt, and Arian herefies. In the firſt 
homily he ſays, that marriage is a fin. In the 32d, that ſecond 
marriage is ouly an | lara — in the 49th, he calls 
the catholic doctrine of the ivinity of Chriſt, the homouſfian, 
or eonſubſtantiation hereſy, PO +" . 


— 


5 


— 
— — 


T pe — ů 
_ 


| k &@ J | 
tolical and uninterrupted ſucceſſion of thelr eler- 
in their liturgy, their hierarchy, the whole 
rame of their eccleſiaſtical government, &c. 
then it may be evinced by various means, other than 
ſcripture, which is the true church of | Chriſt. But 
will this be admitted by the Chaplain, who adopt 
the holy ſcripture for the ſole flandard of his belief ? 
Will it be admitted by the proteflant churches in 
general, 'whith know. no other rules (Let. p. 37.) 
See than how unſucceſsfully this authority turns 
aut for the Chaplain. In the firft place, it Jays 
him under the reproach of a want of impartial | 
diligence; and -2dly, if it militate againſt us, it 
is — adverſe to that religion, of which he 
now profeſſes himfelf a member.. 
The diſrepute of alledging the authority of 
Ch 0 erroneouſly will not be compen- 
ſated by the other paſſage, for Which he likewiſe 
is cited; and which indeed I find to be noticed 
by Bellarmige, as genuine; but he obſerves that 
Chryſoſtom is not diſcourſing of doctrines ob- 
ſcurely delivered, or conteſted amongſt different 
ſects of chriſtians; but of ſuch; as being clearly 
and unambiguouſly taught in holy writ, are ne- 
vertheleſs diſreliſhed or denied by worldly minded 
men; who contend, contrary to the evident de- 
claration of ſcripture, that riches are more helpful 
than hurtful to ſalvation; and of ſuch Chry- 
ſoſtom ſays, that they ought to be diſregarded, 
and all theſe things be eſtimated by the rule of 


ſcripture, 50 I" 9 3 
ut if the Chaplain inſiſt that the direction here 
given is general, to a// men, who are adviſed to in- 


. veſtigate all matters of faith. in ſcripture,” without 


paying any regard to what this or that man aſſerts 
For truth; I anſwer firſt, that this direction is ve- 
ry different from that Chryſoſtom above cited, in 


his 


\ 


S 
his commentary on the 2d to the Theſſalonians.;, 
and of the learned Vincent of Lerins, whom the 
Chaplain quotes with, fingular complacency (. 
5.) This venerable writer having obſeryed, tuar 
all religious innovators accumulate text upon te t, 
to give credit to their different ſyſtems, enquires,, 
what catholics, what the children of the church muſt. 
do ? How can they in ſcripture truth from 
falſehood: ? They will take care, he. continues, /o tn. 
proceed—as to interpret holy writ agreeably.to. the tra- 
ditions of the untver ſal church, and the rules catbho - 
lic doftrine., Vines. Lir. Com. c. 38 
In the next place, I obſerve that the rule of in- 
veſtigation laid down as from St. Chryſoſtom is 
inſufficient and inapplicable, Inſufficient, 
by ſcripturealone it is impoſſible to determine mas. 
ny points neceſſary to be believed and praQtifed;; 
and ſo received, even by proteſtants themſelves. 
See page 58 of this. addreſs, and Mumford"s Queſ 
tion of Duefttons, point firſt and ſecond. { IT 
The' rule 1 


s "moreover inapplicable to much the 
greateſt part of mankind ; and Iam really aſhamed. 
to enter ſeriouſly. on the proof of it; fince it muſt 
- * to every confi 8 in the world. 

or if ſcriptuie, as interpreted vate * * 
Note, 5 9.) is the only rale hich all 

to follow, neglcfting what this or that man afſerts. 
for truth; if all are to inveſtigate all diſputed things: 
in ſcriptures, it plainly. follows, that the laborious; 
huſbandman, the illiterate mechanic, the poor ig- 
norantflave are to acquire a knowledge in the lan- 
guages, and critical diſcernment neceſſary to com- 
pare tranſlation with tranſlation, and text with 


* In this author; the-Chaplain may find the cleareft condemn- 
3 fo new! e pra F refer him to e's „36 
37, 39, and zy chaptete, which I win I could tranſlate thout > 
ivclivg this addrefs to too great a bulk. 


F 


text. 


he is obliged to confeſs, that 


Hardly deny, that the 
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text. For without this cotapariſon and many 


-other precautions, they never can form a reaſon- 
able gud ment of the ſenſe of 15 5 nor can 
they be ture of any book's being ſcripture, which 


i put into their hands, as ſuch. If to relate this 


prodigious opinion be not enough to. refute it, 
all argument, even demonſtration itſelf, will be 


_ of no avail.” * 


The Chaplain ſeems to be aware of this elaring 


Abfurdity; and therefore in a note (p. 17, 18.) he 


fays, that they, who are ungualificd to enter upon 
ſach inquiries, as he made, mu/? rely principally 


upon the, authority of ther teachers; and he quotes 


e biſhap of Cheſter as recommending the ſame. 
Thus chen after citing with ſo much complacency 
à pretended paſlage of St, Chryſoſtom ; after bid- 
ding defiance to our divines to explain away the 
Saint's doctrine, requiring al7 of us to neglef what 
this or that man, even himſelf or the biſhop of Che1- 
ter aſſerts for truth ; but to inveſtigate all things in 
the /criptures ; after this, I will not ſay, that he 
Mmmſelf wnravels the difficulty with fine ſpun ſubtlety 
Ake a modern ſchaolman, Note, p. 9. But, ALEx- 
ANDER-LIKE, he cuts the Gordian knot aſunder 
at once, and refers us to the authority of our-<teach- 


ers. | eee 

While the Chaplain's letter is before me, I feel 
other impreſhons too ſtrongly upon my mind ta 
indulge the ſatisfaction which it might otherwiſc 
ſuggeſt, to obſerve, that after decrying the dead 


<veight of authority (p. 13), after exalting private 


judęment, as the ſole interpreter ripture (p. 9), 
be” * we won of 
mankind muft be guided in religious matters pr:n- 
.cipally by the authority of their teachers; for he will 
ty of mankind are 
neither by educatian, abilities, or leifure, qualified 10 


enter 


ee th, 1 
enter ihn the Ingitiries neceſſay to judge For them 
ſelves. Did Jeſus . Chriſt them leave a AULE or 
rFAITH' ſo inadequate, as not to be capable of ap- 
lication to much the largeſt portion of mankind? 
Do the proteftant churches in ee know NO 
OTHER RULE (Letter, p. 37), than one ſo miſe- 
_ rably defecttve? and if defective now, what mu 
it have been, before the difcovery of the art 0 
printing, when the knowledge of letters vis. 
rare, comparatively with the prefent times; and 
when it was morally impoſſible to multiply manu- 
ſcripts ſufficient to ſupply every individual witli 
the 1 even if he had the ability to Kudy ſcrip- 
rure " | ane, 
But who are the teachers, to whoſe authority the 
generality of mankind are referred? Are there uw 
introduced to the exerciſe of that public function! 
This indeed may be a doctrine well enough fuited 
to latitudinarians, or the ſcoffers at all religion,; 
but ſurely not very agrecable to the principles of à 
chriſtian. Muſt the teachers then, whoſe authg- 
rity is to be ſo reſpected, be the regular, and au- 
thoriſed miniſtry of the country ? What if that 
country ſhould be Turkey, and the miniſters, the 
deluded diſciples of Mahomet 7 What if it ſhould 
be a country bleſſed like this with UNLIMITED: 
TOLERATHION, and giving 2 countenance * 
the profeſſors and teac. ers of EVERY DENOMI- 
NATION or CHRISTIANS ?' In this caſe, tire un- 
lettered, that is, the far greater part of the com- 
mag are directed indeed by the Chaplain and 
the biſhop of Cheſter to follow their teachers; but 
by what criterion they are to chuſe their teachers, 
it does not appear. If by their doctrine, if by 
ſcripture, all the labour recoils back again upon. 
the uninformed multitude without education, abi- 
lities, or leifure te go through with it. On one 
F 2 hand 
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hand, they are conſtrained to adopt Seneca's rule, 
Omnia delibera cum amico; fed priùs delibera de 
amico) and on the other, they cannot poſſibly com- 
ply with it; they would fain follow the inſtruc. 
tons of a faithful teacher; but how to diſtinguiſh 
him from a ſeduced. or ſeducing one, they know 
not. I diſdain taking notice of the infinuations 
O ſcandalouſiy falſe, thrown out by the biſhop of 
Cheſter, as if we diſcountenanced free inquiry, 
From what was ſaid in the beginning of this ad- 
dreſs, you may judge how ſerved they are. 
His lordſhip is pleaſed to add, that whatever things 
ane neceſſary to be believed, 8 be underſtood. 
—— note.) Are not all doctrines laid down in 
« ly and particularly thoſe contained in- the 
apc tles creed, neceſſary to be believed ? So at leaſt 
Chaplain -teaches. W 35.) In theſe is deli- 
vered the tenet of three divine perſons, that of the 
Incarnation of the Son of God, and of his deſcent 
into hell. Are theſe things eaſy to be under- 
Rood ? However they may appear to the biſhop, 

they have been generally accounted incomprehen- 
Sble myſteries to the human underſtanding. | 
We are likewiſedireQed to rely, in matters of faith, 
en our teachers, while they exerciſe their func- 
tions, uncontradifted and unreproved by tlie bo- 
| oy of paſtors, or their ſuperiors in the hierarchy. 
But then their miſſion is eſtabliſhed ona. fat of 
Public notoriety, the inveſtigation of which re- 
_ quires no laborious diſcuſſion, ' They can trace an 
uninterrupted ſucceſſion of their miniſtry to the 
ſtles, and conſequently to Qhrift himſelf. A 
riſt ſent his apoſtles to teach all nations, bapti- 
xing and teaching them 10 2 all things, whiche 
foever he had commanded ; ſo did they ſend other 
1 to diſcharge the ſame functions, as them 
ves. They could not preach at all times, and 


m 


Ro 
in all places; they therefore appointed diſciples to 


found other churches, as they themſelves had 


founded, and to exerciſe therein the ſame miniſtry: 
The paſtors, thus affociated to the apoſtles, ſuc- 
ceſſively admitted others; and this a ical bo- 
dy, that is, the of the envoys of Jeſus Chriſt; 
has never ceaſed. When new members are incor» 


porated into it, they receive from him the ſamo 
and adminiſtering the ſa- 
craments ; the church of Chriſt cannot exiſt with- 


commiſſion of teaching, 


out the-preaching of the goſpel; and preachi 
according to St. Paul, 1s not to be exercifed>wi 


out x miſſion ; how mii they: preach, if t — 4 
/ont ? Rom. x. ver. 15. fo 25 the 2 this 
apoſtolical body mu always fubfiſt together, and : 


can never- be ſeparated; 
From theſe truths, founded on manterof fact, an 

argument is deduced 2 y clear and convincing. 

It is as certain that t 

paſtors to ſuceeed them, —— is, that 


they found - 


ed churches. The actual paſtors then of theſe 


churches: deſcending in a lawfol and unbroken. 
line of ſucceſſion from them, are certainly ſent 
the apoſtles, and by Chriſt himſelf, 4. th 
churches: have always ſubſiſted, and ſtill ſubſiſt; 
Titus. our faith. is as well grounded, in believing 


the public doctrines — by theſe teachers, as 


it could have been in 9 e preaeiiog of the 
apoſtles themſelces. 
No books, no erudition is ma neceſſigip. The 


illiterate; as well as the learned chriſtian can eaſi- 
ly bo certified of the fact, on which this reaſon- 
ing is founded. The prerogative of tracing to 
the apoſtles an ordinary and regular ſucceſſion of 
paſtors is ſo peculiar to the catholic church, that 


no e ee An or appro» 
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a 1 
priate it td theniſelves. See Bergier, Dei ſine refutc, 
We. let. 4. To this — —— — 
chers conſtantly appeal, as a demonſtrative evi- 
dence of the true church, and challenge ſectaries 
to exhibit a like title to the divine commiſſion of 
teaching and adminiſtering the ſacraments. See 
dreneus cantr. Her. J. 3. c. 3. Tertul. i. de præ ſcr. 
6. 32. Opt. Malev. I. 2. cont; Parm. Auguſt, in 
72 contre per. Donati, & lib. contra ep, Fund. 


4. L 4 ü Nie 
After having thus ſhe wn both from the nature 
| | * the C in's oon acknow- 
ledgment, ſeripture alone is not a general 
and ſuſficient rule of faith, I might well con- 
tend, that TRANSUBSTANTIATION;: PUR GAT0- 
RY, AURICULAR CONFESSION; &c. are to be 
received as chriſtan doctrines, on the authority 
of the church, no mention were made 
of them in ſcripture; But for your entire ſa- 
kisfaction, I will now conſidet particularly all 
chat has been advanced on the other ſide reſ- 
ng theſe articles of our faith, and ſhall begin 
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37-443 Dirt rr ration: hi itesd oye bit: 
The Chaplain aſſerts . 32) that the dofrine 
eonveyed' by that word was ne article. of faith prior 
10 the-council' of Eateran in 1215.; and: for proof 
of it he refers to Scotus, as cited by Bellarmine, 
J. 3. de Euch. c. 23. When I read this paſſage of 
the Chaplain's letter, I thought it remarkable in 
him to alledge Scotus's teſtimony to prove 2 


point of eceleſiaſtical hiſtory 7 the ſubtleties of 
the ſchool, were much better ſuited * w 
? or's 
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thor's r than à critical exami- 


nation of hiſto fats: And it was becomi 
the Chaplain's candour to have acknowle 


curacy in the place cited out of Bellarmine; 
who obſerves, that Scotus could never have ſeen 
the decrees. of the councils hęld at. Rome againſt 
Berengarius, the firſt in the year 1060, and 
the ſecond 1079, in which the doctrine of 
TRANSUBSTANTIATION was aſſerted; and Ber- 
engarius, who had impugned it, retracted his 
error, See Berengarius's retractiuns and bis pro- 
ſeſſian gf faith in Bellarmine, Il. 3. de Euch. c. 21. 

The Chaplain continues, that towards the be- 
ginning. of the qth century, Paſcbhaſus Radbertus 
publiſbed his treatiſe upon the corporal preſence 
Chrift in the - Eutharift;; and, as Bellar mine tells 
us was the firft,' who wrote ſeriouſly and copiouſly 
concerning it. (Ibid.) For this, he cites Bellar- 
mine de Scripteribus Ecelgſiaſticis. Does not 
every perſon, who reads this paſlage, underſt: nd 
it to import, that according to Bellarmine, Paſ- 
chaſius Radbertus was the firſt who 4vrote L 
ond copioufly concerning the corporeal preſence of 
Chriſt in the euchariſt? Now let us hear Bellar- 
mine himſelf; and then let every one judge, 
whether the Chaplain has carried into his re- 
ſearches aſtet truth all that impartiality and painful 
inveſtiguatian mentioned in his fſeventh page. 
Thus then Bellarmine (de Scrip, Eec. ad Au. 
820.) % This Author, (Paſchaſius Radbertus) 
was the firſt, who wrote ſcriouſly and copi- 


* ouſly on the reality of the body and blood of 


the Lord in the euchariſt again Bertram the: 
© prieff, ꝛubo was ane of the firſt, that called it in 
eee Dr tim Lone hard ha cha Grd aw 
13% # * SS Set 64 39628 4 % 22 Write 


aged 


it, when he ſaw evident proofs 8f Scotus's inac- 
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firſt to defend an efabli/hed doctrine againſt 2 


us hinifelf, that his dofirine was by no means uni- 


5 R 246. Here you will obſerve, that 
ſchaſius ſays, | 


3 


68 } 
write — om the real preſence ; and die firſt to 
write fully on that ſubject againſt Bertram, 
who as rags it? Does not the former ſenſe 
ſuggeſted by the Chaplain imply, that Paſchaſius 
was the firſt to eſtabliſh a e doctrine? Bellar- 
mine's real meaning, is that Paſchaſius was the 


recent ſer of it? f 

But let us proceed; and we ſhall find Paſcha- 
ſius himſelf clearly ſhewing, that his view and 
deſign was, not to ſet forth a new doctrine; but 
to expound that, which was common in the 
church; though the Chaplain ſays otherwiſe. 
This monk, ſays he, meaning Paſchaſius, inform: 


verſal or ſettled. "P. 32. Let us now ſee, how he 

wes us this information; and let his letter to 

rudegardus (for to that the Chaplain refers) 
determine the point. In this very letter then, 
he ſays, that though ſome through ignorance 
err in this point, yet et one openly contra- 
* idicts, what the tobolt world believes and pro- 
„ feſſes. © Epi}. ad Frudeg Bibl. P. P. tom. 9. 


a that not one was found openly 
to contradict his doctrine on the euchariſt; and 
that it was believed and profeſſed by the 001 
world. Is this to inform us, that his doctrine 
was by no means an ver ſal or ſettiad? But let us * 
hear — farther. If any man,” ſays he in. p: 
the fame place, ſhould oppoſe this tryth, rather hy 
„ than believe it, let him take care what he is aj 


doing againſt the Lord himſelf, and the-w/! re 


*« church of Chriſt. For it is a horrible crime 
„to join in prayer with all, and not to believe, 
hat truth itſelf atteſts, and what every ure, 
«. all univerſally conſeſs to be true,” id. From 


theſe 
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theſe paſſages it is evident, that the Chaplain 
could not make à more unfortunate reference to 
prove, What he intended, than to Paſchafius's 
jetter to Frudegard. But, continues he, Paſcha- 
ſus in this very letter, ſpeaking Ys — 
rtſence,. Jays, ueftion me a ſub ject about 
Pres "ow Sat 22 If Paſchaſius indeed 
does ſay ſo, he ſtrangely contradidts what he 
has already told us. Let us therefore return to 
the letter, and hear himſelf. It appears from its 
contents, that Frudegard was a young monk, 
who had read in St. Auguſtin's works a paſ- 
ſage, that perplexed him; and that he applied 
to Paſchaſius, as his maſter, to explain the dif- 
ficulty, Ep. ibid. ad Frude. I will venture to 
aſſert, that this paſſage is all the Chaplain's 
foundation for ſaying, (as if they were the words 
of Paſchaſius himſelf,) that many were doubtful 
of the real preſence in the euchatiſt. Is it-poſ- 
ſible, that Paſchaſius ſhould acknowledge this in 
the very letter, wherein he informs his ſcholar, 
that the whole church profeſſes the doctrine, he 
delivers? That not even one perſon was found 
openly to contradict it ? The young man himſelf 
acknowledges, that he always beheved the real 
preſence, which ſhews, that it was at that time 
the common doctrine of che church, in which 
young perſons were educated; he informs Paſ+ 
chaſius, that a perplexity had ariſen in his mind, 
not from hearing any public inſtruction of the 
paſtors of the church contrary to real preſence; 
but from ſome expreſſions of St. Auguſtin. He 
applies to Paſchakus to explain the difficulty, 
relying on his knowledge and orthodoxy;' he 
does not conelude from the paſſage of Auguſtin, 
that it inclined him to change his faith, but ex- 
prefſes an uncertainty, as to its meaning. I #now 
a ; not, 
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Now, tho'I wilt not ſay poſitively, that Raba- 


and 1 much queſtion whether he ſo much as 
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not; bito 1 un 16 under f. How then wil 
the Chaplain make good his aſſertion, that Paſ. 
chaſius in his letter to Frudegard acknowledges, 
that many doubted of the corporal preſence of Chriſt 
in the euchariſt ? 

le next alledges Rabanus Maurus as dne, who 
about the year B47 wrote expreſs? againſt the novel! 
this doctrins, in à letter to Heribaldus bhp f 
Auxerre, p. 32. I apprehend that here again the 
Chaplain has followed an unfaithful guide; 
whom I ſuſpect to be the French huguenot Au- 
bertin, or Albertinus. For the Chaplain cites 
his work on the encharifi, as one of thoſe, which 
operated in him a conviction of his former errors, 
Vote p. 29. and I obſerve a great affinity between 
the miſtakes already noticed in the Chaplain's 
citations, and thoſe, which were detected in 
Aubertin by the author of La perpetuit? de lo ei. 


1 os AM a_ 


nus, has no ſuch words in his letter to Heribal- 
dus, (for J really neither have, or can any where 
hear of its being to be found in America) yet it 
may, I think, be inferred from Fleury's Eccleſi- 
—. 2 , that Rabanus 5 not 5 17 pe 
letter to Heribaldus expre/sly again the novelty » 
Paſchaſius's dofirine, 7 e pie fays (Pp. 32.) 


mentions it in the letter. For, according to 
Fleury, hift, Eceleſ. book 49, an. $59, the expre!s 
ſe of Rabanus's writing to Heribaldus was, 
to anſwer him on many penitential caſes, con- 
cerning which the latter had conſulted him, Ra- 
banus ing then archbiſhop of Mentz. 
But as I wiſh to inform your faith, at the 
fame time that I am endeavouring to confirm it, 
J will add from Fleury, that there is extant an 
anonymous writing againſt Paſchafius, _ be 
; aps thong 


* CW 
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thought, with much probability, to be a letter 

from Rabanus ito Egil, abbot of Prum; and it 

is not unlikely, that the paſſage quoted by the 

Chaplain (p. 32), is taken from this writing." 

But what is the purport of the letter? Is it to 

diſpute the real 2 and tranſubſtantiation? 
or 


No, certainly; the author of it clearly pro- 
ſeſſes theſe doctrines, and ins his letter with 


theſe words. All the faithful muſt believe and 
« confeſs,: that the body and blood of our Lord 


js true fleſh, and true blood; whoever denies 


it, ſhews himſelf an infidel.” And a little 
« after ; I add, that as Jeſas Chrift is the true 
« Jamb of God, who is myſtically offered every 


+ day for the life of the world; ſo by conſecra- 
tion and the power of the Holy Ghoſt, the 
« bread becomes his true fleſh, and the wine his 


true blood, which is ſo certain, that no chriſ- 


tian muſt doubt it.” Fleury ibid. | 
The purport then of this writing 2 Paſ- 
chaſius, was, to cenſure a mode of ſpeech uſed 


by him in explaining the euchariſt, viz. © That 


the body of our Lord, which the faithful re- 
ceive in communion, is the fame body, that was 
born of the Virgin Mary. This expreſſion ap- 
peared toRabanus particularly obnoxious, though 
it was undoubtedly authoriſed by former uſage. 
t was therefore rejected by him, and thought 
improper, as not conveying an idea of the 5 * 
ferent manner, in which Chriſt's body and blood 
exiſt in their natural ſtate, and that, which they 
have in the ſacrament. In the former, they are 
bal pable and ſen/ible ; in the lat 
2 manner ſupernatural and myſterious. 


Paſchafins maintained the propriety of his lan- 
, 


guage in treating on this ſubject, in which diſ- 
pute many others took part. Ratramus, or Ber- 


ter, they exiſt in 


tram. - 
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tram wrote by order of Charles the Bald, a trea- 
tiſe * ee 3 
Wwas emp expreſaly by that prince to oppoſe Paſcha- 

us, is es no 2: wt -proved, a dent, 
aſſerted by the Chaplain. The French author of 
the Perpetuity of the faith, &c. ſays expreſſiy, that 
Ratramus does not ſo much as mention Paſcha. 
fius's name; he objects indeed to the expreſſion 
uſed by him, but at the ſame time, he plainly aſ- 
ſerts in many paſſages the catholic doctrine; and 

oileau, the celebrated Sorboniſt, has proved, 
hat Bellarmine and others were miſtaken in 
thinking, he was an adverſary to it, as well as in 
ſaying Paſchaſius wrote againſt him his trea- 
tile of the reality o Chris body and blood, &c. For 
the occahon of Paſchaſius's writing was, to in- 
ſtruct the Saxons then lately: converted to chriſ. 


tlanity. enn ; | 

I we not ſwell this addreſs: with copying from 
Ratramus many paſſages to prove his belief of the 
real preſence and tranſubſtantiation. Amongſt 
others, this 1s one. The bread, which is offered, 
«© is, at conſecration, changed into the body of 
“ Chriſt; as likewiſe the wine, expreſſed from 
* the, grape, is made blood by the ſigniſicancy, 
or efficacy of the ſacred myſtery; not indeed 
«« vitibly,. but by the inviſible aperation of tlie 
Holy Ghoſt. Mhence they are called the bo- 
dy and blood of Chriſt, becauſe they are receiv- 
ed not for that, which they outwardly-appear, 
<< but, for that, which they are made by the inti- 
„mate action of the divine ſpirit; and becauſe 
„they are quite another thing thro? inviſible 
% power, than What - viſibly: ar.“ Ra- 
tram. ap autt., Pep. de la fbi. This is abundantly 
ſufficient to ſhew, that the diſagreement between 
Paſchaſius and Retramus conſiſted not in a dif- 


ference 
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| 1 
ference of opinion reſpecting the real preſence and 
tranſubſtantiation | | 

Me fee, continues the Chaplain, that the doftrine 
of the carnal preſence was uo * openly maintained, 
than Voie 44 the moſt celebrated doctors of the time 
aroſe to combat it withiut ineurriug any ſfuſpicion of 
hereſy from their opponents. (P. 33.) We have ſeen 
directly the contrary. We have heard Rabanus . 
ſay, that by conſecration, and the poꝛber of the Holy 
Ghoſt, the bread becomes the true fleſh, and the wine 
the true blood of Chriſt, which is fo CERTAIN, that 
NO CHRISTIAN muſt doubt it. And indeed it 
would be a moſt extraordinary thing, that Raba- 
nus ſhould write expreſsly againſt the doctrine of the 
real preſence ; and yet that Baronius, an hiſtorian: 
ſo fervently attached to the doctrines of the catho- 
lic church, ſhould ftyle him the Bright Iuminary” 
of Germany. (P. 32.) 1 it 

We have heard Ratramus, in the laſt pa | 
but one, deliver no leſs clearly the doctrine of the 
real preſence and tranſubſtantiation; and if even- 
they aſſert it ſo evidently, whom the Chaplain has 
ſelected out of all antiquity, as moſt favourable to 
his cauſe, I need not have recourſe to other au- 
thors, their cotemporaries, to prove, that a 42 
picion 9 oy would have been incurred by thoſe . 
who ſhould have openly combated the above 
tenets, f | Wu DEE: 
Finally, we have heard Paſehaſius repreſent the 
doctrine of the real preſence as that of the uni- 
verſal church, and publiely affirm, that it had not 
ſo much as one open adverſary. Where then is 
the convincing proof, that at the period indicated by 
the Chaplain, the doctrine , the carnal preſence was 
regarded merely as matter 15 opinion, and ſo continu- 
ed for 200 years, p. 33. I flatter myſelf on the con- 
trary, that I have alledged from Paſchaſius and 
G Rabanus 
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Rabanus convincing proofs that the doctri ne of the 
| carnal preſence was at that time the eſtabliſhed 
ſenſe of tlie church; and other proofs more deci- 
five will be added hereafter, ee 

The Chaplain fays, (p. 31), that the term tran- 
ſub/tantiation was unknown, till an obſcure biſhop 
invented it eleven hundred years after the time 

of the apoſtles. The biſhop here meant, is Ste- 

hen of Autun, who lived about the year 950, that 
is 850, not 1100 years after the time of the apoſ- 
tles, St. John having lived to the year 101 of the 
chriſtian æra, according to the common opinion. 
I mention' this, not for the ſake of any advantage 
I mean to make of the Chaplain's miſtake, but 
merely to ſhew, that he did not beſtow on his in- 
veſtigation all that ſcrupulous attention, with 
which he flatters himfelf. however Stephen was 
the firſt to make uſe of the term tranſubſfantiation 
J admit without heſitation, that it is not to be 
met with in any more antient author; but as our 
diſpute is not about words, but things, the 97 
lain can derive-no more advantage from this fact, 
than an Arian, or Neſtorian can from. the terms 
conſubſtantial or theotokos, being never uſed before 
the firſt council of Nice, and that of Ephe- 
ſus. The term tranſubſtantiation was found to 
convey a preciſe idea of catholic doctrine, and ſo 
became adopted by the council of Lateran into 
eccleſiaſtical language; all which is perfectly agree- 
able to antient practice, 'as atteſted by Vincent of 
Lerins: The catholic church,” ſays he, moved 
„ thereunto by the innovations of heretics, has 
< always attended to this point in the decrees of 
% her councils ; that is, to tranſmit to poſterity 
„ with the atteſtation of written authority, what 
«© ſhe before received by tradition alone; compre- 


* hending much matter in few words; and > 
| -" 66 th 
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the better underſtanding, oftentimes expreſſing 


„an antient doctrine by a new word of deter- 
«++ minate ſigniſication.“ Vinc. Lir. Comm, p. 32. 
You have already ſeen, how much the Chap- 
lain was miſtaken in ſaying, that the doctrine con- 
veyed by the word, tranſubtantiation, was no ar- 
ticle of faith before the year 1215 But con- 
ſidering, that his aſſertions coincide with the pre- 
vailing prejudices in this country, I find myſelt 
obliged to ſacrifice my defire of ſhortening this 
addreſs to the.neceflity of fully manifeſting an er- 
ror adopted from Aubertin, or Dr. Cofm's , H 
tory of Tranſubſtantiation ; for I cannot perſuade 
myſelf, that he gave ſo much credit to Scotus, as 
to take it up on his authority. "oh 


a 


In a conncil held at Roven, on occaſion o: 


Berengarius's hereſy, an. 1063, the fathers of thc 
council thus expreis their belief. With our 
hearts we believe, and with our tongues we con- 


„ feſs, that the bread on the Lord's table is 


only bread before conſecration; but that the 
nature and ſubſtance of bread. is, at the very 


time of conſecration, by the unſpeakable power 
tbe * 


of God, changed into the nature and ſubſtance v; 
that fleſh, which vas born of the Firgin Mary 
„and that the wine, which is mixed with water 
in the cap, it truly and effentially changed into the 
© blood, which mercitully flowed for the world's 
++ redemption from the fade of our bleſſed Saviour, 
*© when wounded by the ſoldier's lance.” 1 See the 
2 of this council publiſhed by the learned Ma- 
iUlon. ; | . 

In the Roman council, an. 1079, Berengarius 
retracted his error and profeſſed the catholic faith 
in theſe words. I Berengarins with my heart be- 
++ lieve, and with my tongue profeſs, that the 
bread and wine, which are placed on the altar, 
G 2 * 


41267) 

+4 are, by the myſtical prayer and words of our 
“ redeemer, ſubſtantially changed into the true, 
© proper, and life-giving fleſh and blaod of our 
*© Lord Jeſus Chrifi.” Ap. Bell. lib. 3. de Euch. 
4 A „„ „ e iet 434 

Six years after Berengarius's death, viz. 1094, 
a numerous council was held at Placentia of 
many biſhops of Italy, France, Germany, &c. 
wherein it was again defined, that bread and 
<< wine, when conſecrated on the altar, are not 
only figuratively, but truly and effentially changed 
© into the body, and blood of our Lord. Labbe, 
C. C. tom. 10. apud autt.. True Ch. of Cbriſi. 
Eight or nine other concils were held during the 
ſame century, moſtly in Italy and France, and 
all of them equally condemn Berengarius's opi- 
nion; ſo true it is, that the doctrine of tranſub- 
ſtantiation was univerſally received as an article 
of faith, long before the year 1218. 
When Berengarius firſt publiſhed his erroneous 
opinion of the real- preſence, and tranſubſtanti- 
ation, between the year 1038, and 1050; it was 
inſtantly univerſally rejected, and concluded to 
be repugnant to faith. Adelmannus, who bad 
been FEET up with him under the diſcipline 
of Fulbert, biſhop of Chartres, and became 
himſelf biſhop. of Brixen, wrote. Berengarius a 
jetter expreſſed with much tenderneſs and charity, 
wherein he tells his friend, that a “report was 
«« ſpread of his being ſevered from the unity ot 
the church by holding a doQtrine contrary to 
„the catholic faith, concerning the body and 
„ blood of the Lord, which is immolated every 
% day on the altar.“ See the paſſage at length 
in the Perpetuit? de la foi, 1/4 ſection. This let- 
ter was written, before any council had been 


held againſt Berengarius ; and yet Adelmannus 


tells 


11 

tells him, that his doctrine was deemed to be 
2 to catholic faith and unity; a manifeſt 
proof that the real preſence and tranſubſtantiation 
were regarded as tenets of the church antece- 
dently to Berengarius's error. e; 

Lanfrank, who afterwards became archbiſhop 
of Canterbury, was preſent at the council held 
at Rome againſt Berengarius an. 1059, and wrote 
a treatiſe an the reality of the body. of Chriſt in the 
euchariſt. In the very beginning of it, he ſays 
that Berengarius firſt * began to entertain an 
opinion againſt the whole world;” and after- 
wards, that he ** compoſed a writing againſt the 
e catholic truth, and againſt the ſentiment. of 
all the churches.“ Lanfr. apud auf. Perp. de 
la foi. And in his 18th chapter he thus ſtates 
the catholic doctrine. We believe, that the 
earthly ſubſtances of bread and wine, being 
conſecrated on the altar by divine inſtitution, 
and the miniſtry of prieſts, are changed by the 
unſpeakable, eee ene and Fr raculeus 
operation of almi power into the ſubſtance 
% our End boy. Tis is the faith which 954 
church, ſpread through the world, called A- 
Hotte, has held in all ages, and ſtill continues 
to hold.“ id. The ſame thing is repeated 
in many other places of his work; in his 22d 
chapter, he calls upon Berengarrus to queſtion 
the Latins, to interrogate” the Greeks, the 
'*© Armenians, and generally all the chriſtians of 
every country; and they will all with one 
voice profeſs this faith.” III. 

Guitmundus, arbiſhop of Averſa, another co- 
temporary author, and who was probably preſent 
at the council of Rome an. 1059, reproaches the 
tollowers of Berengarius with holding a doctrine, 
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s that was not received ſo much as in one bo. 
„% rough, or village.“ ie. 

In fine, Berengarius himſelf was ſo much 
convinced of the univerſal belief's being contrary 
to his new tenet, that he pretended, according 
to Lanfrank, that the church had periſhed 
through the ignorance of thoſe, who under- 
„ ſtood not her myſteries, and that ſhe ſub- 
„ ſiſted only in himſelf and his followers.” 

bid. | AS Ry ett >; 
With this, and much more ſimilar evidence 
before me of the ſenſe of the church concern- 
ing tranſubſtantiation, at the riſe of Berengarius's 
hereſy about the year 1038, I may without raſhnefs 
conclude, that the Chaplain was equally miſtaken 
in ſaying that it only became an article of our 
faith in the —— 1215; and in aſſerting, as we 
have before ſeen, that the doctrine of Chrift's car- 
nal preſence in the eucharift was regarded merely 
as matter of opinion till the council of Rome 

under pope Nicholas in the year 1059, or 1060. 
The teſtimonies, I have alledged, are ſo full 
and deciſive, that the moſt Jearned proteſtant 
writers have admitted, (reluctantly indeed,) but 
till they have admitted, that the catholic doctrine 
had full poſſeſſion of mens minds, when Beren- 
-garius firſt began to dogmatize. Fhey aſſign its 
origin, | increaſe and full eſtabliſhment; to the 
period between the publication of Paſchafius's 
writings, and the #ra of Berengarius above men- 
tioned. ' This period they repreſent as the reign 
of darkneſs and abſurdity; the Chaplain, with- 
out adopting their common opinion of the early 
prevalence of our tenets, has however caught the 
infection, and with wonderful ſenfibihty nts 
the woeful degradation of reaſon, and the ſupet- 
tion and ignorance of the age. According 5 
| mo 
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Tin , 
moſt of «theſe authors, it was during this lamen- 
table ſtate of religion, virtue and learning, that 
our doctrine crept into mens minds; that it ope- 
rated a total change in their faith; that parents, 
who had heard another leſſon all their life-time, 
trained their offspring to the belief of the real 
preſence, and TRANSUBSTANTIATION ;- chat the 
paſtors of the churches did ne ſame with their 
pariſhioners ; that the faithful, inſtead of be- 
lieving, as before, that they received Chriſt in 
the euchariſt figuratively, or ſpiritually, now 
changed their creed, and admitted the tenet of 
the real preſence ſo univerſally, that Berengariys 
could not in the whole world find ſo much as one 
pitiful town,” or a | fingle village to give coun- 
tenance to his doctrine. What completes the 
wonder, is, that all this happened without any 
commotion or oppoſition, No council was cal- 
led to withſtand the growing evil ; not one biſh 
throughout Chriſtendom raiſed his voice agai 
it. At all other times, the leaſt innovation, the 
ſlighteſt departure from the received tenets occa- 
honed diſputes and conteſts ; every hereſy, how- 
ever obſcure, or ſpeculative, was combated at its 
firſt appearance; but this doctrine of the real 
preſence, which involved in its nature a point of 
daily practice, as well as of faith; which pro- 
poſed to chriſtians, as an object of inward and 
outward adoration, that, which in their former 
eſtimation it was idolatrous to adore; this doe- 
trine gently inſinuated itſelf without noiſe or 
diſturbance into the minds of all chriſtians dur- 
ing that long ſleep, into which, ignorance had 
:lulled them; it operated this wonderful revoly- 
tion ſo ſilently, that no hiſtorian either perceived 
it in bimſelf or others, to tianſmit any account of 
it to poſterity, Can men, who believe this, find any 
u | myſtery 


this day, to be the doctrine of all the eaſtern 


19 ] 
myſtery in religion, even in TRANSUBSTANTI4- 
710 itſelf, too hard for their digeſtion? 

But we are not yet come to all the wonders of 
this moſt extraordinary phenomenon. The doc- 
trine now held by the catholic church was, at 
the riſe of Berengarius's error, and continues to 


and ſouthern 'chrifean churches, the Greek, the 
Armenian, the Cophtick, the Abyffinian, &c. ſo 
truly did Lanfrank, above cited, refer to them 
as witneſſes of the univerfal belief. Many of 
thoſe chriſtians, as the Neſtorians, Eutichlans, 
&c. were ſeparated from the church of Rome, 
near four hundred years before Paſchaſius wrote 


on the euchariſt. ithin a few years after his 


writing his letter to Frudegardus, the Greek 
ſchiſm in a great degree begun by Photius, rent 
aſunder the eaſtern and weſtern churches, and 
bred between them, eſpecially in the former, an 
animoſity, which thoſe can ſcarcely conceive, 


- who are unacquainted with the ardent ſpirit of 


the Greeks. It is therefore incredible, I had 
"almoſt ſaid, impoſſible, conſidering the nature 
of the human mind, that in this ſtate of reſent. 


ment, the oriental churches ſhould not only 


adopt the innovations of the Latins, but adopt 
them without reproach or oppoſition, of which 
not even the ſlighteſt teſtimony is come down 


to us; and that theſe pretended innovation; 
ſhould be received and incorporated into their 
religion not only by the abettors of Photius's 
ſchiſm, but likewiſe by the Neſtorians, Euty- 
chians, &c. who had been fo long ſeparated from 
the communion both of the Roman pontiff, and 


the patriarch of Conſtantinople. 


205 Obſtinacy, or ignorance alone can deny, that 
pur doctrine concerning the euchariſt agrees 
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with that of all the churches, I have mentioned. 
No point of hiſtory can be ſupported with fuller 
evidence, than this now is, that the real preſence 
and tranſubſtantiation are the invariable tenets of 
the eaſtern chriſtians ; and no other commence- 
ment of this general perſuaſion can be aſſigned 
with the ſmalleſt ſhew of probability, than the 
commencement of the chriſtian religion itſelf. 

From all that has been ſaid, our inference is 
clear and .conclufive, The doctrine of the real 
preſence and tranſubſtantiation were the eſtab- 
liſhed doctrines of the church, and not merely 
matters of opinion, long before the æras, aſſigned 
by the Chaplain, that is, before the years 1060, 
and 1215. They were univerſally taught pre- 
viouſly to the Greek (chiſm, whi 
to have begun an. 855, by Photius's intruſion 
into the ſee of Conſtantinople, and even before 
the Neſtorian and Eutychian hereſies, the latter 
of which was condemned in the council of Chal - 
cedon, an. 454 and the former in that of Ephe- 
ſus, an. 434. But if they were the general 
doctrines throughont the weſtern and caſtern 
churches at ſo early a period, what foundation 
can there be for aſſigning their commencement to 
any other æra, than that of chriſtianity itſelf? 
lt imports then little to the preſent ſubject, 
whether in the intervall between Paſchaſius and 


Berengarius, a gloom of dark and univerſal 11 Nog 


norance overſpread the face of the chriſtian world ; 
or witether the biſhops were unable to write their 
names; p. 31. for enough has been ſaid, though 
much more remains unſaid, to prove to every diſ- 
paſſionate man, that the obnoxious tenets did not 
ſteal upon mens minds during this fatal interval. 
f it were at all material to refute the exaggerated 
inputations of ſupineneſs aud ignorance, it * 


— 


— — * — — — 
— - - — — 
n 


— 


— —UU—ö— 22 — F 


— — — 


— —— —— — — — 
— 


„ 
— — — 
. cb %YECAS Cao ˙— —— ORE —_ 


m_— z 


— — — — —— — — — 


[ 82 J 


rageouſly abuſed was not ſo fatal to the cultiva. 
tion of letters, as is repreſented ; and if through 


contending factions, ſome few prelates, incapable 
of writing their names, (perhaps not ſix in all Chriſ. 
tendom, ) were impoſed upon different churches, 
there were many others, pious and well in- 
formed, who kept conſtant watch over the flock; 
committed to their charge. Whoever will read 
the acts of the council of Rheims, held within 
this period, viz. an, 992, will be ſatisfied, that 
the biſhops, Who compoſed it, were perfectly ac- 
quainted with ecclefiaſtical diſcipline and ſacred 
antiquity; and animated with à becoming 2zca! 
for the preſervation of ſound morals among the 
clergy. Baronius and Sigonius had their eyes 
r turned on Italy, their own country, 
and eſpecially on Rome, when they wrote ſo un- 
favourably of the age; and there indeed contend- 
ing factions impoſed ſome pontiffs on the chair 
of St. Peter, Who diſgraced their ſtation by the 
- corruption of their manners. But France, Eng- 
land and Germany, and even ſome parts of Italy 

| «were bleſſed with biſhops of extraordinary virtue 
and knowledge, and with princes, who en- 
couraged learning and endowed - academies of 
Acience, in which if the true taſte of literature 
did not yet flouriſh, at leaſt the ſtudy of religion 
and zeal for improvement did, as is atteſted of 
the ſchools * at Paris, Arras, Cambra, 
Liege, &c. Hi. Litt de Fr. t. 6. | 
The Chaplain (p. 19, 20), cites ſome catholic 
divines, who —— ge that the doctrine ot 
tranſubſtantiation is not to be found in ſcripture. 
It has been already obſerved, that nothing con- 
cluſive can be inferred from this, even ſuppoſing 


thele 


| de no difficult matter; for the period ſo out. 


the tyranny of turbulent barons, and violence of 
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theſe” divines in the right, and that they are . 
fairly cited. But what if their meaning be only | | 
this, that in ſcripture there is no expreſs decla- 
ration of the bread and wine's being changed into 
the body and blood of Chriſt? Might they not 
ſay this, and ſtill believe, that the doctrine of 
the real preſence was ſo expreſſed in holy writ, 
as neceſſarily to infer the change, which we call 0 
TRANSUBSTANTIATION? For l will venture to ſay, | 
though I never looked into ſome of theſe divines, | 
that there is not one of them, who does not i 
teach, that the words This is my body, import 1. 
Chriſt's real corporeal, and ſubſtantial preſence 1 
in the euchariſt. Accordingly, Scotus only ſays i 
there is no text of ſcripture ſo explicit, as evidently 
% compel our aſſent to tranſubſtantiation. Scat. 
apud Bell. I. 3. de Euch. c. 23. | 
Melchior Cano's elegant work I have hertofore 
read with great pleaſure: and I wiſh that the 1 
Chaplain had tranſcribed the whole paſſage refer- | 
red to, that we might fairly judge of his meaning; 1 
for L own, I ſuſpect Cano of fins. that tran- | 
ſubſtantiation is certainly implied as a neceſſary. 1 
conſequence of ſcripture: doctrine, if not expreſsly. | 
delivered therein; and that the words of the inftitu- - | | 
| 
| 
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tion of the-ſacrament of the euchar;/? could not 
be true, if they did not im a change of the 
bread and wine into the body and blood of 
Chin. ante $9 #4 | E 
Alphonſus de Caſtro is very orthodox, and has. 
the character of being a divine of fame and credit, 11 
but as to his being à mighty name in ſcholaſtic | 
theology, I never before heard it; and am ſure, | 
no divine can be entitled to that character, Who . 
gravely ſays, that in old authors there is ſeldom any | 
mention made of the tranſubſlantiation of the bread 
into the body of Chrift ; tor ſo the Chaplain N 
43+: + 5h - Eo 4 | im. 
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him. (P. 20.) How little converſant with old 


; 


authors he muſt be, who gravely advances ſuch 
a propoſition, will plainly appear from Bellar- 
mine, Du Perron, Tournely, &c. I ſhall pre- 
ſently have aecaſion to recite ſome paſſages from old 


authors; but ſhall do it with a ſparing hand, not 


forgetting that the — > of this addreſs is not 
to eſtablith, but to vindicate our doctrine from 
the attacks made againſt it. 4 
After exhauſting his authorities againſt tran. 
ſabſtantiation, the Chaplain begs leave to men- 
tion two negative arguments, which ſeem to prove 15 
a demonſtration, that it was unknown to the antient 


church. Note p. 24. How capable this is of de- 


monſtration, you may judge from what you have 
already heard. Was it unknown to the antient 
church, when Cyril biſhop of Jeruſalem wrote 


thus about the year 350? „ Jeſus Chriſt in Cana 


«© of Galilee, by his will only, changed water 
into wine, which has ſome affinity with blood; 
„and can we not believe him, that h changes the 
« wine into his own blood? Let your ſoul rejoice 
„ at it, as a thing moſt certain, that the bread 
«© which appears to our eyes," is not bread, though 
&« our taſte do judge it to be ſo, but tliat it is the body 
« of Chriſt; and that the wine, which appears 
© to our eyes, is not wine, though our: ſenſe of ta/i! 
« fake it For wine, but that it is the bl of Jeſus 

„ Chrift.” Cyril. Hier. Caterb. Myſt. 44 
Was tranſubſtantiation unknown, when in the 
ſame century, Gaudentius biſhop of Breſeia thus 
expreſſed himſelf? The Creator, and Lord of 
«« beings, who produces bread from the earth, 
% from bread makes his own body, becauſe he can 
6 do it, and has promiſed it; and he, that out 
% of water made wine, out of wine makes'h13 ou 
% Blood.” Gauden. Serm, 2. It is needleſs 3 
a 
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add to theſe, the teſtimonies. of almoſt chrifs 


tian father; and I think the Chaplain might con- 
tend with equal appearance of truth, that the 


doctrine of the neceſſity of baptiſm was as xninow 


to the antient church, as the catholic doctrine 
the euchariſt. | . 


We are nom prepared to examine his ative 
arguments. The fuſt is, if the antient church 


formerly adored Chriſt in the euchariſt, as we now 


do, cathg es would, in a uing againſt Arians 
have infiltegon that — as a proof of Chriſt's 


divinity. (P. 24.) Such is his firſt demonſtration ; 


but does it not equally prove, that the antient 
church never adored Chriſt at all, either in or out 
of the euchariſt ? For ,pray, would it not have 
been equally conclufive againſt Arians, and in fa- 
your of Chriſt's divinity, to have alledged the an- 
tient cuſlom of adoring him out of the ſacrament, 
for inſtance, as he is ſeated in Heaven on the right 
hand of his Father? Why therefore was this ar- 
gument not inſiſted on by the antient fathers? for 
this obvious reaſon; becauſe the Arians, at the 
very time that they fell into hereſy, to avoid the 
pretended contradictions in the doctrine of the 
trinity, ſwallowed other real ones; and, as eecle- 


aſtical hiſtorians obſerve, made-no-difficuly to 


acknowledge that Chriſt was a divine perſon, true 
God. of true God, Socrates Hit. Eccl. l. 2. c. 20. 
eternal, the ſame God with the Father, and poſſilſing 
the ſame divine. pre-eminence or dignity»; bid. c. 1 

prop finem; and therefore an object of divine 
worſhip. In a word, they ſeemingly admitted eve- 
0 thing, but the term canſubſtantial. Adoration 
they did not refuſe; and the catholics inſtead of 
having cauſe to, reproach them with neglecting it, 
charged them on the contrary with introducing a 


plurality of Gods by Paying divine honours to 


him 


1 
Him, to Whom, conſiſtontly with their principles, 
end not be due. id I. 1. c. 23. 
Before I proteed to the Chaplain's fecond ar. 
Fument, amounting likewiſe to demonftration, | 
muſt beg leave to detain your attention a little 
— on the firſt. The catholics, ſays be) in 
»**. their difpute with the Arians, did not object, 
e apanſtthe'hatter, the ſupreme adoration paid to 
» Chriſtin the bleſſed euchariſt; therefore ne 
uch adoratiag was paid ; but that adoration 
© iwouldnot have been withheld, if the catholics 
Had indeed believed Chriſt's real preſence in the 
* -eucharift ; therefore, ſinee it was with-held, they 
Aid not believe in it.“ Vou have already heard 
a vory ſatis factory veaſon, why catholies did not 
-obiett. | inſt the Arians, 'as Chaplain thinks 
, they would ; to that then I ſhall ſay no more; but 
boppi —— once to quit my defenſive plan, 
1 Hd one argumeut in favour of our doc- 
trine upon the foundation laid by the Chaplain, 
According to him, adoration of Chriſt in the eu- 
Shariſt 3mports'a belief of his real preſence ; but 
the primitive (chriſtians adored Chriſt in the eu 
Sha 


bob. 3. 22. Ohryſoſtom, Ci . Bom. 60. 44 
Pop. -Antroch.—and, d, Sacerd. lib. 6. Gregory 
Narianuen, &c. that I may -come immediately t. 1 
an authority. till more authentic, the public li- C 

tmurgy of the church of Conſtantihople, which g 
commonly goes under the name of Chryfoftom, and 
n probably compoſed, and certainly uſed by 

tim; In this liturgy, not only the external act; 


1: of 


— — > — 
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of adoration, expreſſed by incenſe, boring, aud. - 


proſtrating the body, &c. are. enjoi but like - 
wiſe internal adoratian is clearly ſigniſied by the, 
prayers addreſſed to Jeſus Chriſt in the ſacrament 
„Lord. Jeſus,” (is the prieſt enjoined. to Gre) 
look down. from th PROP page from 
the throne of thy —— us, 
thou who art ſeated, in TED 
„and. WhO art here preſent with us in an in 
fible manner. Deign with th: y Pourerful ha 
to grant us thy pure and aalen bod 


16 — — e Then adds the i | 


« the fan, of che living G » Who. came into the 
„ wonld to ſave ſinners, &. Lord, I Wox - 
chy, chat thau ſhoudſt enter into my honſe. dew 
„filed with ſin; but as thou didſt, vouchiade, ta 
enter the houſe of Simon. the 
© wile: vouchfaſe 223 y foul. lL.of wagon 
vernable paſhons, as a anger or h 
and death, covered. all over with the leproſy 
« fin.” Thus is proved 3 Cheat. 
in the cuchariſt; not 
— Ta re beet 
e * 1 
making part ef the worſh! 
Chriſt agrecably to che public. liturgy ;.and, 


quent, th pr e betifol — | 


he Chaplain's ſecond negative 


n againk the catholic —_ 22 


— 2 
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euchariſt is, that heathen writers world have re- 
torted upon thriftians the accuſation of idolatry in 
adoring à bit of bread, in reſerving their God in gold 
and filver chalices, &c. (P. 24, note.) Violent 
indeed muſt be his prejudices againſt the religion 
he Has renounced, if ſuch arguments appear de- 
monſtrations to him. For how little do we know 
of the diſputations between chriſtians and hea- 
thens ? Some fragments of Celſus and Porphyry, 
and of the writings of Julian the apoſtate, toge- 
ther with the little, that can be collected from the 
early apologies for chriſtianity, are almoſt all, that 
is come down to us on this ſubjett. The hea- 
thens might have objected, (as the Chaplain ſup- 
poſes they would); the myſtery of the Incarna- 
tion of the Son of God, his nativity and cruci. 
fixion, as an apparent apology for their fables con- 
cerning their own divinitics. They might have 
© grounded, on the chriſtian doctrine of redemption ; 
the ſame arguments, as the Socinians now do, 
and they might, from the example it afforded 
them, have attempted to juſtify their own human 
facrifices ; but above all, they might have availed 
themſelves of the tenet of the Trinity, to uphold, 
or, at leaſt, explain away the abſurdnies of a plu- 
rality of gods. But have we any authority for 
faying they did ſo? No; and except a fingle ex- 

reſſion of the ſcoffer Lucian, which ſeems to 
Elance at the Trinity; and a paſſage of Tertul- 
ion and Athanafius, implying, that ſome Jews 
and Pagans reproached chriſtians with admitting 
more gods than one, antiquity does not furniſh 
us with any proof of theſe arguments being uſed 
by heathen writers. What wonder then, if they 
never made the objection propoſed by the Chap- 
lain, efpecially as of all the myſteries of our reli- 
gion, the celebration of the euchariſt was ory 4 
n. * 7 WII, 
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which, during the reign of petſecution and idola 
try, the — — was: obſer ved. 

The truth is, the heathens deſpiſed the chriſ- 
tians too much to iuform themſelves minutely 9 
their tenets. A D hem but what 
appeared | outwar 8. 1 a9 | 
their profeſſion of. following the 4. —— 1. 
Chriſt. Here their inquiries ſtopped; and Ter- 
tullian in his apelogy, ch. 1. upbraids. them. 
with neglecting in this point alone to ſeek infor- 
mation. S7 > #3 LOO q »i £5 

To theſe negative arguments, the Chaplain beg 
leave to add, that the. fathers of the ad council+ 
of Nice expre 


Chriſt's body in heaven is not fleſh and blood; 
how therefore can bread and wine be changed 
64 ing Ine Hogs 25 4p Lorne POR: INN } oh 
(P. 24, note.) For this moſt extraordinary paſ-- 
ſage, he quotes Labbe's collection of the councils, 
tom. 6. P. 541. This collection I know not here 
to ſind in America; but I aver, that no ſuch doc 
trine was delivered or entertained by. the fathers 
of that council; and will therefore, without fear 
of being convicted of raſhneſs, undertake to ſay, 
that the Chaplain cannot ſupport, what he has 
here advanced. Neither Cabaſſutius in his ſum, 


mary, of the councils, not Fleury, nor. Natalis 


Alexander, who recite the decrees and canons of 
this council with much exactneſs, ſay one ſyllable 
of ſuch à doctrina's being taught in it. As in may 
ny other inſtances, ſo likewiſe in this, the Chap- 
lain has ſuffered himſelf to be miſled by authors, 
whom, I hope, he will deſervedly miſtruſt for the 
time to come. Their unfaithfulnefs is eminentl 
conſpicuous in che preſent inſtance. In the fifth 
ſeſſion of the council, ſome paſſages. were read of 
a fabulous book, „ The Travels of the Ap 5.1 


confirm the opinion, that 


_ council of Nice; I have carefully examined theſe. acts, but can 
eil by the Chaplain, but the contrary doctrine repeatedly eſtab- 
Chr _ ab apparent or phantaſtical body, Sce Council. Ge. 


[ go ] 
ths. Amongſt other fables it was there related, that 


John the evangeliſt had ſaid, that Chriſt had no 
true body; that when the Jews thought they cru. 


cified him, he exhibited only the appearance of 2 
body, but was in reality without- any corporeal 
figure. But ſo far was the council from cofirm. 
ing this doctrine, that they rejected it with horror. 
This is the account given by Fleury, Hit. Eccle, 
Tom. g. b. 44. an. 987. It would be curious in- 
deed, if the authors, whom the Chaplain has fol- 
lowed, ſhould have miſtaken this fabulous writing 
for the acts of the Council“. 
Nothing, remains unnoticed of all, he has ſaid 
againft our doctrine of the euchariſt, excepting the 
collection of f fed abſurdities and contradic - 
tions, with which in the ſame page (24), bechar- 
s tranfubſtantration. In this, he uſes a mode 
bf reaſoning not very liberal, and yet not unprac- 
tifed by many other writers againſt us. The ob- 
jected abſurdities and contradictions, whether real 


oer 1mayinary, reſult more immediately from 


ehrift's real preſence in the euchariſt, than from 
tranfubſtantiation ; but to impute them to that 
doctrine, would not be quite ſo inoffenfive.. Some 
regard is due to prateſtant Lutheran brethren, and 
the: doctrine of the proteſtant epiſcopal church; 


WHO ADMIT THE REAL PRESENCE Im THEIR 


CATECHISMS, veſt. What is the inward part, 
or thing ſignified? Anſiv. The body and blood 
* of Chriſt which is verily and indeed” taken, and 
Since writing the above, I have-found, in av Annapolis 
Hbrary, Binius's Greek and Latin edition of the. Acts of the 20 
meet with nothing ſimilar to the opinion attributed to the coun- 
Kthed, and the error rejected with horror, Which; aſeribed :9 
ner. Vol. V. act. 5: pi 703, 4 5, 6. N 3 
IT] TL received 
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1 
« received by the faithful in the ſacrament of the 
„Lord's ſupper, Now how that can be verily 
and indeed taken, which is not verily and indeed 
there; is, not only an inſult to common ſenſe, but 


a MYSTERY infinitely more incomprehenſible to 
the human underſtanding than TKANSUBSTAN> - 
TIATION uſelf, (ſee the church of Eng. catechiſm, 
on this article) ; but as to the catholic tenets, too 
much- cannot be faid to render them an obje& of 
ridicule and deteſtation. tranſubſtantiation be 
admitted, ſays the Chaplain (p. 24), the true God 
may be ſhut up in boxes, or devoured corporally by ver +» 
min. Would to God, it were 2 in anſwer- 
ing ſuch objections (which indeed I never ſhould 
have ſuſpected the Chaplain capable of drawing 
from the ſouleſt dregs of controverſy) to keep up 
your reſpe& for this GREAT MYSTERY Or OUR 
RELIGION, and adorable pledge of divine good- 
neſs towards mankind ! How can he give us his 
fiſh to ear? John vi. was the Jewiſh queſtion; 
and many hearing it, ſaid, this is a hard ſaying, who 
can hear it Ng 3 ($225 
So likewiſe the Marcionites, and other enemies 
of the Incarnation, contended, that to be incloſed 
ma womb, and to be laid in a manger, was unwor- 
thy of the Divine Majeſty. The Pagans and Jews 
ridiculed the credulity of chriſtians in believing in 
a man crucified between two thieves ; but the 
church deſpiſed their mockeries, being taught by 
the great apoſtle, that the myſtery of the croſs was 
indeed a flumbling block to the Jews, and to the 
Greeks foolifhnefs ; but to thoſe are called—the | 
ower of God; and the wiſdom of God. 1. Car. 1 ll! 
he divinity of Chriſt could not be injured I | 
his mortal fufferings; which contributed fo muc . 
to his glory, and the happineſs of mankind. The {1 
anſwer we may give to our 3 | | 


1 1 
onapet ws to take noticeof obje@ions fo wn. 


they c 
worthy o 
ject under comfideration. But if this will not 


they" do not believe, that the infant Jefas was 
confhred/ in che womb of the Virgin Mary, and 
wra in ſwaddling clothes? Do they not be · 
heve, that he was, like other children, hable to 
be hart, for inſtance, by the application of fire, 


or the ſtings of inſects ? If then he could ſuffer 
in his own natural body, and be 


theſe things ' 
liable to be hurt by them; why. may he not 
render himſelf fubject, in appearance, to the 


fame accidents, when he is under the of: 
bread 2 wine, and incapable: of being den 
J have already taken ſome notice of the: objec · 
tion, ſo often repeated p. 24. and ſo often refuted, 
of tranſubſtantiation contradicting our ſenſes, and 
ee . * rg to truſt, our ſenſes, 
more than God hi fi When Joſhua, who 
took the angel for a man, aſked him, are thou: for 
ws or for our adverſaries? and was told, he was 
not a than, but à captain o the-heaventy hoſe, be fell 
on his face, and worſhipped, and ſaid; what ſays my 
Lord unte bis ſervants? Joſhua v. ver. 14; that is 
he belieyed him, rather than his ſenſer; for to all. 
Iris ſenſes he appeared a man; but revelation in- 
formed him, that what he faw, was an angel. 
In like manner, if God has revealed, that under 
the appearances of bread and wine are contained 
the body and blood of Chriſt; are we not to be- 
lieve him, rather than thofe appearances? The 
evidence for the revelation: may be tried by all 
the rules of criticiſm; but when the mind is 
ence convinced of its exiſtence, it muſt then 
fubmit, notwithſtanding all . 


the greatneſs and ſanctity of the ſub · 
ſatisfy mem, I would beg leave to aſk whether 
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or oppoſition of our ſenſes. Let us always be- 
« heve God,“ ſays St. Chryſoſtom ſpeaking of 


the euchariſt, and not contradict him, though 


'« that, - which be ſays, ſeems te contradi our 
** thoughts and our eyes. For his word cannot de- 
ceive us; but our ſenſes may be eaſily deceived; 
«+ Since therefore he ſays, this it my body, let us 
be fully perſuaded of it. How many ſay now, 
- 4 oh! that I could ſee him in his own ſhape } or 
„his cloaths | or any thing about him] Believe 
« me, you ſee him; you touch him; you cat 
„him. You would be content to ſee his cloaths ; 


„and he lets you not only fee him, but alſo 


« touch, eat, and receive him within you.“ 
Cbryſ. hom. 82. in Matt. From this genuine 
uotation you may fee, what St. Chry ſoſtom, 

at enlightened doctor of | antiquity, thought both 
of the argument drawn from a ſuppoſed contra- 
diction of our ſenſes and wnder/tanding, and of 
the real preſence and tranſubſtantiation. a 
As the Chaplain has added to his reaſoning 
againſt our belief none of thoſe innumerable ar- 
guments, 'which evince the meaning of Chriſt's 
words, hit ig my body. to be hp (p. 25), 
I hkewiſe' thall gladly wave the controve 4 
only remarking, that he is neither terrified by 
the anathemas of Luther againſt the defenders of 
a figurative ſenſe, whom he calls b/aſphemers, a 
damned ſect, liars, bread-eaters, wine-guzzlers*, 
Kc. nor by the ſeverity of Dr. Cofin, biſhop of 
Durham; in the beginning of his Hiftory of tran- 
ſubſtantiation, where — of the words of 
the inſtitution of the ſacrament, he fays:; if any 


one make a bare figure o them, we cannot and ought 


not either excuſe or fuffer him in our churches, 


. x 
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_ Anotlier of our tenets. which the Chaplain hes 
felected as unſ d ſcripture and anti- 
quity, particularly in the Greek church, is, the 
belief of purgatory.; But before he proceeded to 
impugn, he ought to have ſtated it; which not 
having done, the 3 now be ſup- 
phed. All therefore, which. the churely requires 
to be believed on this ſubject, is contained in 
the decree of the council of Trent, whach.defines, 
that there is @ purgarery, or middle ſtate, and that 
3 
t Aer of 

rid. .ceſſ; 25. Co 2 


the altar. Conc. ncenning the na- 
ture, or extent of their ſuiferings; Whether by 
fire or otherwiſe, the place of puniſhment, its 
duration, &c. we are not cenhned to * 
cular opinion. No is it true, that this doctrine 
has no foundation in fcri and antiquity ! 
The books of Macabees, which ſa decidedly 
2 3 not be admitted of ſuſicient 
authority, they were not acknowledged for 
canonical ſcriptures by St. Higrom. Rufinzs, th: 
phanus, Athanaſius, Gregory, and many other an- 
tient and eminent fathers... (Ch. Let. p. 21.) I 
is be a ſufficient reaſon for tejecting the books of 
Macabees, that fome fathers doubted of 
their canonical authority, | on 
z full inveſtigation, were received by the 
whole church, I wiſh to know, bow pr 

came generally to admit the authority of the 
epiſtle to the Hebrews, the 2d of St. Peter and 
St. James, the revelation of St 2, oo and 
n  aLog 28 | rs; 
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others; for of all theſe, as well as of the books 
of Macabees, doubts were ſome time enter- 
tained, and the father's different opinions 
concerning them. But 1 no ſatistact 
account of this matter; and am well convinc 
that the prevailing reaſon, which moved the 
compilers of the Engliſh Bible to reject the one, 
and receive the other, was, the ſupport, which, 
they obſerved, the catholic doctrine of purgatory 
would derive from the book of Macabees *, 
But, though it were deſtitute of this, there are 
not wanting other . of ſcripture to con · 
firm the ſame, as the Chaplain find in our 
divines, though he ſo poſitively ſays the con- 
trary, and particularly in the Catholic Seriptuniſt, 
with whom he ought not to be unacquainted. 

As to the dottrine of antiquity concerning 
purgatory, and particularly of = Greek church, 
we ſhall meet with little difficulty. No article of 
the chriſtian belief has ſtronger evidence from 
the teſtimony of the early fathers ; 38 
inconteſtably the practice of praying for the dead; 
they aſſert, that by the prayers of the faithful in 
this life, comfort and l is obtained for thoſe, 
who are departed out of it; which is eſtabliſhing 
as much of the doctrine of purgatory, as we are 


obliged to believe. St. Epiphanius, a biſhop of 


Neither dt. Jerome or St. Gregory reject theſe books, The 
former, ſays,. they are not in the Hebrew canon (farmed 
Eldras, before they were written), nor univerſally receive 
But he himſelf held them to be of divine inſpiration. Com. in 
c. Axiii. Iſaiæ in c. vi & ix. Eecl.—id c. viii. Daniel. And 
St. Gregory, . who Was poſtexior to the council of Carthage, 
which declared their canonical authority, can only mean, that 
they had dot been ſo received by all the churches. As to St. 
Arhanaſius, if r _—_— bis — hn as 1 1 
on .a writing eutitle and hearing his name, that w 
. xcjeted by all the —— as. falſly imputed to him. | 


the 
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tue eaſtern church, ranks Aerius amongſt the 
founders of heretics, for teaching, that - prayers 
and alms are 6 7p ans. the dead. £p:iph. He. 
75. alias 7b. and Auguſtin confirms the ſame, ad- 
ding, that his hereſy was condemned by th: 
univerſal church. Aug. de Herefibus—Her. 53 
Greeks therefore as well as others. Cyril, biſhop 
of Jeruſalem, another Greek father, expounding 
the liturgy in a catechiſtical diſcourſe, ſays, ** we 
by a. thoſe, who are deceaſed, firſt the 
“ patriarchs, apoſtles ' and martyrs, that God 
«© would receive our ſupplications through their 
« prayers and interceſſion. Then we pray for 
* our fathers and biſhops, and in general all 
«© amongſt us, who ate departed out of this life, 
«« believing, that this will be the greateſt relief 1. 
% their ſouls, for whom it is made, whilſt the 
« holy and | tremendous victim hes preſent,” 
Cyril. Hier. Catec. Myſt. 19. n. 9. n. edit. Bencd. 
alias cat 5. | | | 

If. this addreſs ſhould chance to be ſeen by any 
one, who has acceſs to the works of this hol) 
father, I would intreat him to read the continua- 
tion of this paſſage, and ſee the perfect agreement 
of our doctrine with that of the Greek church in 
St. Cyril's time. of, 4:41 | 
The enlightened Greek doctor St. Chryſoftom 1s 
equally deciſive. * It is not in vain, fays he, 
that in the divine myſteries we remember thc 
« dead, appearing in their behalf, praying the 
„ lamb, who takes away the fins of the world, 
that comfort may thence be derived to them 
„Let us pray for them, who have flept in 
* Chriſt; let us not fail to ſuccour the departed 
for whom the common expiation of the world is 
« offered.” Chry/. in i. ad Cor. hom. 41.—4ʃ45 
51. Here is forely evidence enough to prove the 
of” antiquity 
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antiquity of our doctrine, and its entire confor- 
ws, | with that of the Greek church. I quote 


no Latin fathers, as the Chaplain appears to lay 
particular ſtreſs on the Greek; otherwiſe it were 
eaſy to produce the moſt unequivocal evidence of 
their perfect agreement with thoſe juſt "cited. 
The eden from the venerable biſhop Fiſher, 
that to this very day purgatory is not believed by the 
Greeks, &c. is either a miſtake in him; or, what 
Jam much more inclined to believe, he meant 
only to ſay, that the Greeks do not believe, in 
a purgatory of fire, contrary to a common, 
though not a dogmatical opinion of the weſtern 
church. 3 


CONFESSION. 


The Chaplain proceeds (p. 300, to tell us, that 


nur preſent doctrine of the div:ne inſtitution and 


neceſſity of CONFESSION was not always a ſettled 
point in our church. What if it were not? 
what harm would enſue, if for ſome ages this 
matter remained without minute inveſtigation, 
and that the faithful contented themſelves with 
humble and penitential confeſſion of their ſins, 
not enquiring, whether the practice was derived 
from divine or apoſtolical inſtitution? Muſt we, 
for this reaſon, refuſe to believe the church, 
when upon full enquiry and examination of the 
tradition preſerved in all the churches, ſhe defines, 
that confeffion is an obligation impoſed on us by 
divine authority? This would lead us back again 
into the queſtion of infallibility. But let us 
hear the Chaplain's reaſons. The learned Alcuin, 
las he, during the ninth . tells us pe 

| | as 


= 


4 

that ſome: ſaid it was ſufficient to confeſs our fins 1 
God alone, Were the perſons here admitted men. 
tioned catholics or not? Does it appear, that 
their opinion had any effect on the public practice 
ſo that it might alarm the vigilance of the paſtor; 
of the church? Does he ſpeak generally of 41 
fins? Does he not refer to ſituations and caſcs of 
_ neceſſity, in which confeſſion cannot be made 
but to God alone? Till theſe, and ſeveral other 
things relating to this paſſage are ſtated more 
fully, it is impoſſible to determine Alcuin's 
meaning. The ſame muſt be obſerved of the 
paſſage from the manuſcript penitential of The- 
«a <dore, the genuineneſs of which I much doubt; 
for I *r that Wilkins, the collector and 
editor of the Britiſh Councils, long ſince Uſher's 
time, has not publiſhed it; and ſurely he would 
not have omitted ſo valuable a diſcovery; and 
ge in becauſe I find no mention of this paſ- 


e in a comprehenſive abridgement of I he- 
odore's Penitential, which lies now before me. 
I do not hereby mean to impeach Uſher's inte- 
grity, or, 1n general, his judgment; but for the 
reaſons juſt ſtated I conclude there is good 
grounds to queſtion the authority of a many- 

ſcript, which does not appear to have had any of 
a fimilar tenor to ſupport its credit, After all, 

to what do theſe Kut asf amount, ſuppoſing 

them both genuine and conveying the ſenſe in- 

tended by the Chaplain? Only to this, that at 

the time, the church was not known by The- 
odore and: Alcuin to have made any authentic 

declaration of the divine inſtitution and neceſſity 
of confeſſion. The practice of it we may fair 

conclude to have been general from this cir- 
cumſtance, if all other proof were wanting, 

Which certainly is not the caſe; that it was 
3 | doubted 
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doubted, whether forgiveneſs could be obtained i 
without it; and in ſuch a fituation, what il! 
prudent and virtuous chriſtian, anxious to ob- 1 
tain reconciliation with his Maker, would '1eg- il 
le& the, uſe of the means neceſſary to procure it! 
it? | 
Theſe obſervations are equally applicable to 
the authority of Gratian, whether he was of the 
opinion attributed to him by the Chaplain and 
Maldonatus; or whether he only held, that the 
precept of confeſhon was not obligatory imme 
diately after the commiſſion of fin, as I find his 
words underſtood by other divines. A general. 
remark will not be improper in this place; that. 
our faith is formed on the public doctrine of the 
church, and not on the opinions of private the- 
ologians. It is indeed requiring too much of us 
to account for all theſe fingularities, which any 
of them may have committed to writing. Doe 
the Chaplain think, we cannot produce from 
proteſtant authors many conceſſions, many ac- 
knowledgments of the agreement of our tenets 
with the ſenſe of antiquity, with the practice of 
the firſt ages, with the univerſal belief of earl 
chriſtians? Does not Dr. Coſin, in ſpite of all 
his animoſity, acknowledge the poſhbility of tran- 
ſubſtantiation? Does he not confeſs, that the 
water was changed into wine at the marriage feaſt 
of Cana in Galilee? Do not the tranſlators of 
Dapin's hiſtory, and other proteſtants bear wit- 
neſs to the antient practice of praying for the 
dead? Have not the invocation of ſaints, the 
honouring of their remains, the celibacy of our 
clergy been vindicated by proteſtant writers of 
eminence. from the miſrepreſentations and ob- 
jections of our opponents? Yet would the- 
I 2 Chaplain 
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Chaplain think it worth bis while to advert to 
| 1 were they brought forth againſt 
This however is his method againſt us: When 
he comes to object (p. 20), to the power of 
looſening and binding committed by Chriſt to his 
apoſtles ' and their tucceffors in the miniſtry, he 
tells us, that the famous Lombard, the Ariſtolle, 
the Newton of ſcholaſtic divines, and ſome 
others, maintained that power to be only decla- 
ratory of forgiveneſs ; whereas fince the __ 
Trent, it i become an article of our faith, that th: 
Prieft has power. to forgive fins. (P. 20.) 

Peter Lombard, who lived in the 12th century, 
was indeed a man of acknowledged and methodi- 
cal genius, and had the merit of reducing the 
ſcattered opinions of drvines into a regular ja ſtem 
or, body, which has ſince been the groundwork 
of ſcholaſtic theology. But if the Chaplain, by 
calling him its Newtox and Ariftotle, mean to 
convey an idea, that all his opinions are held fa- 
cred, he is greatly miſtaken; for many of them 
are controverted, many univerſally rejected. The 
opinion, for which he is here cited, is very dif- 
ferent from that, which might be ſuppoſed by 
the Chaplain's imperfect repreſentation of it. 
For the natural inference from his repreſenta- 
tion is, that the ſacerdotal order not only do not 
exerciſe a miniſterial and dependant juriſdiction 
over repentant ſinners (which is what we teach) 
but ltkewiſe that they impart, no abſolution, 
that they have no power of looſening or binding; 
ina word, that no grace is adminiſtered; through 
the inftrumentality of their miniſtry, and con- 
ſequently that there is no ſuch thing as the ſa- 

crament of penance. Now all this is expreſsly 
. a | C.ontrary 
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contrary to Lombard. He holds the divine in- 
ſtitution of this ſacrament ; he teaches, that the 
miniſtry of abſolution truly confers grace; that 
it has an inward effect on the foul ; and though 
only declaratory with regard to the remiſſion of 
the guilt of fin, is efficaciouſly and actively for” 
with reſpe@ to the remiſhon of the temporal pu- 


niſhment annexed to it. The council of Trent 


cenſured indeed the doctrine of the reformers in 
fuch terms, as appear to the generality of divines 


to import the falſchood of Lombard's opinion; 
but others do not think ſo; and the Chaplain 
might have remained in the boſom of our church, 
and ſtill believed, that the power of abſolution 


is only declaratory, in Lombard's ſenſe, as Tour- 


nely, De Pen. que}. 2. art. 2. would have in- 
formed him. . 

I have now finiſhed my obſervations on the ar- 
gumentative part of the Chaplain's letter, with 
abilities far inferior indeed; but, I truſt, witlr 
the ſuperiority of 4 cauſe, which has enabled me 
to leave nothing unanſwered, that could diſturb 
your minds, or ſhake the firmneſs of your faith. 


TITLE OF CATHOLIC. 


Before he concludes his letter, the CB'ApL AN 
has thought proper to make a profeſſion of his 
new belief, and ſhews a particular anxiety to 


aſſume to himſelf the appellation of x CATHOLI O. 


am not ſurpriſed at his anxiety; it is an appel - 
lation characteriſtic of the TRUE CHURCH, © My 
name is Chriſtian,” ſays Pacianus, my ſur 
name is catholic. That denominates me, this 

FEE I 3 | _ diſtin» 
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<< diſtinguiſnes me.“ And St. Auguſtine; „we 
«© muſt hold the chriſtian religion, and the com- 
«© munion of that church, which is caTroLic ; 
% and winch is called caTroLtc, not only by 
« her own children, but by all her enemies.“ But 
will the Chaplain now find this charaQeriſtic in 
his new religion, any more, than the ſectaries of 
St. Auguſtine's times found it in theirs? This ho- 
ly doctor having mentioned various reaſons, 
which prevailed on him to remain in the com- 
munion of the church, proceeds thus. I am 
«© held in this church by the ſucceſhon of prieſts 
„ coming down even in the preſent epiſcopacy 
„from St. Peter, to whom Chriſt a det his reſur- 
46 rection committed the feeding of his flock. 


« Finally, 1 am held to it by the very NAME or 


© ATHOLIe, of which this church alone has, not 
* without reaſon, ſo kept poſſeſſion, that, though 
<< all heretics deſire to be called catholics ; yet if 
4 ſtranger aſk them, where catholics meet, none 
4 of them will preſume to pggnt out his own 
„church, or his houſe.” Aug. cont. epi. Fun- 
dam. c. 4. 


The Chaplain claims right to the title of catho- 


lic, becauſe he believes and profeſſes every 
point of chriſtian faith, which at al times, and 
& in all places has conſtituted the creed of all 
© orthodox believers.” (P. 35.) For ſuch we are 


told, is Vincent of Lerin's deſcription of a catho- 


lic. In the preceding, as well as ſubſequent part 
of his work, Vincent has explained the charac- 
teriſtics of catholicity ſo clearly, that it was impoſ- 
ſible for the Chaplain to miſtake them; and it was 
Perhaps becoming his candour to have ſtated that 


author's meaning, when he was alledging his au- 


thority to the RoMAN CATHOLICS or Wok-' 
„ *. vw F CESTER 
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ctsrER. It is neceſſary, ſays he, to follow the 
« univerſality, antiquity and agreement of the ca- 
„ tholic and apoſtolical church; and if a part re- 
„volt againſt the whole; if innovation riſe up- 
e againſt antiquity ; if the diſſent of one or a feu 
© miſtaken men diſturb the agreement of all, or 
« of a yum majority of catholics, let the integri— 
cc ty 0 


the whole be preferred to the infection of a 


« part, In this fame univerſality, let greater rk 
« gard be had to venerable antiquity, than pro- 
« tane novelty ; in r v itfelt, (chat is, with. 
regard to doctrines, for which antiquity is alledged) 
« let the decrees of @ general council, if any exiſt, in- 
the firſt place be oppoſed to the cath 


„ follow, what is next in authority, the agreeing. 
« opinions of many and eminentfathers ; which things 


„ being faithfully, ſoberly and anxiouſly. obſerved, 


e ſhall zafily with God's help diſcover the per- 
*© nicious errors of riſing hereties.“ inc. Lir. 
Com. c. 38. Wi 
the teſt of theſe rules? Will the authority. of the- 
learned Vincent of Lerins. juſtify the religion, 
which he has adopted? | 8 
He next alledges, that the apoſtles creed is the 
ſtandard of catholicity ; but it muſt be ſubſeribed, 
he fays, in its full extent, Does he mean by theſe 
words, that every article of the creed is to be re 
celved, without addition, in the terms in which it 
is written ? Or that it is to be received with ſuch: 
extenſion and explanation, as may comprehend 
other points not clearly expreſſed, but only im- 
plied therein? If this laſt be his meaning, who 
ſhall determine what is implied? By what autho- 
rity ſhall the Arian or Macedonian be bound to 


acknowledge, that the divinity of Jeſus 1 
it | an 


neſs of a: 
« few; and if no ſuch decrees exiſt, let cathohcs:: 


e Chaplain's catholieity ſtand 
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and of the Holy Ghoſt is taught in the creed 
Will he, who receives the creed in the Arian or 


Macedonian ſenſe, be a cATHOLILe? If it be the 
ſtandard of catholicity, it ſurely cannot be enough 


to admit its words; but the ſenſe conveyed b 

thoſe words muſt be the object of catholic faith. 
I admit the creed, will each of theſe ſay, which 
whoever admits in its full extent, according to 


you, "muſt be a member of the catholic church, (P. 


35.) Shew me that I do not ſo admit it; ſhew 
me, that by requiring my aſſent to your explana- 
tion and extenſion af it, you do not require a ſub- 
miſſion to human authority, and thereby lay on 
us a yoke heavier than that, with which you re- 
proach the church of Rome; for when ſhe re- 
quires obedience, ſhe does ſo in virtue of her 


claim to infallibility ; but you have no ſuch pre- 


tenſion. Thus will the Arian, Macedonian, and 


other ſectaries argue; and | cannot ſee, how the 


Chaplam will get over their objections conſiſtent- 
ly with the principles laid down. in this letter: 
and therefore THE CREED, as ſubject to extenſion 
and explanation cannot. be. with him the ſtandard. 
of catholicity. | | 

But if it be the Chaplain's meaning that THE 
CREED contains the univerſal catholic faith; that 
the profeſſion of it alone, without underſtanding. 
any thing more to. be implied, than 1s literally ex-- 
preſſed, conſtitutes us members of the eaTHo- 
LIC CHURCH ; then are they not heretics;. who 
condemn; marriage, and introduce a. diſtinct ion 
of meats; whom nevertheleſs the apoſtle deſcribes. 
as giving heed to the dactnine of dewils, ſpeaking lies 
in hypocriſy, and having their - conſcience ſeared; 1 
Tim. c. 4. nor they, who deny an eternity of pu- 


niſhment, or aſſert, that All the reprobated ſpirits. 
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in hell ſhall at length be ſaved ; for none of theſe 
things are touched on in the creed. Does any of 
its articles contain the profeſſion of our obliga- 
tion to love God, or to keep holy the Lord's day? 
For neceſſary thoſe points certainly are, the omiſ- 
ſion or tranſgreſſion of which is a damnable fin. 
Where does the creed ſpeak of the neceſſity of bap» 
tilm, or of the lawfulneſs of it, when adminiſter- 
ed by heretics? Did not the catholic church al- 
ways aſſert the firſt, as an eſſential doctrine, and 
eſtabliſh the other againſt the Donatiſts? Where 
finally, to omit many other articles, which not 
even the Chaplain bimſelf could deny as belong 
ing to catholic faith, does the creed propoſe to our 
belief, the receiving of the books of the old and 
new teſtament, as of divine revelation ? It may 
therefore be concluded, upon evident principles, 
and in dire& oppoſition to the Chaplain, that a- 
perſon may ſubſcribe. the apoſtles creed, even in 
11 full extent, without being a member of the ca- 
tholic church. T only make this exception, that 
by declaring his aſſent to theſe words, I BELISVE 
THE HOLY CATHOLIC CHURCH, he means not 
to acknowledge her unerring authority; for if he 
does, that acknowledgment imports the belief 
8 Tory article; which the propoſes as revealed by 
* 5 


. 


* The Chaplain in a note (p. 25), obviates the meaning 
here inſinuated, and attempts to =_ an oppoſition between 
the expoſition of this article of the creed in the catechifm of the 
council of Trent, and that of many of our religious inſtructors. , 
But they muſt be ignorant iaftructors indeed, who know not 
that by believing in God, we profeſs to believe both that he is, 
and that his word is infallible, as being founded in the divine 
perfections of infinite wiſdom and truth; whereas by believing , 
the catholic church we make profeſſion of acknowledging her ex- 
iſtence ; and that God communicates to us through her thoſe 
truths, which we muſt receive, not as the words of man; bu 
as they truly are, the words of God. Juſt ſo the Chaplain ad- 
mits the ſcriptural doctrines delivered by the apoſtles aud evan- 


geliſts 3. 
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Anothor material objection to the Chaplain's 
doctrine is; that it admits into the communion of 
the church almoſt all thoſe who in every age of 


Chriſtianity have been deemed heretics, and the 


corrupters of faith. The great council of Nice, 
which the fiſt proteſtants pretended to reſpect as 
repleniſhed with a truly catholic ſpirit, in their 
eighth canon, ſpeak of the Novations as being out 
of the catholic church. Their errors conſiſted, iſt, 
an denying the power of the church to forgive fins, 
particularly that of apoſtacy from faith; 2dly, in 
requiring the rebaptization of thoſe, who had been 
baptized by heretics ; 3dly in condemning ſecond 
marriages. I doubt whether the Chaplain wilt 
find any of theſe errors reprobated in the apoſtles 
ereed. St. Cyprian expreſſly teaches, Cyp. ep. 70. 
ad Magnum. that the Novations made uſe of no 
other creed, than that of the catholics ; which un- 
doubtedly was that of the apoftles ; and yet they 
were deemed heretics, and out of the communion 
of the church. : 

The Donatifts in like manner, becauſe they 


rejected baptiſm adminiſtered by heretics, were 


denied communion with the catholic church; 


but the creed they did not deny. You are 


«© with us,” ſays St. Auguſtin, “in baptiſm, in 
e the creed, in the other ſacraments of God; 
« but in the ſpirit of unity, and in the bond of 
„peace; finally, Ix THE CATHOLIC CHURCH 
<< you are not with us.“ Aug. cp. 93 ad Vin- 
centum. I inter then again, that it was not the 


eliſts ; neverthefs he does not fail in making a ſufficient difference 
etween God and his creatures ; hut he knows that divine omnipo- 
tence can render mortal men infallible in communicating revealed 
doctrines to others; and which muſt ultimately be believed for 
the authority of God alone. 


intention 
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intention of the apoſtles to include in their creed 


the univerſal chriſtian catholic faith. 

You are now prepared to form a true eſtimate 
of the Chaplain's univerſal belief, as expreſſed in 
the place, (p. 36 ) we have been conſidering. As 
I before ſaid, almoſt every ſect, that ever de- 
formed the face of chriſtianity, might be taken 
into it. Sabellians and Arians; Neſtorians and 
Eutychians ; Socinians and many Deiſts; and 
the diſciples of that modern author (his name is 
celebrated in the literary world) who has lately 
diſcovered, that the Jong of pre-exiſtent na- 
ture in Chriſt, that is, of his having exiſted be- 
fore his Incarnation, is a corruption of chriſti- 


anity ; all theſe however diſcordant in their prin- 


ciples, would ſubſcribe the apoſtles creed ; and 


might ſay, that they embraced no new religion, but 


þ onlyJg:iſcarded ſome doctrints, which had been en- 


grafted upon the old one. Thus, in a ſhort time, 
under pretence of reducing our faith to the 
primitive ſimplicity of * creed, every tenet _ 


would be. ſucceſſively rejctted, which curbs our 
paſhons, or ſubjets our underſtanding. © If 
once this impious licentiouſneſs be admitted, 
ſays the excellent Vincent of Lerins, „I dread 
„to ſay, how great will be the danger of de- 
* ſtroying and extirpating religion. For if any 
* one part of the caTHoOLIC DOCTRINE be 
rejected, another and another will ſhare the 
** ſame fate; and at length it will become a prac- 
„ tice, and deemed lawful to diſcard others; 
„thus the tenets of religion being rejected one 
by one, what: will finally enſue, but the re- 
jection of the whole together.” Vinc. Lir.. 
comm. c. Jl ; $4473 7 1 
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OR AL TRADITION, 


The Chaplain proceeds to tell the Roman ca- 
Tholics of Worceſter, that his religion is that of 
the Bible; but that their religion is the doctrine 
of the council of Trent; inſinuating thus an op- 
tion between the two. But do not catholics, 
"as well as he himſelf, recur to ſcripture, as the 
foundation of their religion? Does not the coun- 
eil of Trent profeſs the moſt profound veneration 

for, and implicit belief of every part of {cri 
- ture? Does it not, in all its decrees and detini- 
tions of faith, aſſert the tenets of the church on 
the authority of ſcripture? If the both the 
council and Chaplain be ſolicitous to form their 
faith on ſcripture, which is moſt likely to diſco- 
ver the true meaning thereof? If the Chaplain 
deems it his duty to rely on his own private in- 
terpretation, the catholics of Worceſter think it 
wiſer, and more conſiſtent with humility and 
obedience to follow that church, which Jeſus 
Chriſt has promiſed to lead into all truth; and 
- to hear — inſtructors, whom he has appointed 

to teach all things, whichſoever he has commanded. 
4 rely ſolely, ſays the Chaplain, pon the auths- 
rity e God's word (p. 38); and do we not like- 
. -wiſe rely /olely upon the ſame authority? No, in- 
ſinuates the —— you catholics think it ne- 
ceſſary to recur to UNWRITTEN TRADITION. 
And, pray, what is the tradition, to which we 
recur, but ThE WORD or Gon delivered down 
to us by the teſtimony of the fathers, and in the 
public doctrine of the catholic church ? Does not 
„Ahe Chaplain himſelf receive the written w_ of 
vo 


0 
God from the, fame teſtimony and traditidn? 
Why is it leſs to be depended on in witneffing the 
unwritten” word of God, than in delivering. 
down, and ſeparating the true and genuine books” 
of ſcripture, from © thoſe which are falſe or cor- 
rupted? He demands with St. Cyprian, whence” 
we have out TRADITION ? We anſwer, from the 
apoſtles, from their ſucceſſors, from the atteſta - 
tion of chriſtians ſpread throughout the World:; 
and St. Auguſtin proves our right to affign this 
origin: becauſe, ſays he, what the untverfal 
« church holds and was not inſtituted in a coun-- 
„eil, but was always maintained, is moſt rea- 
ſonably coneluded to be derived from apoſtoli- 
« cal inſtitution.” Aug. de Bapt. contra Dona. 
l. 4. c. 6. But St. Cyprian requires, that it be 
commanded” in the goſpel, or contained in the epiſtles 
or acts of 'the apoſtles. (P. 38.) What wonder, 
that St. Cyprian, while he was engaged, as he 
I the error = the Donatiſts — | 
their language; and like all other ers 
4 — of the church, ſhould ON bor. 
ſeripture proofs, which can never be effectual, 
becauſe they can always be explained away by 
human ingenuity? Wherefore St. Auguſtin in 
his 5th book, 23d ch. on baptiſm, againſt the 
Donatiſts, particularly refutes the writing no- 
objected out of Cyprian; and it is onder In 
deed, if the Chaplain did not diſcover this in 
the very place, from which I preſume he copied 
his objection. He ſometimes cites Vincent of 
Lerins. Will he then allow one, who ſtill re- 
tains. the moſt ſincere reſpect for him, to recom- 
mend to his reading the eleventh chapter of 
Vincent's excellent work? Will he notice, What 
Vincent there ſays of thoſe, who endeavour to 
ſupport their falſe - by quotations from 
SSIS ITE Cyprian's 


IL we} 
2 A wofks, w while he Was; ed 
A engag 

198 Schi Ae, that We aa theſtbrip- 
 - thres. deficient and, obſcure; but he aiky,. Whaere:is 
the deficiency l bare is theohſourity,?. ( Ibid.] De- 
Aclent- they certainlx are not, if it be meant, that 
then anſwer. the views and! deſigns of divine 
Providence. in cauſing them to be uritten; but 
in this (Rn 9 Hare, — ou _ do, not 
contain. ALY; points-ta, an Pra Ce; 
Ae think has, been ſufficiently proved; and 
1 eclared by St. Paul in the words befbre-cated ; 
| en, land and [qi feſt THE: TRADITIONS, 
" Bean tangh t, Whether | BY: WORD) ar our 


22 Theſſ. il. ver. 1 tinte 

Rare; ſhall we 8 of the ſeri 

then. We in find it · in almoſt every book. of 
haly, x writ 3. wo hall find it, where St! er tells 
us, it 18 to be found, in. St. Paul's epiſtles} in u hic 
axe ſeme things hard to be underſtood; and which; a 
45 all other. ſeripmeres;, the untearnedand unſtable, 
| ware? fm. their. omn defirudtions 2 Pet, iii. ver. 10. 
. St Chryſoſtom aſſures us, that ſcripture en- 
e does not ſuffer the reader ta err. — 

plain is conxverſant in chiſtury and 

Aly a; perſon of obſervation. Can he 
SI, bolieye or ĩmagine it to be::Chry- 
ſoſtom's meaning, tliat the ſeripture expountls t- 
ſielt in all points to every reader, ſo that he cannot 
err. Iso every one able to make that conference 
compariſon of the different. paſlages:ofderip- 
ture, Which lead to its true interpretation: Can 
any; thing, more be intended by that: great. doctor, 


than that ſcripture direcis everyireader to ſuch 4 


NLE OF E Ex POSTHHTON, as ſecures him from er- 

rn But is, private interpretation TH 16 in- 

eee ee f the church, 
1 manifeſted 


1 1 


an th | 
manifeſted - in her publie doctrine by tie mifhif-- 
ters of her — pointment ? Hear St. Chryſoſtom 
himſelf: ET 3 hooks — hand N 
age throughout; keep preſent to y ur mi 
10 3 underſtand; but return frequently to 
the reading of thoſe things, which wy 
and difficult; and if by repeated reading 
« « cannot find out „ „go to a . 1 
ä to one wiſer than yourſelf.“ . 
4 2erca. Lo the authority of deen d 
be added, that of evety father of the church; moſt 
of them having delivered their opinions of the in- 
ſufficiency and obſ of ſcripture, not in frag- 
ments: of a ſentence, but in 
and fully on this very ſubject. To cheſe allow me 
to add an authority, which with many of our pro- 
teſtant brethren will weigh more, than that of all 
the fathers. Thus then Luther in his preface to 
the plahns ;. lt is a. moſt audacious preſumption 
zn any one to ſay, that he underſtands every part 
„even of one book of ſcripture. Sci eſſe i- 
pudentiſimæ temeritatis eum, qui audeat proſiteri 
unum ſcripture librum à ſe in omnibus parti bus 
intellectum. Luth. pr * in P/al. ap. Bell. de R. P. 
J. 3. c. 21. Let the Chaplain recollect all ths diſ- 
putes and variations even amongſt proteſtants 
themſelves concerning the meaning of theſe words 
{ſpoken by Chriſt at his laſt ſupper, THIS is MN 
BODY. If innumerable arguments evince to him their 
meaning to be figurative, he cannot forget, that Lu- 
ther and Dr. Coſin, a biſhop of the church of 
England, pronounce anathemas againſt the main- 
'tainers of a figuratzve ſenſe. After this, will he fo 
confidently repeat his interrogation, e 3s the 
"sfecrtncy, aphere is the obſcurity of ſcripture c | 
He it cuntent, he fays, wo eoquieſee in that muthe- 
vir, to which nlone St. W n ang! St. Cbryſeſtom 
2 5 refer 


Lua } 

_ refer us, (p. 38) inſinuating hereby, that ſeripture is for 

that ſole authority. How he came to mention St. ten 
Auguſtin on this occaſion, I am at a loſs to eon- Hof 
ceive. This holy father has made a clear profeſ. ot 
iow of receiving ſcripture itſelf, only becauſe it his 
came recommended to him by the church. pe. 
% would not, ſays he, believe the goſpel, if the m. 
authority of the caTHoLICc cHuncnk did not th 
% move me thereunto.“ Epi. Fundam. c. 5. In 71 
his controverſies with the Manicheans and Do- na 
natiſts, he repeatedly appeals to the authority and rec 


| ractice of the CATHOLIC CHURCH; he tells the co 
| latter, that neither they, nor the catholics have an 
| any clear ſcripture: for their different opinions to 
Z concerning rebaptization ; but that the former, of 
E by refuſing to ſubmit to the church, reſiſt not | 
| man, but our Saviour himſelf, who in the goſpel CC 
| bears teſtimony. to the church. Lib. 1 m 
| 16. 33.—& de Unit.” Ecct. c. 22, The preten W 
| authority from St Chryſoſtom is no more his 0 
| than mine; it is a reference to the ſame exploded re 
paſſage, as was cited in the Chaplain's note (p. ), d 

| of which enough has been ſaid already. x. : 
| CONCLUSION. : 
I have now gone through a taſk, painful in t 

every point of view, in which I could confider | 

it. To write for the public eye, on any occaſion c 
whatever, is neither agreeable to my feelings, 1 


my leiſure, or opportunities; that it is likewiſe 
diſproportioned to my abilities, my readers, I 
doubt not, will ſoon diſcover. But if reduced 
to the neceſſity of publiſhing, I could wiſh that 
my duty led me to any ſpecies of compoſition, 
rather than thyt of RELIGIOUS CONTROVERSY, 
J 
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* 
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for which mankind have conceived ſuch à con- 


tempt, that an author cannot entertain a hope 
of enjoying thoſe gratifications, which in treating 


other ſubjects may ſupport his ſpirits and enliven 
his imagination, Much leſs could IJ have a proſ- 


pect of theſe incitements in the proſecution of 
my preſent undertaking: I could not forget in 
the beginning, progrefs, and concluſion, that 
THE HABITS OF THINKING, THE  PREJUDICES, 
nay and perhaps even the paſſions of many of '8 


readers, would be ſet againſt all the arguments I 


could offer; and that the weaknefles, the errors, 
and abſurdities of the writer, would be imputed 
to the errors and abſurdity of his religion. But 
of all conſiderations the moſt painful was, that 


] had to combat him, with whom I had been 
connected in an intercourſe of friendſhip and 


mutual godd offices; and in connection with 


whom I hoped to have conſummated the courſe of 


our common miniſtry in the ſervice of virtue and 
religion. But when I found theſe' expectations 


diſappointed ; when I found that he not only had 
abandoned our faith and communion, but had 


imputed to us doctrines foreign to our belief, 
and having a natural tendency. to embitter the 
minds of our fellow citizens againſt us, I felt an 
anguiſh too keen for deſcription ; and perhaps 
the Chaplain will experience a fimilar: ſentiment, 
when he comes to reflect coolly on this inſtance 
of his conduct. It did not become the friend of 
toleration to ſow in minds ſo miſinformed the 
ſeeds of religious 3 M 

Under all theſe diſtreſsſul feelings, one conſi · 
deratian alone relieved me in writing; and that 
was, the hope of vindicating your religion to 
yourſelves, and preſerving the 
faith. But eren this proſpe& ſhould not have 

„ induced 


dfaſtneſs of your 
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Anduced me to engage in the controverſy , If 1 
gould fear it would diſturb the harmony nom 
ſubſiſting amongſt all chriſtians in this country, 
80 BLESSED WITH CIVIL AND {RELIGIOUS LI 
BERTY Which if we have the wiſdom aud tem- 
per to preſerve, [AMERICA may ſoon exhibit a 
proof to the world, that a general and tquar 
TOLERATION, by giving a free circulation to 
Kir argument, is the moſt effect ual method to 
bring all denominations of chriſtians to an vn1ry 

Dre t 4 2: 2 | 
The motives, which led the Chaplain to the 
Mep he has taken, are known beſt to God and 
Himſelf. For the vindication of his conduct, he 
appeals ro TRE /DICTATES or \'CONSCIENCE 
with a ſeriouſneſs and ſolemnity which mult add 
greatly to his guilt, if he be not ſincere. He is 
#0045 to impreſs on his readers a firm convic- 
tion, that neither vikws OF /PREFERMENT on 
SENSUALIPTY had any inffuence on his deter- 
mination. He apprars to be jealous, that sus - 
Dic ioms WILL ARDSE unfavourable to the pu- 
tity of his intentions. 4+ See the Peſiſcript. He 
Hall have no cauſe to impute to me the ſpreading 
of theſe ſuſpicions. But I muſt entreat him 
with an earneſtneſs ſuggeſted by the moſt perfect 
good will and zealous regard for his welfare, to 
conſider the ſanctity of the ſolemn and deliberate 
engagement, which at an age of perfect ma- 
turity he contracted with Almi God. 1 
pray him to read the two exhortations of that en- 
lightened doctor St. Chryſoſtom to his friend The. 
odorus, who, like the Chaplain, had renounced 
his former ſtate, in which by a vow of 'celibacy 
te had conſecrated himſelf to Almighty God. 
„Lou alledge,” ſays the ſaint to his friend, 
that marriage is lawful; this I'readily _— 
by 4 5 f £6 le ge; 


. 


Pu 


1 WW © ledge! but! iis not now in your power to em 
bras chat ſtate; for it is certain, that one, 
„ © who! by a ſolemn engagement has given him- 
- ſelf to God, as his heavenly ſpouſe, if he vio- 
n- late this contract, COMMITS) ADULTBRY) 
a „ though he fhould a thouſand times call it 
\L „ MARRIAGE: Nay. he: is guilty of a: crime fo; 
much the more enormous, as: the majeſty of 
Goch ſurpaſſes man. Had you been free, no: 
dne could charge you with defertioni; but 
ſinee you/ are contracted to ſor great a king, 
you are not at your own difpoſal.”” Chry/.” ad 
Theod. lapſe Ex bart: 2. See here, how far Sr. 
Chryſoſtom was from conſidering the law of ce 
libacy as a cruel iſurpation of the- unalienabl ri bir 

of nature, as unwarrantable in its principle,” inn 
adequate in it ohñadt, andidreadful in its conſoquen- 


ret. He conſidered a vow of celrbacy as an en- 


R gagement, or contract entered into * | 
r. God; independent therefore of thetdifciplinei f 
. WH any ſociety as: to: its binding power and not to be 
1 releaſed butchy God's: relinquiſhing his right to. 

le exact a, rigorous: compliance with the obligation 


g of it. He thought, that the ſanctity of religion 
m was intereſted in the performance of ſo ſacred! un 
engagement, according to Deuteron. xxiii;/ ver 
0 21. Men tbou haſt vowed a: vow to the Lord our 


God, thou ſhalt not fach to pay it, hreauſe our Lor 
thy God: will reguiro it. That which is once GONS' 
OUT: OR. TY DIPS; thou halt obſerve, and alt" 


* * 


[= do, as 'thqui haſt» promiſed to our Lord thy God, am 
haſt ſpoken "with THY WILL and thy own” 


mouth. Keese 
8 
N % 
. 


ase. 


* the ſolemn declarations and 
| appeals to conſcience made by their late Chap- 


lain, the Catholies of Worceſter have ftill their 
doubts that the motives of his conduct are not 
1 _ as he would anx/0u/ly-have them believe. 
Their ſuſpicions of his fincerity are grounded on 
the following matters of fact. Atthe time of his 
embarkation from Bx1sTorL, tho' he made the 
moſt awful proteſtations, and appeals to conſci- 
ence, that he would never forſake his religion, 
nay, nor even any one of its tenets, yet his con- 
duct, as ſoon as he reached AMERICA, as well as 
the purport of the letter wherewith he has been fince 
Pleaſed to addreſs them, are demonſtrative proofs 
what degree of credit his ſolemn appeals to conſci- 


ENCE. deſerve.» 414 * 4 ® | 
It is no ſecret in and about Woncxs rx, that 
his intimacy with © a certain young female, in a fa- 
mily not many. miles from his late houſe, was 
of ſuch a complexion, as to give public cauſe of 
ſuſpicion, that it could not originate in DIvI xn 
Love ;. nor. could the expreſs and poſitive pro- 
hibitions of his ſuperiors reſtrain him, from 
frequently and repeatedly viſiting her. — The 
Catholics of Worceſter are therefore inclined to 
believe, that their late Chaplain's attachment to 
the young lady above mentioned, whom he knew 
he could not poſſeſs without renouncing his re- 
ligion, was the primary ſource whence all 515 
religious doubts and ſeruples proceeded. And in 
concluſion they thus 25 coincide in opinion 
with the celebrated author of the Internal Evi- 
dence of the | Chriſtian Religion. (So AME JEN- 
NINGs, Es8Q;) That when any paſſion gets a 
„% total aſcendancy, it . the will; and 
in ſuch a caſe the will commands the under- 
«ſtanding, as well as the external ſenſes.” 


* 
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POSTSCRIPT. 
Should this Poſtſcript croſs the Atlantit, and 


chance to fall into Dr. Catroll's hands, it ma 


probably enable him to gueſs at the motives which 
ed the Chaplain to the ſteps he has taken, as 
well as the cauſe, why he appears ſo jealous, 
« leſt ſuſpicions ſhould ariſe nnfavourable to the 


« purity of his intentions: EXcu/atio non petite, 


accuſatio manifeſia———W here there is no oſtenf- 
ble accuſer, the charge 1s generally faſpetes to 
come from the moſt unexceptionable witneſs 
a mas own conſcience. For, \ | COM! 


Nature has made man's breaſt 10 toindores, 
To publiſh what he does within lt, 
Nor what dark ſecrets there inhaWi*+ | 


g wy \ 
Unleſs his own ra/h folly blab its. 88 
| fs 2% folly {00 inz4s, (1 
Ch l "= 1 L 1 | FT. 
N. x uk ty L p * 1 5 
AI y of 


Eup of the PosTsc. 1. 


Page 60, laſt line, after that add /. 
Page 109, line 33, for reſpect, read grod wi 
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